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Editorjal

II-Vizjoni Profetika

Fr Raymond Gatt OP

Fl-Ittra Enciklika 1i 1-Papa Ljun XIV hareg fil-15 ta’ Mejju 2026
bl-isem Magnifica Umanitas, huwa kiteb: ‘QOed nghixu fazi mghaggla
ta’ tranzizzjoni, “bidla epokali”, li fiha — wagqt [i xi whud jikkompetu
bejniethom ghall-futur tat-teknologiji godda u ohrajn huma impenjati
fir-riflessjoni dwarhom — il-parti [-kbira tal-persuni jibgghu jistennew,
Jjosservaw mill-boghod u jittamaw [i sempliciment kollox imur ghall-
ahjar. Proprju ghalhekk il-kuxjenza taghna ghandna nrossu fugha
mistogsijiet decizivi, li ma nistghux naharbu aktar minnhom. fejn sejrin?
Lejn liema destinazzjoni nixtiequ norjentaw ruhna? Liema direzzjoni
ghandna naghzlu bhala komunita umana bhala popli?’ (par.6) Dan
il-lehen profetiku tal-Papa qieghed jigbed l-attenzjoni tal-umanita biex
tiddixxerni I-vizjoni taghha ghall-gejjieni, quddiem il-bidliet teknologici
u l-effetti taghhom 1i qed issehhu fi Zminijietna.

[l-profezijaul-vizjonili din twassal lil dawk li lejhom tigi indirizzata
hija don t’Alla li huwa jaghti lill-persuni biex iwasslu l-kelma tieghu
(Ez 7:1; Ger 1:7; Is 6:8-9, 55:10-11; Ezek 2:3-4, 3:10-11; Gham 1:14-
15). Dan nistghu narawh b’mod kontinwu fil-letteratura profetika tat-
Testment il-Qadim. Fil-fatt il-missjoni tal-profeta kienet 1i jitkellem
f’isem Alla billi jwassal il-messaggi divini tieghu lill-poplu. Min-naha
tieghu l-poplu kellu jiddixxerni u jindem mill-izbalji tieghu u jimxi ’1
quddiem fir-relazzjoni tieghu ma’ Alla. Il-profeti kienu I-ilhna li jigbdu
l-attenzjoni tal-kuxjenza fin-nuqqasijiet morali tal-poplu t’ Alla bhalma
kienet l-ingustizzja, I-idolatrija, ir-reghba, 1-oppressjoni u I-korruzzjoni
li kienu qed idghajfu t-tessut tal-hajja tal-poplu. Fl-istess hin il-profeti
kellhom jinkoraggixxu lill-poplu biex jaghmel kuragg fi zminijiet difficli
ghax Alla kien se jibqa’ prezenti mieghu (Hag 1:13).
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Il-profezija tat-Testment il-Qadim tingabar fil-persuna ta’ Gesu

Kristu “...[i kien profeta setghan fl-ghemil u fil-kliem quddiem Alla u
I-poplukollu’ (Lq24:19).1l-hajja tieghu kienet profezija kontinwa ghad-
dixxipli tieghu: Kristu, 1-Iben t’Alla 1-haj, wera bl-ghemil u bil-kliem
x’inhi l-vizjoni tieghu tas-saltna t’Alla. Kull Nisrani bil-maghmudija
jsir profeta kif jikteb San Pawl: ‘...dak li jipprofetizza jkun jitkellem
mal-bnedmin, biex jibni u jheggeg u jgawwi I-qalb... min jipprofetizza
Jkun gieghed jibni l-Knisja... ilkoll kemm intom irridkom tipprofetizzaw’
(IKor 14:3-5). Ghalhekk kull Nisrani mimli bl-Ispirtu s-Santu jrid iwassal
il-messagg tas-salvazzjoni. Din hijal-missjoni ta’kull membru tal-Knisja
llum b’mod specjali fis-socjeta li taghha huwa membru. In-Nisrani jrid
ikun profeta billi jkun ta’ dawl fid-dlam, ta’ hmira fl-ghagna, li jservi ta’
pont f’salib it-toroq, u jkun bniedem ta’ djalogu biex tohrog il-verita.

[I-Papa Ljun XIV ikompli jdawwalna meta jikteb: ‘... hi hidma
tal-membri kollha tal-Poplu ta’ Alla li jsemmghu, imqar jekk bl-aktar
modi differenti, lehien [i jqanqgal, li jikkundanna, [i jesponi ruhu mgar
jekk hemm ir-riskju [i nidhru “stupidi”. L-istrutturi ta’ ingustizzja
ghandna naghrfuhom u neqirduhom bil-qawwa tat-tajjeb, bil-bidla
fil-mentalitajiet, imma wkoll, bl-ghajnuna tax-xjenzi u tat-teknologija,
bl-izvilupp ta’ politika effikaci fit-trasformazzjoni tas-socjeta. Irridu
nfakkru dejjem li I-proposta tal-Vangelu mhijiex biss dik ta’ relazzjoni
individwaliuintima mal-Mulej. 1l-proposta hiusa 'minn hekk: Hi s-Saltna
t’'Alla (Lq 4:43); hawn ged nitkellem dwar [-imhabba lejn Alla li jsaltan
fid-dinja. Skont kemm hu jsaltan fostna, il-hajja socjali ssir spazju ta’
[fraternita, ta’gustizzja, ta’paci, ta’dinjita ghal kulhadd. Ghalhekk, sew
it-thabbira u sew l-esperjenza Nisranija ghandhom [-ghan li jqanqlu
konsegwenzi socjali. Infittxu s-Saltna tieghu” (Dilexi Te, par. 97).

Nixtieq nirringrazzja lir-Rev. Prof. Martin Micallef li ghenni biex
nohrog din il-harga tar-rivista u lill-kontributuri kollha li permezz
tal-artikli taghhom se jghinuna nithmu izjed l-importanza tal-vizjoni
profetika ghal hajjitna.



L-Awtenticita tal-Profetizmu
tat-Tradizzjoni Gudeo-Kristjana

Fr Prof. Joseph Agius OP

1. Introduzzjoni

Fil-biduta’kull religjon hemm individwu li hass li kellu intuwizzjoni
— germinal idea — esperjenza interna li dehrlu li ma kinetx giet minnu,
ezaminaha u interpretaha fid-dawl tat-twemmin tieghu u attribwixieha lil
xandarha lil haddiehor f’generu letterarju li seta’ jesperimi l-origini
divina tal-intuwizzjoni. Il-generu letterarju seta’ kien perezempju
rakkont li d-divinita kellmitu, kultant akkumpanjat minn vizjoni
jew holm. Min kien jemmen ir-rakkont mhux biss kien jemmen fil-
validita u l-awtentic¢ita tal-intuwizzjoni imma kien jikkunsidra lil dak
li xandarhielu bi bniedem kapaci jikkomunika mad-divinita u jgharraf
ir-rieda tad-divinita lil haddiehor.

Hekk kienet tigi ffurmata komunita religjuza; it-twemmin taghha kien
ikun ibbazat fuq dak 1i kien irrakkuntalhom dak li kellu l-intuwizzjoni
originali. Imma fl-istorja ta’ dawk li emmnu, l-intuwizzjoni originali
spiss gara li dehru ohrajn 1i dehrilhom li huma wkoll kellhom
intuwizzjonijiet gejjin mid-divinita u xandruhom biex jinterpretaw
u jizviluppaw l-intuwizzjoni originali u t-twemmin ta’ dawk li kienu
accettawha. Minghajr dawk li b’ intuwizzjonijiet godda interpretaw u
zviluppaw l-intuwizzjoni originali, it-twemmin ta’ dawk li emmnuha
kienjistagnaut-twemmin taghhom jisfa f’periklu li jmut. Effettivament
xi religjonijiet antiki sparixxew ghalkollox, ohrajn stagnaw, u ohrajn
baqghu jezistu sal-lum.

In-nies li kienu konvinti li kellhom intuwizzjonijiet t’origini divina
un-nies kienet tghoddhom b’individwi kapac¢i jitkellmu f’isem divinita
nistghu nsejhulhom profeti.
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2. ll-profetizmu fil-kulturi barra lil hinn mit-tradizzjoni
Gudeo-Kristjana

Il-kelma profeta gejja mill-Grieg profetes, nom iffurmat mill-
particella pro u fetes derivat mill-verb femi. l1-verb femi jfisser tkellem.
Il-particella pro jista’ jkollha diversi konnotazzjonijiet, perezempju
konnotazzjoni temporali, konnotazzjoni lokali, jew konnotazzjoni ta’
minflok. Jekk pro wiehed jithimha b’konnotazzjoni temporali, profetes
tindika lil xi hadd li jitkellem gabel, bil-quddiem, fuq hwejjeg li ghad
irid jigru. Jekk wiehed jithimha b’konnotazzjoni lokali tindika lil xi
hadd li jitkellem fizikament guddiem id-divinita f’¢entru tal-kult. Jekk
wiehed jithimha b’konnotazzjoni ta’ minflok profetes tindika lil xi hadd
li jitkellem minflok id-divinita. Jekk wiehed jikkunsidra l-etimologija
biss difficli jghid ghaliex fl-antik il-Griegi kienu jikkunsidraw xi nies
bi profeti. Biex wiehed jiddeciedi x’kienu jithmu fl-antik il-Griegi bi
profeta, aktar jagbel li wiehed jikkunsidra kif kienu juzaw profetes u
lil min kienu jsejhulu hekk.

Fil-kultura Griega il-profeta kien dejjem xi hadd li ghandu rapport
ma’ divinita. Kienu personae religiosae. It-testi antiki isemmu nies
b’isimhom u jsejhulhom profeti ta’ Zeus, ta’ Tiresias, ta’ Orfeus, ta’
Glaucus, ta’ Apollou ta’ Bacchus. Il-hidma ta’ dawn il-profeti kienet
dejjem tikkonsisti filli jitkellmu f’isem id-divinita u jinterpretaw ir-
rieda tad-divinita lill-bniedem.! Fil-kultura Griega il-profeta ma kienx
foreteller, imma forthteller. 11-metodu kif kien jikseb taghrif dwar
ir-rieda tad-divinita ivarja minn kaz ghall-iehor, u mhux possibbli li
hawnhekk wiehed jidhol fdettalji.
il-profeti taghhom. I1-Bibbja stess talludi ghal dan. Issemmi, perezempju,
il-profeti ta’ Baghal. Ghal-sekli shah, ir-religjon ta’ Izrael ma kinetx
religjon monoteistika — twemmin i jezisti Alla wiehed biss — imma
kienet religjon henoteistika — twemmin 1i kull gens kellu alla jew allat
tieghu biex jiehdu hsiebu. Bhalma Izrael kellu Alla tieghu jiehu hsiebu
u Izrael kien mistenni jqim lilu biss, hekk ukoll il-gnus l-ohra kellhom
l-allattaghhom jiechdu hsiebhomukienu jqimulil dawn I-allat. U bhalma
f’Izrael kien hemm profeti 1i jitkellmu f’isem Alla ta’ Izrael, il-gnus
l-ohra kellhom profeti jitkellmu f’isem l-allat taghhom.
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Wiehed mill-allat importanti tal-Kaghanin kien Baghal, id-divinita
li minnu jiddependu r-ritorn regolari tal-istaguni, u per konsegwenza
il-fertilita tal-art u l-ghajxien tan-nies u Il-bhejjem. Il-Baghalizmu
nfirex sewwa f’[zrael — is-saltna ta’ fuq — fis-sekli IX u VIII, u n-nies
ta’ Izrael ingibdet lejn il-kult ta’ din id-divinita.? [l-profeti ta’ Baghal
kienu numeruzi u ma jistax jonqos li n-nies li ngibdet lejn Baghal
kellha anki stima tal-profeti ta’ Baghal. Biex jitkellem fuq il-profeti ta’
Baghal, it-Testment il-Qadim juza t-terminu nabi’? l-istess terminu li
juza biex jitkellem fuq il-profeti ta’ Alla ta’ [zrael. L-isfida li Elija kellu
mal-profeti ta’ Baghal fuq il-Karmel* kellha l-iskop li tikkonvin¢in-nies
ma jdurux fuq Baghal u I-profeti tieghu. Barra I-profeti ta’ Baghal minn
testi antiki jidher li f’Kanghan kien hemm nies ohra b’karatteristici
profetici. In-nies kienet tghoddhom b’kapaci jaghrfu hwejjeg mohbija
minhabba r-rapport taghhom mad-divinita.>

Kien hemm nies b’karatteristici profetici anki fil-Mezopotamja. I1-
Bibbja stess issemmi lill-Profeta Balgham.® Jinghad li kien joqghod
f’Petor fl-inhawi ta” Ghammaw hdejn [-Ewfrat.” Ma kienx ta’ nisel
Izraelita u ghalhekk ma kienx profeta ta’ Alla ta’ IZzrael, imma xorta
wahda qal li kien imnebbah biex ixandar favur [zrael. Dak li tissoponi
1-Bibbja hu kkonfermat minn testi antiki mill-MeZopotamja — l-inhawi
tal-Ewfrat—lijsemmunies li jitkellmu f*isem divinta fuq hwejjeg mhux
maghrufa mill-bqija tan-nies.

It-testi Akkademic¢i mill-Mezopotamja jsemmu il-baru® li kien
sacerdot—personareligiosa—kapacijaraujobsor hwejjeg mohbija. Kien
jara u jobsor bl-uzu ta’ mezzi tekni¢i.” Testi minn Mari tas-seklu XVII
isemmu l-apilum, bniedem kapaci jaghti twegiba, u l-mufifium bniedem
estatiku. Kien hemm minnhom irgiel u nisa, kellhom attivita mad-
divinita f’santwarju, fejn kienu jhosssu li kellhom messagg minghand
id-divinita, li mbaghad kienu jwassluh lid-destinarji taghhom.!?

FI-Egittu wkoll kien hemm individwi b’karatteristi¢i profetici,
personae religiosae 11 minhabba r-rapport taghhom mad-divinita kienu
meqjusin kapaci jaghrfu hwejjeg mohbija. Manwal tas-seklu XIV
jiddeskrivi kif dawn in-nies kienu jfissru l-holm.!! Fi Zmien I-Imperu
Antik [sekli XXIX — XXIII] kien hemm hafna tahwid fl-Egittu. Rega’
kien hemm ordni meta fil-bidu tal-Imperu Medju [sekli XXI — XVIII]
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giet inawgurata t-Tnax-il Dinastija minn Amen-em-het 1. F’dawn
i¢c-¢irkustanzi s-sacerdot Neferrohu habbar it-tmiem tat-tahwid u
l-inawgurazzjoni ta’ ordni gdid ta’ ghaqda fl-Egittu.!? Plinju 1-Kbir
jirrakkonta kif xi z zghazagh waqt il-kult ta’ Apis — kienu personae
religiosae — intilfu minn sensihom — kienu f’estasi — u bdew ihabbru
grajjiet tal-gejjieni.'?

Fenomeni tal-istess tip nafu bihom anki f’kulturi ohra. Fost1-Gharab
pre-Islamicikien hemm tip ta’ individwu jsejhulu kahin li skont I-Gharab
kien bniedem maghzul mill-ispirtu —il-jinnee — 1i kultant kien jitkellem
mal-ispirtuukultant kien jinhakem mill-ispirtu festasi. II-hidma tieghu
|-kahin kien jaghmilha waqt i¢-celebrazzjoni tal-kult, u ghalhekk jista’
jitqies bhala persona religiosa. L-Gharab post-Islamic¢i kellhom id-
dervix li kien jghix f"komunita dedikata ghall-hidma religjuza u kienet
taht it-tmexxija ta’ xejk. Dawn f’okkazjonijiet kienu jaslu ghall-estasi
permezzta’talb, kontemplazzjoni, caqliq tal-gisem, twerziq, ukienujaslu
biex ihabbru dak li jkunu saru jafu f’dan l-istat minghand id-divinita.

Fl-inhawi tal-Artiku kien hemm ix-xaman 1i n-nies kienet tghoddu
b’medjatur bejn il-bniedem u l-ispirtu. Kien jikseb taghrif mill-ispirtu
fuq hwejjeg mohbija mahkum mill-ispirtu — fi stat ta’ estasi — li ghan-
nies kien prova li dak li jhabbar ix-xaman kien ikun gej mill-ispirtu.

It-Testment il-Gdid ukoll jaghrafli I-gnus barranin kellhom profeti.
S. Pawl jirreferi ghall-profeta tan-nies ta’ Kreta.!* Ir-riferiment hu
probabbilment ghall-Epimendes ta’ Knossos li ghex fis-seklu VI jew
VII q.K. Meta wiched janalizza dak li jinghad fuqu difficli 1i wiehed
jiddistingwi x’inhu minnu u x’inhu vvintat, imma cert li kien meqjus
bhala bniedem b’doni divini u kien kapaci jbassar.

3. II-Profeti tat-Tradizzjoni Biblika

Bi tradizzjoni biblika nithmu dak 1i jinghad kemm fit-Testment il-
Qadim kif ukoll fit-Testment il-Gdid.

Nibdew bit-terminologija li juza t-Testment il-Qadim biex jitkellem
fuq il-profeta. It-traduzzzjoni Griega tat-Testment il-Qadim!> tuza
profetes biex taqleb 1-Ebrajk nabi’.'® Dan it-terminu hu applikat lil
kull min kellu l-karizma profetika. Hu applikat lil dawk 1i lilhom
huma attribwiti I-kotba profeti¢i,'” imma anki lil diversi nies ohra li
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jitkellem fughom it-Testment il-Qadim.!® L-etimologija ta’ nabi’ma
nafux x’inhi ghax ma nafux liema lingwa holqot dan in-nom,!® imma
kullimkien jindika lil xi hadd li kellu kuntatt ma’ Alla u kien kapaci
jitkellem f’isem Alla.?

F’1 Sam 9,9 jinghad li dari in- nabi’ kien jissejjah ro ‘eh, wiehed li
Jjara, li jobsor. Effettivament Samwel hu msejjah nabi’ u anki ro 'eh.?!
[l-profeta kien jissejjah hekk ghax b’intervent t’Alla kien kapaci jara
hwejjeg li kienu mohbija ghall-bqija tan-nies.

[l-profeta kien ukoll maghruf b’%ozeh, wiehed li jara, li jobsor.?
Hu possibbli li I-profeta kien jissejjah fiozeh ghax uhud kienu jir¢ievu
r-rivelazzjoni permezz ta’ vizjoni jew almenu ghax kienu jaghzlu li
jirrakkuntaw l-esperjenza tar-rivelazzjoni bil-generu letterarju ta’
vizjoni. Mhux dejjem hu facli li wiehed jiddeciedi jekk ir-rakkont
tal-vizjoni hux rakkont tal-esperjenza interna tal-profeta jew jekk hux
il-generu letterarju li profeta ghazel biex jirrakkonta l-esperjenza tar-
rivelazzjoni.

Diversi profeti huma msejhin ix ha elohim [il-bniedem t'Alla]® jew

‘ix haruah [il-bniedem tal-ispirtu, i.e t’Alla]. Dan minhabba r-rapport
li l-profeta kellu ma’ Alla. Jissejjah bniedem tal-ispirtu darba biss,**
immam’hemm I-ebda dubju li l-profeta kien bniedem tal-ispirtu, jigifieri
ispirat. Skont xi siltiet nies li nhakmu mill-ispirtu pprofetizzaw, gabu
ruhhom ta’ profeti.®

Kultant il-profeta hu msejjah ‘ebed Jahweh/ elohim, qaddej ta’
Jahweh/Alla.*® Din l-espressjoni ma tintuzax biex talludi biss ghall-
profeta, imma spiss anki nies ohra li kellhom rapport ma’ Alla differenti
minn dak li kellhom il-profeti,?’

Aktar rari l-profeta kien jissejjah mal’ak Jahweh, il-mibghut ta’
Jahweh,® zofeh u xomer,” ghassies.>

Meta wiched jara ghal min jirreferi t-test bibliku meta juza din it-
terminologija, isib li skont it-tradizzjoni biblika, il-moviment profetiku
f’Izrael jaf il-bidu tieghu mill-bidu tal-istorja ta’ IZzrael u kien hemm
profeti tul l-istorja kollha ta’ dan il-poplu sat-tieni seklu q.K. Skont
it-tradizzjoni biblika, matul dawn is-sekli kien hemm profeti rgiel u
profeti nisa, kien hemm profeti ta’ Izrael li r-rivelazzjonijiet taghhom
kienu gejjin minn Alla u ohrajn li dak li kienu jghidu — almenu f’xi
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okkazjoni — kien ikun gej minn mohhhom. Fit-tieni seklu q.K. kien
hemm il-konvinzjoni li I-karizma profetika kienet inqatghet,’! ul-Lhud
bdew iharsu 'l quddiem bit-tama li jerga’ jidher profeta,3? anzi li jidher
profeta spec¢jali b’missjoni messjanika. Dawn it-tamiet kienu bbazati
fuq dak 1i skont Dt 18,15 kien wieghed Mose u fuq dak li jinghad
f’Mal 3,1.

It-Testment il-Gdid jirreferi spiss ghall-profeti, kemm tal-imghoddi
kifukoll dawk kontemporanji, generalment b’riferiment ghall-missjoni
ta’ Gesu ta’ Nazaret. Qabel xejn jispjega kif bil-missjoni tieghu Gesu
temm il-weghdiet tal-profeti tat-Testment il-Qadim — //-Ligi u I-Profeti
u espressjonijiet ekwivalenti — kif kienu jafuh huma.* [l-kotba tal-Ligi
kellhom l-awtorita ta” Mose, l-akbar profeta tat-Testment il-Qadim, u
1-grupp ta’kotba msejjah //-Profetikellhom warajhom l-awtorita tal-aktar
profeti importanti fit-Testment il-Qadim. Barraminn hekk biex jispjegaw
kif Gesu kien gieghed itemm il-weghdiet tat-Testment il-Qadim,
jikkwotaw testi partikulari tal-profeti huma u jirrakkuntaw grajjiet
partikolari tal-missjoni ta’ Gesu.3* Kultant jirreferu biss impli¢itament
ghal testi partikulari tal-Ligi u [-Profeti. It-Testment il-Gdid isemmi
wkoll espli¢itament diversi profeti tat-Testment il-Qadim, mhux biss
meta jikkwota testi taghhom imma anki fejn ma jikkwotahomx.3*

Imma t-Testment il-Gdid isemmi wkoll il-profeti tal-komunita
Nisranija. Gestl ma pprezentax ruhu direttament u espli¢itament bhala
profeta,’® imma n-nies kienet taghrfu bhala profeta,’” u l-komunita
Nisranija tal-ewwel zminijiet ipprezentatu bhala I-profeta b’missjoni
messjanika mwieghed minn Mose.*

Gwanni I-Battista kien profeta u n-nies gharfet il-missjoni profetika
tieghu,* imma ghalkemm kellu missjoni messjanika, Gwanni nnifsu
¢ahad 1i hu kien il-profeta mwieghed minn Mos¢ Dt 18,15.4°

Skont Mt 23,34 Gesu wieghed li kien se jibghat il-profeti tieghu,
u min jilgaghhom ta’ profeti jkun ippremjat.*! Wiehed ghalhekk ma
jistaghgibx li fil-komunitajiet Insara tal-ewwel Zminijiet kien hemm
profeti. Nhar Pentekoste fl-Appostli sehhet il-profezija ta’ Goel* l-ispirtu
tal-profezija Allajibaghtu lil hatna.** Ghalhekk, flimkien mal-Appostli,
il-profeti tal-komunita Nisranija huma l-pedament tal-Knisja — il-
komunita Nisranija* — ghax lilhom kien irrivelat il-misteru ta’ Kristu.*
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Kien hemm profeti f*diversi ¢entri fejn kien hemm komunita Nisranija:
il-Lhudija, Gerusalemm, Cesarija, Antjokja, Korintu, Efesu u Ruma.*

Bhalma fit-Testment il-Qadim kien hemm profeti biex ihabbru
I-kelmat’ Alla lill-komunita I-istess fil-komunita Nisranija fit-Testment
il-Gdid. Ghal din il-missjoni anki fil-komunitajiet Insara kien hemm
kemm irgiel kif ukoll nisa. Bhalma kien hemm uhud 1i laghbuha ta’
profeti fit-Testment il-Qadim, l-istess fil-komunitajiet Insara.*’ Kien
hemm differenza f’dak 1i xandru il-profeti tat-Testment il-Qadim u
dak li xandru I-profeti tal-komunitajiet Insara. Il-missjoni tal-profeti
kellha 1-iskop li tispjega s-sitwazzjoni tal-komunita skont ir-rieda ta’
Alla — sub ratione Dei —u ghalhekk il-profeti tat-Testment il-Qadim
habbru I-kelma t’Alla li kienet tghodd ghal dak i kien ghaddej minnu
lI-poplu t’Alla fit-Testment il-Qadim. Meta tkellmu fuq il gejjieni, ma
tkellmux fuq il-gejjieni mbieghed, ma habbrux grajjiet partikulari li
kellhom isehhu sekli shah wara, imma tkellmu fuq il-gejjieni prossimu.
Il-profeti tat-Testment il-Gdid ukoll spjegaw sub ratione Dei dak li
kienu ghaddejjin minnu I-ewwel komunitajiet Insara, u ghalhekk dejjem
tkellmu fuq il-misteru ta’ Kristu u kif dan kien il-pjan irrevelat bil-mod
il-mod fit-Testment il-Qadim.

4. Ir-Rivelazzjoni Profetika

Id-don tal-profezija hu don tal-profeta biss, profetia non est extra
prophetam. Dan ifisser li l-intervent divin fuq il-profeta hu intervent
fuq il-fakultajiet u s-sensi interni tal-profeta. Mhux intervent li jolqot
prin¢ipalment is-sensi esterni. Li kien hekk l-intervent divin fid-don
tal-profezija ma kienx jesperimentah biss il-profeta, imma anki dawk
ta’ madwaru. San Tumas jghid li d-don tal profezija I-ewwel u qabel
kollox jikkonsisti f’gharfien — cognitio, att intern — ghax il-profeti
jaghrfu — cognoscunt — dawk il-hwejjeg 1i huma ’1 boghod minn dak li
jaghraf il-bniedem.*® Mhux eskluz li l-intervent divin fuq il-fakultajiet
u s-sensi interni jkun akkumpanjat minn signa esterna accessibbli
wkoll ghan-nies, biss il-profeta wahdu jaghrafis-sens religjuz ta’ dawn
is-signa ghax l-intervent divin hu fuq il-fakultajiet u s-sensi interni
tal-profeta biss. Geremija ra sigra tal-lewz u borma taghli mxagqilba
mit-tramuntana. Barra Geremija rawhom jew setghu jarawhom anki
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I-bgija tan-nies, biss Geremija biss fehem is-sens religjuz ta’ dak li ra.*
Dan ifisser li Geremija sar jaf bis-sens religjuz ta’ dak li ra b’intervent
fil-fakultajiet u sensi interni tieghu.

Fl-iskrittura hemm diversi rakkonti li jwasslu ghall-konkluzjoni
li l-intervent divin fuq il-profeta kien jikkonsisti f’esperjenza interna
tal-profeta. Elizew jghid lil Gehazi li kien mar mieghu u rrakkuntalu
¢-cirkustanzi kollha meta dan ha r-rigal 1i ma kienx accetta l-profeta
minghand Naghman. Elizew ma’ marx fizikament ma’ Gehazi, imma
sar jaf x’gara b’intervent divin [2 Slat 5,24-27]. Kienet esperjenza
interna. IlI-profeta Elizew wahhal harstu f’Hazajel, baqa’ ¢ass, beda
jisthi u nfexx jibki ghax minkejja li kellu ahbarijiet tajba ghal Hazajel
intebah b’interventt’Allali dan kien se jsir sultan ta’ Damasku u jaghmel
hafna hsara lil Izrael [2 Slat 8,11-15]. Fil-laqgha li Hazajel kellu ma’
Elizew ma gara xejn esternament biex Elizew jithem x’kien se jigri.
Ezekjel ra id ittih ktieb forma ta’ romblu li kien fih miktub tnehid u
biki u hsara, u kien imgieghel jieklu. Ezekjel hekk ghamel u jghid li
nizillu ghasel [Ezek 2,8 —3,3]. Li din kienet esperjenza fizika ma tantx
wiehed jithem kif ir-romblu nizillu ghasel. Ezekjel jirrakkonta kif ra
xi hadd qisu bniedem li medd bhal id, gabdu minn xaghru,* l-ispirtu
refghu bejn l-art u s-sema, u f’vizjoni hadu fl-inhawi tat-Tempju ta’
Gerusalemm fejn il-profeta ra kull xorta ta’ hazen [Ezek 8]. Difficli
li wiehed jimmagina li EZekjel ittieched fizikament bejn l-art u s-sema
minn xaghru mill-Babilonja sa Gerusalemm. Barra minn hekk il-hazen
li jitkellem fuqu l-profeta hu I-hazen li kien jikkommetti l-poplu qabel
l-ezilju, meta Ezekjel kien ghadu sacerdot tat-Tempju ta’ Gerusalemm. Ir-
rakkont mhux rakkont ta’ esperjenza fizika, imma jissoponi intuwizzjoni
interna li kellu I-profeta wara li spicca eziljat il-Babilonja.>!

Isaija jiddeskrivi s-sejha tieghu f’Is 6. Jghid li ra I-Mulej bilgieghda
fuq tron bid-djul tal-libsa tieghu jimlew it-Tempju. ’1l fuq minnu kien
hemm Serafini kull wiehed b’sitt gwienah, u bl-ghajjat taghhom is-sisien
tat-Tempju thezzu u mtela bid-duhhan. Wiehed mis-Serafini b’imqass ha
gamra nar u biha ppurifika fomm il-profeta biex jista’ jxandar il-kelma
t’Alla. Dan ¢ert li hurakkont ta’esperjenza interna tal-profeta. Ibda biex
Alla hu spirtu u hadd ma jaghrfu bis-sensi esterni tieghu. Is-Serafini
li jitkellem fughom it-test huma biss figuri letterarji, mhux hlejjaq li
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jezistuuwiehedjista’ jarahom b’ghajnejh. Stramba wkoll li biex jagbad
il-gamra, is-Serafin kellu bzonn ta’ mqass biex ma jinharaqx, imma
meta mess bil-gamra xuftejn il-profeta [zaija ma nharagx.

Ghal dan it-test wiched jista’ jirreferi ghal S. Gwann Damaxxenu li
jehid 1i meta I-Iskrittura tipprezenta ’1 Alla taht xbihat apparentament
materjali li wiehed jista’ jarahom, dawn jibqghu immaterjali. Rawhom
il-profeti u dawk li lilhom kienu rrivelati imma mhux bl-ghajnejn tal-
gisem imma b’ghajnejn intelletwali... Kienu xbihat jixbhu n-natura
taghna, forom materjali vizibbli ghall-mohh f’vizjoni mentali.>? Gulielm
ta’ Auxerre isejhilha vizjoni spiritwali, jigifieri Isaija gharatha “intellectu
mentis”.> Petrus Cantor, Stephen Langton, u Ugo a S. Caro isejhulha
“visio imaginaria”.>

Li intervent sopranaturali fuq indiviwu hu fundamentalment
esperjenzainterna ghax jolqotil-fakultajiet u s-sensiinterni tal-individwu
hu maghruf anki barra mill-kaz tal-profeti. Xi misti¢i jiddistingwu
esplicitament bejn dak 1i jaraw bl-ghajnejn tal-gisem [esperjenzi fizi¢i]
u dak li jaraw bl-ghajnejn tar-ruh jew bl-ghajnejn interjuri [esperjenzi
interni]. S. Brigida tghid li fil-vizjonijiet taghha hi privata mis-sensi
esterni, imma ruhha tiehu 1-hajja biex tara u tisma’.% Julian of Norwich
tghid 1i tara f’ruhha u b’ghajnejn spiritwali.®® S. Marie Bernadette
Soubirous tirrakkonta 1i rat Sinjura liebsa libsa bajda sabiha b’faxxa
kahla ma’ qaddha. Fuq kull rigel kellha warda lewn id-deheb, l-istess
lewn tal-kuruna tar-ruzarju li kellha. It-tnejn qalu r-ruzarju flimkien,
u minnufih id-dehra ghebet. M. Barnadette kellha zewg tfajliet shabha
maghha, u meta stagsiethom jekk rawx xi haga qalulha li ma raw xejn,
u rrakkuntat hi x’kienet rat.5’ Jekk shab M. Berndette ma rawx dak li
kienet rat M. Bernadette, dan ghaliex id-dehra ma kinetx dehra taqa’
taht is-sensi esterni, imma dehra taqa’ taht is-sensi interni. Aktar qrib
taghna hemm it-tradizzjoni tad-dehra tal-Madonna tal-Ghar. Skont it-
tradizzjoniil-Madonna dehret lill-kaccatur fl-ghar f"holma—waqtlikien
rieqed — wara li dahal jistrich hemm. Il-holma hi esperjenza interna.>®

[l-profeti jiddeskrivu l-esperjenza tar-rivelazzjoni taghhom f’termini
ta’ vizjoni u awdizzjoni. Il-vizjoni hi generalment akkumpanjata minn
awdizzjoni, imma kultant il-profeta jitkellem fuq awdizzjoni wehidha.
Mhux impossibbli li xi rakkonti tal-vizjoni u l-awdizzjoni huma biss
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generu letterarju 1i jaghzel il-profeta biex jiddeskrivi l-esperjenza
interna tar-rivelazzjoni. Imma meta wiehed jikkunsidra li I-fenomenu
wiehedjikkonkludi li xi profeti kellhom vizjonijiet u awdizzjonijiet. Kien
ghalhekk li whud kienu jissejhu ro e u fiozeh, vizjonarju. Biex wiehed
jasal biex ikun vizjonarju jrid ikollu kwalitajiet psikici addattati ghal
dan. Wiehed jista’ jikkunsidra l-istat psikiku ta” whud mill-vizjonarji
bhala stat ta’ estasi.

Hawn kollox jiddependi minn kif wiehed jiddefinixxi l-estasi. J.
Lindblom jiddistingwi l-estasi tal-misti¢i mill-estasi profetika. Fl-estasi
mistika [-individwu jhossu assorbit minn gawwa superjuri, jitlefkull sens
tal-personalita tieghu, u jsir mezz f’idejn il-qawwa superjuri. Fl-estasi
profetika jidher li waqt l-esperjenza tar-rivelazzjoni l-individwu jibqa’
konxju mill-personalita tieghu, juza I-fakulta konjoxxitiva tieghu biex
jikkoncentra intensament bil-hila tieghu kollha fuq idea jew sentiment
jew fuq grupp ta’ ideat jew sentimenti. F’dan it-tip ta’ koncentrazzjoni
l-individwu jitlef il-kontroll fuq is-sensi esterni li per konsegwenza
jew ma jiffunzjonawx jew jiffunzjonaw bla kontrol. Din I-estasi mhix
necessarjament esperjenzareligjuza, tista’ tkun ghalkollox naturali. Dan
jiddependi mit-tip ta’ idea jew ideat li wiehed jikkonc¢entra fughom; hi
religjuza meta l-idea jew ideat li jikkoncentra fughom huma ta’ natura
religjuza. Meta l-individwu hu f’dan l-istat, dak li I-individwu ghandu
fis-subkonxju tieghu johrog fil-livell tal-konoxxenza tal-individwu
f’formata’ vizjonijietu awdizzjonijiet.> Dan it-tip ta’ estasi jista’ jkollu
diversi gradi ta’ intensita skont kemm wiehed jirnexxilu jikkoncentra
fl-uzu tal-fakulta konjoxxitiva u d-dominju li jibqaghlu fuq il-fakultajiet
l-ohra. Din l-estasi tista’ tkun awtoindotta b’talb, kontemplazzjoni,
daqq ta’ strumenti muzikali, ¢aqliq sfrenat, tbatijiet fizi¢i awtoinflitti,®
twerziq, konsum ta’ ¢erti sustanzi. Mhux assolutament necessarju li
wiehed jirrikorri ghal dan kollu jew ghal xi wiehed minnhom biex jasal
ghall-estasi ta’ koncentrazzjoni.

Dan it-tip ta’ estasi wiehed irid jammettih almenu ghal xi profeti
tal-ewwel Zminijiet tas-Saltna ta’ Izrael. Sawl iltaqa’ darbtejn ma’
¢orma profeti li I-imgiba taghhom kienet bla kontroll,*! inhakem mill-
ispirtu u gab ruhu bla kontroll bhall-profeti li Itaga’ maghhom, tant 1i



KNISJA 2000 n 157 13

anki dawk li rawh staghgbu li sahansitra Sawl kien wiehed minn dawn
il-profeti. Skont 2 Slat 3,15-20 Elizew talab min idoqqlu l-arpa biex
jikkoncentra, id il-Mulej nizlet fuqu — hass li s-sensi esterni mxekklin
mill-Mulej, dahal f’estasi — u sar jaf fejn s-Sultan ta’ Guda seta’ jsib
l-ilma fid-dezert. Skont 2 Slat 8,11 quddiem Hazajel, Elizew f’daqqa
wahda ccassa — tilef il-kontrol fuq is-sensi esterni, dahal {’estasi —
gharaf li Hazajel kien se jaghmel hafna hsara lil [zrael. Ezekjel spiss
juza l-espressjoni li id il-Mulej giet fuqu,? hass bhallikieku id il-Mule;j
kienet qed izzommu, jigifieri ma kellux kontroll fuq is-sensi esterni,
u dan ifisser 1i f’xi okkazjonijiet kien jidhol f’estasi. Forsi Ezekjel
irid jghid l-istess haga meta jghid li l-ispirtu tal-Mulej nizel fuqu,®
espressjoni li band’ohra tintuza f’kuntesti li jirrakkuntaw kif uhud
gabu ruhhom f’estasi.®

Biex wiehed jir¢ievi messagg f*vizjoni jew awdizzjoni madankollu
mhux bilfors li wiehed irid ikun f’kundizzjoni ta’ estasi. Fi stat ta’
ispirazzjoni — meta wiehed ghandu intuwizzjoni li tkun gejja minn
gqawwa superjuri — l-individwu jista’ jkollu vizjonijiet u awdizzjonijiet,
u minkejja kollox jibqaghlu dominju shih tal-fakultajiet tieghu kollha.
Ovvjament l-intervent divin hu fl-ambitu tal-fakultajiet u s-sensi interni.
Teoretikament l-ispirazzjoni hi diversa mill-estasi, imma f’kazijiet
partikulari diffi¢li tghid jekk individwu hux fi stat ta’ ispirazzjoni jew
ta’ estasi. Ispirazzjoni qawwija spiss twassal ghall-estasi u hi 1-bidu
ta’ estasi.®

5. L-Awtenti¢ita tal-Profetizmu tat-Tradizzjoni Gudeo-Kristjana
Kif ghidna kien hemm profeti mhux biss fit-tradizzjonijiet tal-Lhud
u tal-Insara, imma anki fi tradizzjonijiet ohra. Jekk wiehed jinjora
dawk li kienu evidentement spurji u kienu jilaghbuha biss ta’ profeti
u jikkunsidraw biss lil dawk 1i kienu profeti genwini mill-komunita
taghhom u kultant anki minn komunitajiet barranin, xi kriterju ghandha
t-tradizzjoni Gudeo-Nisranija biex izzomm li l-profeti taghha kienu
u l-messagg taghhom kienet il-kelma t’Alla u ghalhekk hu l-oggett
tal-fidi Gudeo-Nisranija? Din hi domanda fundamentali biex wiehed
jithem il-fidi tieghu u fl-istess hin ikollu idea kif ghandu jhares lejn
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religjonijiet ohra li ghandhom tradizzjoni profetika. Ir-risposta li wiehed
jaghti ghal din il-mistoqsija mhux biss ghandha impatt fuq il-fidi tieghu,
imma twasslu biex jaghraf x’pozizzjoni jiehu fid-djalogu interreligjuz
li hu necessarju f’soc¢jeta religjozament pluralistika.

Il-fenomenu tal-profetizmu fit-tradizzjoni Gudeo-Nisranija nafuh
mill-Iskrittura u I-awtenticita tieghu — 1i warajh hemm Alla — hi bbazata
fuq it-twemmin li l-Iskrittura hi ispirata, u ghalhekk dak 1i tghallem
hu minnu, hu veru. Skont il-Kon¢ilju Vatikan II, “Ommna 1-Knisja
Mgqaddsa, b’fidi gejja mill-appostli, izzomm bhala sagri u kanoni¢i
l-kotba kollha shah sew tat-Testment il-Qadim kemm tat-Testment il-
Gdid, bil-partijiet kollha taghhom, ghaliex, miktubin bl-ispirazzjoni
tal-Ispirtu s-Santu (cf, Gw, 20,31; 2 Tim. 3,16; 2 Pt, 1,19-21; 3,15-16),
ghandhom ’l Alla bhala awtur u bhala tali kienu moghtija lill-Knisja.
Biex jinkitbu I-kotba Mqaddsa Alla ghazel xi bnedmin u nqeda bihom
wagqt li hallichom juzaw il-fakultajiet u l-kapacitajiet taghhom, hekk,
bil-hidma tieghu fihom u permezz taghhom, huma kitbu ta’ veri awturi,
dawk il-hwejjeg kollha u dawk biss li huwa ried li jinkitbu... Ghalhekk,
billi dak kollu li I-awturi ispirati, jew agjografi, kitbu ghandna nzommuh
bhala dak li ntqal mill-Ispirtu s-Santu, hekk ukoll, bhala konsegwenza,
ghandna nemmnu li I-kotba tal-Iskrittura Mqaddsa jghallmu b’¢ertezza
u minghajr zbalji I-verita li, ghas-salvazzjoni, Alla ried li tingabar fil-
Kotba Mqaddsa.”®

Id-domanda 1i wiehed irid jaghmel hi kif sirna nafu li ¢erti kotba
huma ispirati, stajna niddentifikawhom u niddistingwuhom minn dawk
li mhumiex, u nghodduhom b’Kotba Mqaddsa?¢” Il-kriterju li wiehed
irid japplika biex jirrispondi ghal din id-domanda jrid jghodd ghall-
kotba kollha tal-Iskrittura kif jatha hu, mhux japplika kriterju ghal xi
whud minnhom u iehor ghall-ohrajn.

Forsi wiehed jahseb li jista’ jasal ghall-konkluzjoni li t-test tal-
Iskrittura hu ispirat meta wiehed jikkunsidra min kitbu. Kieku nafu min
kiteb il-Kotba Mqaddsa u dawk 1i kitbuhom kienu nies ispirati forsi
kien ikun possibbli naslu biex nikkonkludu li t-test li kitbu hu ispirat.
Imma I-bicca 1-kbira tal-Kotba Mqaddsa ma nafux min kitibhom. Dan
jghodd ghall-kotba tat-Testment il-Qadim u diversi kotba tat-Testment
il-Gdid. Spiss meta fit-titlu tal-ktieb jissemma individwu, dan mhux
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ghax kitbu l-individwu msemmi, imma ghax il-ktieb jitratta I-missjoni
tal-individwu jew ghax l-individwu b’xi mod hu l-awtorita wara I-ktieb.
Bizzejjed wiehed jghid li l-profeti kienu konxji mill-ispirazzjoni
taghhom u jirreferu ghaliha fil-predikazzjoni taghhom, imma mhux
hekk I-awturi bibli¢i li generalment majirreferux ghall-ispirazzjoni biex
jiktbu I-kotba taghhom.® Jekk noqoghdu fuq dan il-kriterju forsi naslu
biex nidentifikaw xi kotba li huma ispirati, imma ma tantx ikun facli
nithmu ghaliex il-kotba kollha li jiffurmaw I-Iskrittura huma ispirati.

Forsi xi hadd jista’ jahseb li jista’ jikkonkludi li 1-Kotba Mqaddsa
huma ispirati mill-Iskrittura stess. It-testi klassi¢i li spiss isir riferiment
ghalihom huma 2 Tim 3,16 u 2 Pt 1,21. Hu minnu li z-zewg testi
jitkellmu fuq l-ispirazzjoni tal-Kotba Mqaddsa. L-ewwel test jghid li
“l-Iskrittura hi mnebbha minn Alla,” u t-tieni test jghid “li ebda profezija
tal-Iskrittura ma ghandu hadd ifissirha minn rasu. Ghax qatt ma kien li
xi profezija giet mir-rieda tal-bnedmin; imma meta l-bnedmin tkellmu
f’isem Alla, dan ghamluh ghax kienu mqanqlin mill-Ispirtu s-Santu.”
Dawn huma testi importanti, imma wiehed irid izomm quddiem
ghajnejh li meta jitkellmu fuq l-ispirazzjoni tal-Iskrittura mhux qed
jalludu ghall-ispirazzjoni tal-kotba kollha tal-Iskrittura kif nafuha ahna,
imma ghat-Testment il-Qadim kif kienu jafuh huma. Dak li jghidu fuq
ispirazzjoni tal-Kotba Mqaddsa ma jirreferix ghall-kotba tat-Testment
il-Gdid li kien ghadu ged jinkiteb u l-ispirazzjoni tieghu kienet ghadha
mhux maghrufa. Huma testi importanti, imma wiehed jista’ juzahom
bhala espressjoni tat-tradizzjoni Lhudija, li tidher ukoll band’ohra fit-
Testment il-Gdid, li t-Testment il-Qadim kien ispirat.

Nafu bl-ispirazzjoni tal-Kotba Mqaddsa u liema huma 1-Kotba
Mgqaddsa ispirati mit-Tradizzjoni gejja mill-Appostli u ghalhekk sanc¢ita
mill-Magisteru Ekklezjastiku. Fit-test tal-Kon¢ilju Vatikan t-1I ikkwotat
aktar ’il fuq inghad impli¢itament li l-ispirazzjoni tal-Kotba Mqaddsa
u liema huma I-kotba ispirati; inghad li dan nafuh b’fidi gejja mill-
Appostli: “b’fidi gejja mill-appostli, izzomm bhala sagri u kanonici
l-kotba kollha shah sew tat-Testment il-Qadim kemm tat-Testment il-
Gdid, bil-partijiet kollha taghhom, ghaliex, miktubin bl-ispirazzjoni tal-
Ispirtus-Santu.”® Band’ohra il-Kon¢ilju hu aktar esplicitu. “Hijal-istess
tradizzjoni li tgharraf lill-Knisja 1-kanoni shih tal-Kotba Mqaddsa.””°
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Benedittu XVItkellem kemm-il darba fuqil-kanoni tal-Kotba Mqaddsa
li sar maghruf mill-Knisja mit-Tradizzjoni.”" Il-fidi Nisranija mhix
xi religjon tal-ktieb; il-Kristjanezmu hu religjon tal-Kelma t’Alla,”
il-kelma t’Alla i tipprecedi u teccedi 1-Iskrittura.” Il-kelma t’Alla 1i
tipprecedi u teccedi I-kelma miktuba hi I-kelma t’ Alla fit-Tradizzjoni.
Hi t-Tradizzjoni gejja mill-Kelma Hajja — il-Verb maghmul bniedem
— li waslitilna permezz tal-Appostli taht il-harsien tal-Ispirtu s-Santu.
L-Iskrittura ghandha awtorita meta wieched jaqraha u jithimha fil-kuntest
ta’ din it-Tradizzjoni. It-Tradizzjoni li wasslet ghall-gharfien ta’ liema
kotba huma ispirati u jiffurmaw I-Iskrittura zviluppat bil-mod il-mod,”
u matul il-dan il-process inqasmet f’diversi kurrenti.”

Hu x’inhu, min ma jipprofessax it-tradizzjoni Lhudija jew Nisranija
wiehed m’ghandux jistennieh 1i se jaccetta 1i I-Iskrittura hi I-kelma
t’Alla, u per konsegwenza li jirrikonoxxi I-profetizmu Gudeo-Kristjan
bhala fenomenu t’origini divina. Id-diffikulta hi akbar meta dak li jkun
jipprofessa religjon li taghraf ktieb jew kotba ohra bhala sagri. I[I-Knisja
llum hi impenjata fi djalogu interreligjuz. 1l-Knisja zzomm id-dritt li
xxandar il-verita tal-Evangelju, imma fid-djalogu interreligjuz taghraf li
hadd majista’jigi mgieghel jemmen,’® u fi spirtu ta’ rispett ma tichad xejn
mill-elementita’veritau qdusijalijista’jkun hemm fir-religjonijiet1-ohra.””
B’rispett ghar-religjonijiet mhux Insara, dan l-ahhar il-Papiet mhux biss
iltaqghu mar-rapprezentanti ta’ religjonijiet ohra imma sahansitra talbu
maghhom kemm fiz-Zjarat pastorali 1i ghamlu fid-diversi pajjizi, imma
anki f”Assisi. Meta wiehed jikkunsidra dan kollu jikkonkludi li I-Knisja
mhi se timponi fuq hadd i fenomenu tal-profetizmu Gudeo-Kristjan hu
ta’ origini divina, taghti l-liberta lil dak li jkun 1i jsegwi t-tradizzjoni
li jipprofessa dwar l-origini tal-ktieb jew kotba sagri tar-religjon
tieghu minghajr ma tichu pozizzjoni dwar l-origini taghhom. I1-Knisja
jinteressaha biss l-origini divina tal-kotba tal-Iskrittura.

Forsi hawn minjahseb lijista’jipprovalil-profetizmu tat-tradizzjoni
Gudeo-Kristjana hu genwinament ta’ origini divina ghax skont it-
Testment il-Gdid il-profeti habbru sekli shah bil-quddiem il-misteru
ta’ Gesu ta’ Nazaret, mill-kon¢epiment verginali tieghu sat-tlugh
tieghu fis-sema. Dan ma kienx ikun possibbli 1i l-profetizmu Lhudi
ma kienx t’origini divina. It-tradizzjonjiet tar-religjonijiet mhux Insara



KNISJA 2000 n 157 17

m’ghandhom xejn jixbah lil dak li jinghad fit-Testment il-Gdid fuq il-
predikazzjoni tal-profeti tat-Testment il-Qadim.

Dan hu kollu veru, u kull Nisrani jrid jibga’ jemmen li dak li kien
imwieghed fit-Testment il-Qadim sehh fil-missjoni ta’ Gesu ta’ Nazaret.
Dan hu fundamentali ghall-fidi Nisranija. Biss wiehed irid izomm
quddiem ghajnejh certi affarijiet. Qabel xejn li dak li jghid it-Testment
il-Gdid hu minnu, ghax it-Testment il-Gdid hu ispirat, u dan nafuh mit-
tradizzjoni li gejja mill-Appostli. Min ma jaccettax l-ispirazzjoni tat-
Testment il-Gdid mhux se jsibha fac¢li jacéetta li I-profeti habbru sekli
shah minn qabel dak li ghadda minnu Gesu ta’ Nazaret. 11-Gudaizmu
ma jacéettax l-ispirazzjoni tat-Testment il-Gdid u ma ja¢éettax dak li
qalu I-profeti bhala thabbira sekli shah bil-quddiem ta’ dak li ghadda
minnu Gesu ta’ Nazaret.

Barra minn hekk wiehed irid jikkunsidra I-metodu li nqdew bih
l-awturi tat-Testment il-Gdid biex ispirati minn Alla raw il-profeziji
kollha tat-Testment il-Qadim isehhu fil-missjoni ta’ Gesu ta’ Nazaret.
Dan l-ahharil-Pontifi¢ja Kummissjoni Biblika affrontat din il-problema
f’zewg dokumenti; The Interpretation of the Bible in the Church,”® u
The Jewish People and their Sacred Sciptures in the Christian Bible.”

Fit-tieni dokument titkellem fuq l-iskop tal-missjoni tal-profeta u
tghid: “The original task of the prophet was to help his contemporaries
understand the events and the times they lived in from God’s viewpoint.
Accordingly, excessive insistence, characteristic of certain apologetic,
on the probative value attributable to the fulfilment of prophecy must
be discarded.”®® U titkellem ukoll fuq in-nozzjoni tal-fulfilment of
prophecy u tghid, “The notion of fulfilmen is an extremely complex
one, one that could easily be distorted if there is a unilateral insistence
either on continuity or discontinuity. Christian faith recognises the
fulfilment in Christ of the Scriptures and the hopes of Israel, but it
does not understand this fulfilment as a literal one.®! Such a conception
would be reductionist. In reality, in the mystery of Christ crucified and
risen, fulfilment is brought about in a manner unforeseen.® It includes
transcendence.®® Jesus is not confined to playing an already fixed
role — that of Messiah — but he confers on the notion of Messiah and
salvation, a fullness which could not have been imagined in advance; he
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fills them with a new reality; one can even speak of a “new creation”.
It would be wrong to consider the prophecies of the Old Testament as
some kind of photographic anticipations of future events. All the texts,
including those which later were read as messianic prophecies, already
had an immediate import and meaning for their contemporaries before
attaining a fuller meaning for future hearers. The messiahship of Jesus
has a meaning that is new and original.”%*

It-Testment il-Qadim kellu tifsira ghad-destinatarji tieghu, qabel
ma dawk li grawh wara, inkluzi l-awturi tat-Testment il-Gdid, raw fih
sens aktar shih, tradizzjonalment maghruf b’sensus plenior.3> Bhala
ezempjutas-sens liraw fil-profeziji I-kontemporaji tal-profeta u s-sensus
plenior fl-istess profeziji li ra t-Testment il-Gdid u applikah ghal Gesu
ta’ Nazaret wiehed jista’ jirreferi ghal Is 7,10-17 u Hos 11:1.

L-ewwel testjitkellem fuqil-kon¢epiment u t-twelid tal-Ghimmanu-
el, imma f’din il-profezija Isaija ma kellux f’mohhu jhabbar tmien
sekli bil-quddiem il-kon¢epiment verginali tal-Ghimmanu-el 1i Mt
1,23 jiddentifika ma’ Gesu ta’ Nazaret. Isaija ma habbarx kon¢epiment
verginali, habbar twelid minn mara zaghzugha, li kellu jkun sinjal lis-
sultan Ahaz li Alla hu mieghu u s-saltna tieghu kienet se tibqa’ wieqfa
minkejjal-pjan ta’ Aram u Efrajim li se jassedjaw Gerusalemm bl-iskop
li jnehhu min-nofs lil Ahaz. Tant stenna 1i I-Ghimmanu-el jitwiehed
f’qasir zmien li wieghed li qabel mat-tifel jilhaq l-uzu tar-raguni l-art
ta’ Aram u Efrajim I-Assiri jaghmlu herba minnha. Jidher li t-tifel
twieled ftit wara li Isaija ghamel din il-profezija tant li I-profeta qabez
bil-ferh fit-twelid tieghu: “... tweldilna tifel, inghatalna iben” [Is 9,5].
Imnebbah minn Alla Mattew qara dan it-test fil-verzjoni Griega tieghu
li diversament mit-test originali Ebrajk jitkellem fuq kon¢epiment ninn
xebba, sab sensus plenior bl-applikazzjoni ta’ metodu komuni hatna
fost il-Lhud fi Zzmienu u applikah ghall-koné¢epiment verginali ta’ Gesu.

Fit-tieni test il-profeta jghid: “... mill-Egittu sejjaht lil ibni.” II-
profeta ma kellux f’mohhu jhabbar tmien sekli bil-quddiem ir-ritorn
tal-familja mqaddsa mill-Egittu wara I-mewt ta’ Erodi [Mt 2,15].
L-iben li tkellem fuqu I-profeta kien IZrael u rrefera ghall-ezodu. Tant
hu hekk li fuq l-iben li Alla sejjah mill-Egittu l-profeta jghid: “... aktar
ma sejjahtilhom aktar tbieghdu minni, offrew sagrific¢ji lil Baghlim, u
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bahhru quddiem I-idoli” [Hos 11,2]. Bl-applikazzjoni ta’ metodu komuni
fit-tradizzjoni Lhudija mnebbah minn Alla Mattew sab sensus plenior
fit-test ta’ Hosegha u applikah ghar-ritorn mill-Egittu tas-sagra familja.

[I-Pontifi¢ja Kummissjoni Biblika titkellem specifikament fuq il-
metodu li juzaw l-awturi tat-Testment il-Gdid biex ifittxu fis-sensus
pleniortieghu alluzjonijiet ghall-misteru ta’ Kristu. Il-metodu jsejjahlu
l-metodu tar-rilettura tat-test li kienet tuza anki t-tradizzjoni rabbinika
biex tinterpreta 1-Bibbja Ebrajka.’¢ “The relationship [between the
Old and the New Testament] is reciprocal; on the one hand, the New
Testament demands to be read in the light of the Old, but it also invites
a “re-reading” of the Old in the light of Jesus Christ (cf. Lk 24:45). How
is this “re-reading” to be done? It extends to “all the Scriptures” (Lk
24:27) to “everything written in the Law of Moses, the Prophets and the
Psalms” (24:44), but the New Testament only offers a limited number
of examples, not a methodology.... The texts speak of typology and of
reading in the light of the Spirit (2 Co 3:14-17). These suggest a two
fold manner of reading, in the original meaning at the time of writing,
and a subsequent interpretation in the light of Christ. In Judaism, re-
readings were common place... The new interpretation does not negate
the original meaning. Paul clearly states that “the very words of God
were entrusted” to the Israelites (Rm 3:2) and he takes it for granted that
these words of God could be read and understood before the coming of
Christ. Although he speaks of a blindness of the Jews with regard “the
reading of the Old Testament” (2 Co 3:14), he does not mean a total
incapacity to read, only an inability to read it in the light of Christ.”®’

U biex wiehed jaghmel din ir-rilettura tat-Testment fid-dawl ta’ Kristu
evidentement irid ikun diga accetta lil Kristu bhala dak li bih sehh dak li
Allakien wieghed fit-Testment il-Qadim. “Although the Christian reader
is aware that the internal dynamism of the Old Testament finds its goal
in Jesus, this is a retrospective perception whose point of departure is
not the text as such, but in the events of the New Testament proclaimed
by the apostolic preaching. It cannot be said, therefore, that Jews do
not see what has been proclaimed in the text, but that the Christian, in
the light of Christ and in the Spirit, discovers in the text an additional
meaning that was hidden there.”®
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Skont id-dokument l-iehor tal-Pontifi¢cja Kummissjoni Biblika, The
Interpretation of the Bible in the Church, ispirati mill-Ispirtu s-Santu
l-awturi tat-Testment il-Qadim ifformulaw it-test taghhom b’mod li seta’
jingara’ u jigi applikat ghall-misteru ta’ Kristu. “A written text has the
capacity to be placed in new circumstances, which will illuminate it in
different ways, adding new meanings to the original text. This capacity
of'written texts is especially operative in the case of the biblical writings,
recognized as the Word of God. Indeed, what encouraged the believing
community to preserve these texts was the conviction that they would
continue to be bearers of light and life for generations of believers to
come. The literal sense is, from the start, open to further developments,
which are produced through the “re-reading” (“relectures”) of texts
in new contexts.”®’

Meta wiehed izomm dan quddiem ghajnejh, wiehed ma jistaghgibx
li bhat-tradizzjoni rabbinika t-tradizzjoni Nisranija rat sens spiritwali u
sensus plenior fit-test tat-Testment il-Qadim.® It-tradizzjoni Nisranija
kienet agevolata taghmel dan minhabba I-fatt 1i “the Holy Spirit,
principal author of the Bible, can guide human authors in the choice
of expressions in such a way that the latter will express a truth in the
fullest depths of which the authors themselves did not perceive. The
deeper truth will be more fully revealed in the course of time — on
the one hand, through further divine interventions which clarify the
meaning of texts, and on the other, through the insersion of texts into
the canon of Scripture. In these ways there is created a new context,
which brings out fresh possibilities of meaning that had laid hidden in
the original context.”!

F’kelma wahda il-profetizmu Gudeo-Kristjan hu ta’ origini divina
jekk wiehedjaccetta mit-tradizzjoni l-ispirazzjoni tat-Testment il-Qadim
jekk hu Lhudi u anki tat-Testment il-Gdid jekk hu Nisrani. Jekk hu
barra minn din it-tradizzjoni mhux se jara fenomenu awtentikament
divin fil-profetizmu Gudeo-Kristjan. Bl-istess mod hu mit-tradizzjoni
taghhom li religjonijiet ohra jattribwixxu l-ktieb jew kotba sagri tar-
religjon taghhom lid-divinita taghhom.



KNISJA 2000 n 157 21

Noti

vk e

=~

10.
11.
12.
13.

14.
15.

16.

17.

18.

Cf. Prophetes f’H.G, LippELL & R. Scott, 4 Greek-English Lexicon,
Oxford, Clarendon Press, 1968.

Ara Hos 1 - 3.

1 Slat 18,19-20.22.25.40; 19,1; 2 Slat 10,19;

1 Slat 18,20-40.

Hemm traduzzjoni ta’ dawn it-testi f’J.B. PriTcHARD. ed., Ancient Near
Eastern Texts Relating to the Old Testament, 3rd ed. with supplement,
Princeton, New Jersey, Princeton University Press 1969, pp. 26, 490,
[Taanach letter, No 1], 655. Minn issa ’l quddiem din il-pubblikazzjoni
nirreferi ghaliha b’ANET.

Num 22 — 24,

Num 22,5; Dt 23,5-6.

Isemmu wkoll lill-mar bari li tfisser bin il-baru u ghandha l-istess tifsira
ta’ baru, 1-istess kif fil-Bibbja bin profeta tfisser profeta [cf. Gham 7,14].
Fost il-mezzi tekni¢i maghrufa f’dawk iz-Zminijet kien hemm I-ezami
ta¢-¢aqliq tal-ilma jew iz-zejt imferra’ f*tazza [lekonomanzija, cf. Gen
44,5], tal-gewwieni tal-bhejjem tas-sagrificcju [elomanzija]], tat-tfigh
ta’ oggetti [belomanzija, cf. Hos 4,12], tat-titjir tat-tajr [ornitomanzijal,
tal-karatteristi¢i tas-sigar [dendromanzija, cf. Mh 4,4-5], tal-holm
[oneiromanzija, Gen 37,5.11; 41,1-36; 1 Sam 28,6].

Ara ezempji ta’ dawn il-messaggi f’ANET pp. 623, 625.

ANET p. 495.

Cf. ANET pp. 444-446. Taht xi aspetti t-test jixbah dak 1i jinghad f’xi
profeziji Messjani¢i tat-Testment il-Qadim. Bhalhom jiddeskrivi 1-ordni
1-gdid b’mod ideali.

Historia Naturalis, viii. 185. Dan hu xoghol tal-ahhar kwart tal-ewwel
seklu w.K.

Tit 1,12.

Din it-traduzzjoni hi maghrufa bhala tas-Sebghin. Minn issa 'l quddiem
nirreferu ghal din it-traduzzjoni b’LXX.

Xi testi jitkellmu fuq ben nabi’ [= bin profeta, Ghamos 7,14] jew fil-plural
bene’ hannebi’im [= ulied il-profeti, 1 Slat 20,35-43]

11-Bibbja Ebrajka hi maqsuma fi tliet partijiet: il-Ligi, il-Profeti, u 1-Kitbiet.
I1-grupp tal-Profeti jissejjah nebi’im.

Perezempju, Abraham [Gen 20,7], il-kanturi tat-Tempju [ 1 Kron 25, 1-2],
u sahansitra xi nisa [2 Slat 22,14].
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19.
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25.
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27.
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31.

In-nomi gejjin minn verb fil-forma primarja tieghu, imma fl-Ebrajk bibliku
ma nafu bl-ebda verb fil-forma primarja tieghu li minnu gej in-nom nabi’.
“This term (nabi) came to bear witness to their character as intermediaries,
bearing the word of message from heaven to earth and the word of petition
from earth to heaven” ... “The connection of the nabi with the future is
not that of one who predicts. To be a nabi means to set the audience, to
whom the words are addressed, before the choice and decision, directly
or indirectly. The future is not something already fixed in this present
hour; it is dependent upon the real decision, that is to say the decision
in which man takes part in this hour.” [M. BuBERr, THE Prophetic Faith,
pp. 7-8].

Jissejjah nabi’f’1 Sam 3,20, u ro’eh £°1 Sam 9,11; 1 Kron 9,22; 26,28;
29,29. Barra Samwel Hanani biss jissejjah ro ‘eh.

F’xi siltiet in-nabi” hu msejjah fhozeh [cp. 1 Sam 22,5 ma’ 2 Sam 24,11,
u 1 Kron 25,1 ma’2 Kron 25,5; 29,30 u 35.15]. Hu identifikat ukoll mar-
ro’eh [cf. 12 30,10],

Dt33,1; 1 Sam 9,6.7 ecc.; 1 Slat 12,22; 17,18.24; 2 Slat 4,16.21.22 ecc¢.;
2 Kron 8,14; Neh 12,24.

Hos 9,7.

Num 11,25; 1 Sam 9,10-11; 19,23-24.

Abraham [Gen 18,3; 26,24; Mos¢ [Dt 34,5; Goz 1,1.13; 2 Slat 18,12;
ecc.]; Samwel [1 Sam 3,9.10], Elija [1 Slat 18,36], cf. ukoll 2 Slat 9,7;
17,13.23; 21 10; 24,2; Ger 7,25; 25,4; 26,5; ecc.

Cf. Perezempju Is 42,1-9; 49,1-6; 50,4-11; 52,13 — 53,12.

Imh 13,3-6; Hag 1,13.

Is 52,8; Ger 6,17; Hos 9,8.

Is 21,11.12; 62,6.

Ara 1 Mak 4,46; 9; 27; 14,41. F’dan iz-zZmien it-tradizzjoni Lhudija tant
kienet ¢erta min-nuqqas tal-profezija li t-tieni parti tal-Bibbja Ebrajka,
il-Profeti, ghalqitha darba ghal dejjem u meta f’dan iz-zmien inkiteb il-
Ktieb ta’ Danjel, 1i jirrakkonta rivelazzjonijiet profeti¢i, ma qeghditux
mal-kotba profetici, imma mal-kotba tal-tielet parti, il-Kitbiet. Hemm
kotba ohra li bhal Danjel jirrakkuntaw rivelazzjonjiet profetici — il-kotba
apokaliti¢ci — imma r-rivelazzjonijiet huma attribwiti lil nies li kienu
jehixu fi Zmenijiet meta l-profezija kienet possibbli. [Ara t-testi f’J.
H. CHARLESWORTH, The Old Testament Pseudepigrapha, London, DLT
1983]. Aktar tard l-iskriba li kkoppja t-test Ebrajk tat-Testment il-Qadim
fil-codex leningradensis [L] iddata x-xoghol tieghu u f’dettal minnhom
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36.

37.
38.
39.
40.
41.
42.
43.
44.
45.
46.

47.
48.

49.
50.

jghid kemm kien ghadda Zzmien minn mindu wagqfet il-profezija [cf. E.
WURTHWEIN, The Text of the Old Testament, Grand Rapids, Michigan,
p. 168.

[1-Lhud f’dawn iz-zmenijiet bdew iharsu ’l quddiem u jistennew id-dehra
ta’ profeta [cf. G. VERMES, The Dead Sea Scrolls in English, 2nd ed.
London, Penguin, 1QS 9,10-11; ara wkoll Gw 1,22; 6,14]. Kien hemm min
qed jistenna r-ritorn ta’ Mose jew ta’ Elija. U kien hemm min identifika
’l Gest mal-profeta mistenni [Mt 16,14].

Cf. Mt 5,17; 7,12; 11,13; 12,40; Lq 16,16.29,31; 24,25,27,44; Gw 6,45
Atti 13,15; 28,23; 24,14; Rum 3,21; Lhud 1,1; ecc.
Cf.Mt1,22-23;2,5-6.15.17-18; 3,3;4,1-16; Mk 1,1-3; Lq 3,3-6; 4,16-19;
Gw 19,23-24.36-37; Atti 1,20; 2,14-21; 13,41; 28,25-27; Rum 11,3-5;
ecc.

Cf. Mt 2,17; 27,9 [Geremija], Mt 3.3; 4,14; 8,17; Lq 3.4; Atti 28,25
[Isaija]; Atti 2,16 [Goel]; Mt 12,39 [Gona]; Mt 24,39 [Danjel]; Lq 4,27
[Elizew]; Atti 13,20 [Samwel.]

Ipprezenta ruhu bhala profeta impli¢itament u indirettament [Mt 13,57;
Lq 13,33].

Mk 6,15; Lq 7,16.19; 24,19; Gw 4,19; 9,17.

Gw 6,14; 7,40; Atti 3,22-26;

Mt 11,9.10.14-5; 17,12; 21,26; Lq 1,76.

Gw 1,21.

Mt 11,41.

Goel 3,1-5.

Atti 2,16-18.30-31.

Efes 2,20.

Efes 3,5; cf. 4,11.

II-Lhudija [Atti 21,10], Gerusalemm [11,27; 15,32], Cesarija [Atti 29,9],
Antjokja [Atti 13,1]. Korintu [Atti 12,28-29; 13,8-9; 14,1-5.24.29.31,32-
37.39], Efesu [Atti 19,6; Ef 2,20], Ruma [Apok 11,2.10; 18,24].

Apok 2,20.

“... prophetia primo et principaliter consistit in cognitione, quia scilicet
prophetae cognoscunt ea quae sunt procul ab hominum cognitione.” [S. 7.
II-11, q. 171, a. 1].

Ger 1,11-19.

Skont Dan 14,33-39 anglu tal-Mulej qabad lil Habakkuk mill-qurriegha
ta’ rasu, refghu minn xaghrfu u f’netha ta’ nifs hadu mil-Lhudija sal-
Babilonja biex jaghti jiekol lil Danjel fil-hofra tal-iljuni. Wara l-anglu
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51.

52.

53.

54.
55.

56.

57.

58.

59.

tal-Mulej rega’ha lil Habakkuk lura f’pajjizu. Ir-rakkont hu fuq Habakkuk,
imma jekk jiddependi minn x’qal il-profeta fuq esperjenza tieghu cert li
l-esperjenza kienet interna.

Ezekjel ghandu rakkont iehor ta’ kif Alla gabdu b’idejh u hadu l-art ta’
Izrael fis-sena 573 fejn ra t-Tempju gdid, ir-ritorn tal-glorja t’Alla fih, u
r-rikostruzzjoni tal-pajjiz [Ezek 40-48]. Apparti li Ezekjel qatt ma mar
lura wara li spicca l-ezilju, fis-sena 573 ma kienx hemm ir-rikostruzzjoni
li jissoponi t-test. [l-profeta kellu intuwizzjoni u formula progett ghall-
futur tal-pajjiz.

“If Holy Scripture clothes God in figures which are apparently material,
and can even be seen, they are still immaterial. They were seen by the
prophets and those to whom they were revealed, not with bodily but with
intellectual eyes” [quoted by S. Tuony, Vidi Dominum Sedentem..., A
Textual and Theological Inquiry into the Transmission of Isaiah 6:1-4 to
its reception in Saint Thomas Aquinas, dissertatio ad lauream in facultate
S. Theologiae apud Pontificiam Universitatem S. Thomae in Urbe, Romae
MMX, p. 400].

“Quapropter necesse es ut intelligamus visione spirituali, hoc est intellectu
mentis, vel certe in extasi ab Isaia dominum visum et omnia quae hic
commomorat vidisse” [/ip, p. 450].

Isip, pp. 495-506.

“Brigitta says that in her visions she is deprived of the use of her senses,
but her soul is enlivened to see and hear” [J. LinpBLOM, Prophecy in
Ancient Israel, Philadelphia, Fortress Press, 1962, p. 38]

“For the bodily sight, I have said as I saw, as truly as I can; and for the
words, I have said them as our Lord showed them to me; and for the
spiritual sight, I have told some deal, but I may never fully tell it: and
therefore of this sight I am stirred to say more, as God will give me grace”
[/sip., pp. 38-39].

Ara r-rakkont f’Liturgija tas-Sighat, vol 11I, Kummissjoni Liturgika
ghall-Provin¢ja Ekklezjastika Maltija, 1993, pp. 1297-1298.

Dawn l-esperjenzi huma rivelazzjoni ghax warajhom hemm kawza
sopranaturali. Barradawnil-kazijiet wiehed jista’jkollu esperjenza interna
ta’ vizjoni jew awdizzjoni li I-kawza taghha hi kawza naturali; dan hu
1-kaz ta’ allu¢inazzjoni patologika.

“...Ipreferto define ecstasy as an abnormal state of consciousness in which
one is so intensely absorbed by one single idea or one single feeling, or
by a group of ideas or feelings, that the normal stream of psychical life is
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61.
62.
63.
64.
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66.

67.

68.

more or less arrested. The bodily senses cease to function; one becomes
impervious to impressions from without; consciousness is exalted above
the ordinary level of daily experience; unconscious mental impressions
and ideas come to the suraface in the form of visions and auditions.
Consequently ecstasy can rightly be described as a kind of monoideism.
Such ecstasy is, of course, not peculiar to religious men. Any person so
predisposed, who concentrates upon one idea or feeling, easily passes into
a sort of trance, however trivial the idea may be which gains possession
of his consciousness. Ecstasy in this sense merely indicates the presence
of certain abnormal psycho-physical conditions, an alteration of the
normal equilibrium, a shifting of the threshold of consciousness. Of
course the worth of ecstasy depends entirely on the objective value of the
dominating idea or feeling.” [J. LiNnDBLOM, op. cit. pp. 4-5]. Dan it-tip ta’
estasi jispjega l-fenomenu tal-levitazzjoni. F’dan l-estasi “one becomes
impervious to impressions from without.” F’din l-estasi li jinqata’ mid-
dinja ta’ madwaru, u billi I-esperjenza hi ta’ natura religjuza jiddeskrivi
dan bhallikieku kienet esperjenza ta’ levitazzjoni.

Ghall-bzonn fost il-profeti ta’ Izrael kien hemm uhud 1i kienu jgibu
ruhhom kif gabu ruhhom il-profeti ta’ Baghal fuq il-muntanja Karmel
[1 Slat 18,28]; cf. Zak 13,6.

1 Sam 10,9-12; 19,18-24.

Ezek 1,3; 3,22; 8,1; 33,22; 37,1; 40,1

Ezek 11,5.

1 Sam 10,10; 19,23; 2 Slat 3,15.

“I prefer to use the term ecstasy where the inspiration has grown so strong
that the inspired person has lost full control of himself” [J. LiNnpBLOM, 0p.
cit. p. 35]. Imma hemm min isib diffikulta juza t-terminu eszasi f’kazijiet
bhal dawn [cf. G. von Rap, Old Testament Theology, vol. 2, Edinburgh,
Oliver & Boyd 1965, p. 62]

Konciuiu Varikan 11, Kostituzzjoni Dommatika dwar ir-Rivelazzjoni
Divina “Dei Verbum”,nn. 889-890, Id-Dokumenti tal-Koncilju Ekumeniku
Vatikan II, Malta, edizzjoni Studia 1982, p. 210.

Ktieb ispirat li hu wiehed mill-gabra ta’ Kotba Mqaddsa, mill-Iskrittura,
jissejjah ktieb kanoniku. 1l-lista ta’ kotba li huma meqjusin bhala Kotba
Mgqaddsa tissejjah il-kanoni tal-Iskrittura.

P. Benorr, Inspiration and the Bible,London, Sheed and Ward 1965; Aspects
of Biblical Inspiration, Chicago, I1l., Priory Press 1965; “Inspiration and
Revelation”, Concilium 10 (1965), pp. 5-14; “Saint Thomas et I’ Inspiration
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69.

70.
71.

72.

73.

74.

75.

des Ecritures”, Tommaso d’Aquino nel suo VII Centenario, Congresso
Internatzionale 1974, pp. 5-14.

Konceiuiu Varikan 11, Kostituzzjoni Dommatika dwar ir-Rivelazzjoni
Divina “Dei Verbum ', nn. 889-890, Id-Dokumenti tal-Konc¢ilju Ekumeniku
Vatikan 11, Malta, edizzjoni Studia 1982, p. 210.

Konc¢iLyu Varikan 11, 7bid, n. 8, p. 209.

“The living Tradition is essential for enabling the Church to grow through
time in the understanding of the truth revealed in the Scriptures; indeed
“by means of the same tradition, the full canon of the sacred books
is known to the Church and the holy Scriptures themselves are more
thoroughly understood and constantly made effective in the Church”.
Ultimately, it is the same living Tradition of the Church which makes us
adequately understand sacred Scripture as the word of God” BENEDICT
XVI, Post-Synodal Apostolic Exhortation Verbum Domini, LEV 2010.
F’dan it-test Beneditttu XVI jitkellem fuq it-tradizzjoni li ggieghlna
nemmnu li [-Iskrittura hi ispirata u tgharrafna liema huma I-kitba ispirati.
Rega’ tkellem fuq l-istess suggett waqt 1-Angelus fis-6 ta’ Novembru
2005 fl-okkazjoni tal-40 anniversarju tal-approvazzjoni ta’ Dei Verbum
tal-Kon¢ilju Vatikan II.

1I-Katekizmu tal-Knisja Kattolika, Ar¢idjocesi tal-Knisja ta’ Malta, n.
108. Cf. ukoll BEnEDICT X VI, Post-Synodal Apostolic Exhortation Verbum
Domini, LEV 2010, n. 7.

BenepicT X VI, Post-Synodal Apostolic Exhortation Verbum Domini, LEV
2010, n. 7.

Kienudiversi l-fatturi li wasslu t-Tradizzjoni ghall-gharfien tal-kanonic¢ita
tal-kotba ispirati: l-awtorita wara l-ktieb, il-kontenut tal-ktieb, 1-uzu tal-
ktieb fil-liturgija tat-Tempju, tas-sinagoga, u tal-komunitajiet Insara.
It-Tradizzjoni tafil-bidu taghha qabel I-era Kristjana lill-komunita Lhudija,
u qabel l-era Kristjana kienet diga nqasmet f’zewg kurrenti: il-kurrent
Palestinjan li sab espressjoni fil-kotba i jiffurmaw il-Bibbja Ebrajka u
l-kurrent Alessandrin li sab espressjoni fil-verzjoni Griega maghrufa
bhala I-verzjoni tas-Sebghin [LXX]. Is-LXX tinkludi I-kotba kollha tal-
Bibbja Ebrajka, u maghhom kotba ohra, inkluzi d-dewterokanonici [ Tob,
Gdt, Gherf, Sir, Bar, 1 Mak, 2 Mak, siltiet f’Est u Dan]. It-tradizzjoni
Nisranija tiddependi mill-komunita Lhudija ghat-Testment il-Qadim,
imma kienet totalment responsabbli ghall-izvilupp tal-kanoni tat-Testment
il-Gdid. Ghal dak li ghandu x’jagsam mal-kanoni tat-Testment il-Qadim
it-tradizzjoni Nisranija wkoll inqasmet f’Zewg kurrenti. It-tradizzjoni
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87.

Kattolika u t-tradizzjoni Ortodossa jsegwu t-tradizzjoni Alessandrina,
wagqt li I-komunitajiet tar-Riforma jsegwu t-tradizzjoni tal-Palestina. Cf.
THE PonTiFicaL BiBLicaL Commission, The Interpretation of the Bible in
the Church, LEV 1993, 111, B, 1.

Konc¢iwju Varikan I, Stgarrija fuq il-Liberta Religjuza “Dignitatis
Humanae”, nn.11-12.

IBID., Stqarrija dwar ir-Relazzjonijiet tal-Knisja mar-religjonijiet mhux
Insara “Nostra Aetate”, n. 2.

LEV 1993.

LEV 2002.

N. 21.

Hawnhekk il-Kummissjoni tirreferi ghal dak is-sens li tradizzjonalment
jissejjah litterali ghax espress fil-/ittera tat-test. San Tumas isejjahlu wkoll
is-sens storiku tat-test [cf. J. AGius, “Sacred Scripture in the Theology of
St Thomas Aquinas”, Knisja 2000 n. 146, 2023, pp. 5-27].

Angqas il-profeti ma pprevedewh.

Hawnhekk f’notan.19 tikkwota lil Ambroise Autpert li jghid, “Non solum
impleatur, verum etiam transcenditur”.

N. 21.

P. Benorit, “La Plenitude de Sens des Livres Saints,” RB 67 (1960),
pp. 184-185.

Fuq ir-rilettura fid-dawl tat-teologija rabbinika li kienet taghmel it-
tradizzjoni Lhudija l-Pontifi¢ja Kummissjoni tghid: “Should not Christians
henceforth read the Bible as Jews do, in order to show proper respect
for its Jewish origins?” U tkompli: “As regards the first question... for
Christians can and ought to admit that the Jewish reading of the Bible
is a possible one, in continuity with the Jewish Sacred Temple period, a
reading analogous to the Christian reading which developed in parallel
fashion. Both readings are bound up with the vision of their respective
faiths, of which the readings are the result and expression. Consequently,
both are irreducible.” [The Jewish people and their Sacred Scriptures in
the Christian Bible, LEV 2002, n. 22]. Ghall-ezempju tal-irriducibbilita
taz-zewg interpretazzjonijiet paralleli cf. J. NEUSNER, A Rabbi talks with
Jesus. An Intermillenial Interfaith Exchange, New York, London, Toronto,
Sydney, Auckland, Doubleday 1993.

THE PonTtiFicAL BiBrLicaL CommissioN, The Jewish People and their
Scriptures in the Christian Bible, LEV 2002, n. 19, A.1-2. Wara l-awturi
tat-Testment il-Gdid din ir-rilettura tat-Testment il-Qadim inqdiet biha
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88.
89.

90.
91.

it-tradizzjoni Nisranija biex tfittex il-prezenza tal-misteru ta’ Kristu fit-
Testmentil-Qadim. Perezempju, I-iskola patristika ta’ Alessandrija applikat
il-metodu allegoriku u dik ta’ Antijokja applikat il-metodu tipologiku.
IBID., n. 21, 6.

THE PonTiFicaL BiBLicaL Commission, The Interpretation of the Bible in
the Church, 11, B, 1, LEV 1993.

Isip., II, B. 2-3.

Isip., II, B. 2-3. Ghal aktar dettalji ara J. Acius, “Is-sens tat-test bibliku
fit-tradizzjoni tal-komunita”, Knisja 2000 n. 128, 2019, pp. 79-94.



I1-Profeta: Strument ta’ Alla
u pont mal-bnedmin

Fr Dr Sinclair Bugeja

L-awtur maghruf Elie Wiesel jikteb hekk dwar x’jaghmel il-profeta
dak li hu:

“Min hu l-profeta? Xi hadd li qed ifittex — xi hadd 1i qed jigi
mfittex. Xi hadd 1i jisma’ — u li jigi mismugh. Xi hadd li jara
lin-nies kif inhuma, u kif ghandhom ikunu. Xi hadd li jirrifletti
zmienu, izda jghix barra miz-zmien ... Messaggier ta’ Alla lill-
bniedem, b’xi mod isir il-messaggier tal-bniedem lil Alla.”"

1zid li 1-profeta “jappartjeni lil Alla, li jitkellem permezz ta’ lehnu u
juzah bhala rabta, pont, strument”.? Tassew, il-profeti kienu pont bejn
l-art u s-sema, bejn dak li hu ta’ Alla u dak 1i hu tal-bniedem. Ghamlu
esperjenza profonda ta’ Alla u din l-esperjenza ma zammewhiex
ghalihom infushom imma ntbaghtu biex jagsmuha ma’ ohrajn. Servew
bhala fomm Alla qalb il-poplu tieghu biex ireggghuh lura ghall-fedelta
tal-patt, spe¢jalment fi kwistjonijiet bhall-idolatrija, 1-alleanzi politici,
u l-gustizzja soc¢jali. Wieghdu s-salvazzjoni ghal dawk li regghu lura
ghall-ubbidjenza tal-Mulej, u I-kastig ghal dawk li rrifjutaw li jindmu.
Il-profeti ma setghux ma jlissnux dak li ordnahom jaghmlu Alla, anke
jekk kellhom ihallsu prezz qares ta’ dan.

1. [I-Kelma ‘Profeta’

It-terminu ‘profeta’ gej mill-Grieg prophétés, li jfisser ‘wiehed li
jitkellem f’isem haddiehor’ jew ‘interpretu’. L-ekwivalenti Ebrajk
tieghu, nabi’, x’aktarx ghandu I-gheruq tieghu f”forma passiva Akkadika
li tfisser ‘dak li jissejjah’. It-Testment il-Qadim juza wkoll tliet termini
Ebrajc¢i ohrajn ghall-figuri profeti¢i, ghalkemm b’mod aktar rari:
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ro’eh u hozeh, it-tnejn 1i huma jfissru ‘wiehed li jara’, u ixx elohim,
denominazzjoni ghal persuna qaddisa jew ispirata divinament. Minn
perspettiva etimologika, mela, il-profeta hu l-bniedem ta’ Alla, imsejjah
minnu biex jara dak li ohrajn ma jarawx u jhabbru.

2. L-Istorja tal-Profezija

L-ewwel persuna fit-Testment il-Qadim li nghatat it-titlu nabi’ hu
Abraham, missier il-poplu maghzul ta’ Alla (ara Gen 20:7). Warajh,
il-figura profetika per eccellenza hu Mose, 1-oghla mudell u ezempju ta’
profezija minhabba r-relazzjoni unika u intima tieghu ma’ Alla. L-ebda
relazzjoni bhal din ma tintlahaq qabel il-migja ta’ Gesu Kristu. Mosé
huwa dak li Alla jkellmu “wic¢ imb wice, bhalma bniedem ikellem lil
habibu” (Ez 33:11; ara wkol Num 12:1-9; Dt 34:10); dak li jara dahar
Alla u jghix (ara Ez 33:18-23), u dak i jir¢ievi rivelazzjoni specjali li
tittrasformah (ara Ez 34). Huwa l-profeta medjatur, maghzul minn fost
in-nies biex jikkomunika dak kollu li Alla jikkmanda (ara Dt 18:15-21).
F’dan is-sens, il-profeti kollha li gew warajh, kemm bikrin kif ukoll
klassici, jkomplu dak 1i halliet warajha l-missjoni profetika ta’ Mosé:
“Qattizjed ma deher f’Izrael profeta bhal Mosé li I-Mulej kien jafu wicc
imb wic¢; hadd bhalu ghas-sinjali u I-ghegubijiet kollha li tah jaghmel
il-Mulej fl-art tal-Egittu kontra 1-Farghun u 1-qaddejja tieghu kollha u
artu kollha: hadd bhal Mos¢, ghall-ghemejjel kollha ta’ gawwa u ta’
biza’ kbir li ghamel quddiem IZrael kollu” (Dt 34:10-12).

a) Profezija Bikrija: Fost il-figuri profeti¢i bikrija, Samwel
generalment jitqies bhala l-ewwel wiehed, anke jekk jaqdi rwoli diversi
— huwa meqjus bhala mhallef, profeta, u aktar. Deskritt bhala ro’eh
(1 Sam 9:9), l-irwol tieghu jirrifletti b’mod ¢ar vokazzjoni profetika
awtentika, partikolarment fid-dilka tieghu tal-ewwel zewg slaten ta’
Izrael. F’dawn l-espressjonijiet bikrija tal-profezija, Samwel jidher
konness ma’ grupp ta’ profeti kulti¢i li kienu involuti f’esperjenzi
estati¢i. Figuri profeti¢i ohra, bhal Gad, Natan, u Ahija, ma kinux
marbuta ma’ xi grupp profetiku, santwarju, jew tempju, izda pjuttost
mat-tmexxijarjali. Jidhru li ffunzjonaw bhala konsulenti uffi¢jali ghas-
sultan, li kien jikkonsulta maghhom dwar diversi kwistjonijiet sabiex
jaghraf ir-rieda ta’ Alla. Wara dawn, il-profeti marbuta mat-tmexxija
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rjali, figuri bhal Elija u Elizew, hargu f’oppozizzjoni qawwija ghall-
monarkija, billi qaghdu ’l boghod mill-istrutturi rjali u sfidaw l-abbuzi
u l-infedeltajiet tas-slaten.

b) Profezija Klassika: L-izviluppi bikrija tal-profezija wittew
it-triq ghall-oghla punt tal-profezija Ebrajka, li tintlahaq fil-kitba u
|-profeti klassi¢i. Dwar dawn nafu relattivament ftit apparti dak li nsibu
fil-kotba taghhom. It-tradizzjoni profetika klassika hija komunament
maqsuma fi tliet fazijiet ewlenin. Il-perjodu ta’ qabel l1-ezilju jinkludi,
fost ohrajn, Ghamos, Hosegha, u Goel fis-saltna tat-Tramuntana ta’
Izrael; u Isaija, Mikea, u Nahum f’Guda. Il-perjodu tal-ezilju huwa
rapprezentat minn Geremija, kapitli 40-55 ta’ Isaija (msejha Dewtero-
Isaija jew it-Tieni Isaija), u Ezekjel li pprofetizza f’Babilonja. I1-fazi
ta’ wara l-ezilju tinkludi Haggaj, Zakkarija, l-ahhar ghaxar kapitli ta’
Isaija (Trito-Isaija), u Malakija.

Filwaqt li I-profeti bikrin jingharfu mir-referenzi limitati taghhom
ghal figuri profeti¢i u minn karattru distintament Dewteronomiku li
jwieghduhajja ghall-ubbidjenzalejn it-Torah u mewt ghad-dizubbidjenza
(Dt 30:15-20), il-kitbiet profeti¢i li gew wara jippreservaw x-xandir
tal-profeti nfushom, ghalkemm jipprovdu ftit informazzjoni dwar
l-azzjonijiet taghhom. Mal-waqgha tal-monarkija, il-profezija sfaxxat
maghha, realta riflessa b’mod c¢ar f’diversi testi bibli¢i (1 Mak 9:27;
14:41; Salm 74:9).

3. Letteratura Profetika

Ghalkemm il-profeti nfushom eventwalment sparixxew, il-missjoni
taghhom giet ippreservata permezz ta’ process ta’ erba’ stadji li lahaq
il-qofol tieghu fil-kanonizzazzjoni tal-kitbiet taghhom. L-ewwel stadju
kienjikkonsisti fil-profeta li jhabbar I-kelmat’ Alla oralment. Jezistu ftit
e¢éezzjonijiet, bhal Isaija (Is 8:16-18; 30:8-15) u Geremija (Ger 36:4-
32). It-tieni stadju kien jinvolvi li d-dixxipli jpoggu l-orakli tal-profeta
f’ordni partikolari. Dan ghamluh jew matul il-hajja tal-profeta jew
ibbazati fuq it-tifkiriet taghhom. Matul is-sekli, dawn il-kollezzjonijiet
ghaddew minn diversi edizzjonijiet, li wasslu ghal adattamenti u
kummentarju jew esigesi. Ir-raba’ u l-ahhar stadju sehh fil-perjodu ta’
wara l-ezilju, meta l-kotba profetici kollha réevew il-forma definittiva
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u l-qafas kronologiku taghhom. Gew organizzati mill-gdid fid-dawl
tal-grajjiet tal-ezilju u zdiedu maghhom orakli ta’ theddid u gudizzju,
orakli kontra 1-gnus, u orakli li jhabbru s-salvazzjoni t’Alla.

Biexiwasslul-messaggt’ Allalin-nies, il-profeti uzaw forom letterarji
diversi. L-aktar fundamentali minn dawn huwa l-oraklu, proklamazzjoni
poetika qasira fejn il-profeta jhabbar il-kelma t’ Alla fl-ewwel persuna.
Orakli bhal dawn tipikament jigu introdotti b’formuli bhal “hekk jghid
il-Mulej” jew “kelma tal-Mulej”. It-tieni generu huwa r-7ib, tilwima
legali fejn Alla jidher bhala vittma, imhallef, u prosekutur (Hos 2:4-25;
nqdew b’dak li kien isehh fil-qrati. Forma ohra hija t-Torah profetika,
priedka fejn il-profeta jerga’ jzur l-istorja tal-poplu t’Alla u jheggeg
lis-semmiegha tieghu (Ger 7:1; 8:3; Ezek 20). Ir-raba’ tip jikkonsisti
f>azzjonijiet simboli¢i mwettqa mill-profeta (bhal Geremija li jkisser
bugqar tat-tafal jew Ezekjel li jibki lil martu) li, kif jinnota Gerhard von
Rad, jservubiex “mhux biss ibassru I-fatt, izda juru ezatt x’se jinvolvi”.?
F’dawn il-kazijiet, mhux biss l-azzjonijiet tal-profeta izda l-profeta
nnifsu jsiru sinjal (per ezempju, Hosegha jizzewweg prostituta, waqt li
Geremija jibga’ ¢elibi). L-ahhar forma letterarja hija dik tal-vizjonijiet
fejn il-profeta jirrakkonta I-laggha tieghu ma’ Alla permezz ta’ rakkont
awtobijografiku tal-vizjonijiet tieghu.

4. L-Esperjenza ta’ Alla

[l-profeta jhabbar minn esperjenza personali tad-divin f"hajtu. Dawn
huma fost l-esperjenzi li profeti diversi jkollhom ta’ Alla:

a) Is-Sejha Profetika: Din it-tip ta’ esperjenza generalment issegwi
sitt elementi karatteristici fil-letteratura profetika (ara Is 6:1-13; Ger
1:4-19). L-ewwel, Alla jew il-messaggier tieghu, jirrivela lilu nnifsu
(“U gietni I-kelma tal-Mulej u qalli ...”). It-tieni, stqarrija introduttorja
thabbar il-pjan ta’ Alla (“Lil min se nibghat? Min se jmurilna?”). It-
tielet tigi I-missjoni nnifisha (“Mur u ghid lil dan il-poplu”). Ir-raba’,
il-persuna msejha tqajjem oggezzjoni (“Ma nafx nitkellem, ghadni
zghir”). ll-hames, Alla joffri serhan il-mohh, hatna drabi akkumpanjat
minn sinjal (“La tibzax minnhom, ghax jien mieghek biex nehilsek™).
Fl-ahhar, l-individwu jac¢cetta 1-missjoni (“Hawn jien: ibghat lili!”).



KNISJA 2000 n 157 33

b) L-Esperjenza tal-Kelma t’Alla: Von Rad jiddeskrivi I-kelma
t’Alla bhala “I-bazi fundamentali tal-ezistenza tal-profeta”.* Fil-fatt,
il-letteratura profetika ripetutament tuza lI-formula “Il-kelma tal-Mulej
giet ghand...” (frazi li tidher madwar mitt darba), formula li tenfasizza
li I-kelma tasal ghand il-profeta minn barra minnu aktar milli tqum
minn go fih. Din il-kelma ssir tant integrata fil-fond fl-esseri tal-profeta
li effettivament tinghaqad mieghu hekk kif jinternalizzaha (ara Ger
15:16; ara wkoll Ger 1:9; 20:8-9; Ezek 3:1-3).

¢) Vizjonijiet ta’ Alla: I1-vizjoni tikkostitwixxi dimensjoni essenzjali
ohra tal-profezija u generalment hija maqsuma f’zewg kategoriji:
vizjonijiet ta’ Alla jew ta’ xi haga li tappartjeni lil Alla (Gham 9:1-4; Is
6; Ezek 1-3), u vizjonijiet ta’ oggetti simboli¢i jew metafori¢i murija
lill-profeta (Ger 1; Gham 7:1). Fil-kaz ta’ ¢erti profeti, bhal Isaija, il-
ktieb kollu jista’ jinftichem bhala vizjoni.

d) I1-Htif tal-Profeta: Meta testi profeti¢i jitkellmu dwar “nizlet id
il-Mulej fuq ...”, jirreferu ghall-qawwa divina li tagbad lill-profeta. Din
l-espressjoni tidher l-aktar ta’ spiss f’konnessjoni mal-profeti bikrin,
specjalment Elija u Elizew (2 Slat 2:3-5; 3:15).

e) L-Ispirtu tal-Mulej: Dan I-element huwa partikolarment evidenti
fost il-profeti estati¢i asso¢jati mas-santwarji lokali (Num 11:20-30;
1 Sam 10:6-10; 1 Slat 22:20-23). B’kuntrast, ir-referenzi ghall-Ispirtu
tal-Mulej huma hafna inqas komuni fil-kitbiet tal-profeti klassici.

5. I1-Messagg tal-Profeta

Meta nharsu lejn il-messagg tal-profeta, ghalkemm kull ktieb
profetiku jwassal l-enfasi partikolari tieghu stess iffurmata mis-
sitwazzjoni specifika li jindirizza, il-messagg generali jirrifletti s-sejha
Dewteronomistika ghall-fedelta tal-patt. F’dan il-qafas, il-profeti
jikkritikaw b’mod konsistenti tliet fallimenti ewlenin:

a) L-Idolatrija: IZrael kien mahsub biex jghix f’relazzjoni unika u
esklussiva mal-uniku Alla veru. Kien Alla li ghazel il-poplu tieghu u
kkmandah jibqa’fidil lejh biss. Hosegha jirraprezenta din ir-rabta bhala
zwieg. Fizminijiet bikrin, [Zzrael wieghed ubbidjenza lejn it-Torah; issa,
wara li kiser dan il-patt, Alla jsejjahlu biex iggeddu, tigdid li jista’ jsehh
biss permezz ta’ritorn lejn id-‘dezert’, post simboliku ta’ purifikazzjoni
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u impenn mill-gdid. Huwa biss billi jobdi lill-uniku Alla, u lilu biss, li
Izrael jista’ jsib il-hajja.

b) Alleanzi Politi¢i: II-profeti bl-istess mod ikkundannaw il-prattika
tal-alleanzi politi¢i. Permezz tal-patt, 1zrael sar il-poplu t’ Alla nnifsu,
marbut li jafda fih bi skambju ghall-protezzjoni tieghu. Billi fittxew
is-sigurta minghand in-nazzjonijiet tal-madwar, spe¢jalment I-Egittu u
I-Mesopotamja, il-poplu t’Alla pogga lilu nnifsu taht I-awtorita umana
aktar milli taht il-protezzjoni divina. Dipendenza bhal din ma kinitx
biss att ta’ nuqqas ta’ lealta izda fl-ahhar mill-ahhar forma ta’ idolatrija
(ara Is 30,1-5).

¢) Ingustizzji So¢jali: Dagstant inkwetanti kienet I-inugwaljanza
dejjem tikber bejn I-ghonjaul-foqra, bl-ghonjajsiru dejjem aktar sinjuri
ghad-detriment tal-vulnerabbli. Alla majopponix il-qima nnifisha, izda
jirrifjuta s-separazzjoni bejn il-prattika religjuza u 1-ghajxien etiku
(1 Sam 15:22; Is 1:10-20). It-tigdid veru jrid jibda fit-tempju u jestendi
’] barra fil-hajja socjali.

Profeti u Messjanizmu

Kwistjoni li ilha tezisti fl-interpretazzjoni biblika Nisranija
tikkoncerna jekk il-profeti rawx b’mod esplic¢itu lil Gest bhala I-Messija
fil-kitbiettaghhom (arals 7;9:1-16; Ger23:1-6; 30:9; Hos 3:5). L-istudju
kontemporanju jindirizza din il-kwistjoni billi jenfasizza zewg punti
ewlenin. L-ewwel, il-profeta ma jbassarx il-futur imbieghed izda
jitkellem direttament dwar i¢-¢irkostanzi ta’ Zzmienu stess (per ezempju,
Is45:1 xaktarx jirreferi ghal Ciru tal-Persja). It-tieni, I-gharfien modern
taghna tal-‘Messija’ hafna drabi huwa dejjaq wisq. Fil-kuntest originali
tieghu, il-Messjanizmu jirreferi ghal trasformazzjoni de¢iziva u dejjiema
migjuba minn Alla f’nofs it-tbatija ta’ Izrael: it-tmiem tal-gwerra, ir-
ritorn mill-ezilju, ir-restawr tal-paci, u tamiet simili. Din is-salvazzjoni
ghandha kemm dimensjonijiet universali kif ukoll kozmi¢i, u I-agent
taghha huwa dixxendent ta’ David li jinkorpora l-ideal tas-saltna.

Fit-Testment il-Qadim, il-Messjanizmu jizviluppa fuq tliet linji
ewlenin. L-istadju l-aktar bikri jqis lil kull dixxendent ta’ David bhala
salvatur mahtur minn Alla (2 Sam 7). Hekk kif ir-realta storika tas-
saltna ma lahqitx dan l-ideal, harget it-tieni fazi, li esprimiet it-tama li
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Alla jgajjem sultan li verament iwettaq il-vokazzjoni tieghu u jgedded
ir-relazzjoni bejn Alla u Izrael (Is 7; Mik 5). Wara I-ezilju, il-monarkija
ma baqghetx tezisti. Huwa f”dan il-punt li siltiet Messjani¢i precedenti
jergghu jinqraw u jigu interpretati mill-gdid sabiex ma jibqghux
japplikaw ghal figuri tal-passat izda minflok jitkellmu dwar il-prezent
u I-futur.

Konkluzjoni

F’din il-perspettiva, il-profeta jservi bhala medjatur bejn Alla u
l-poplu tieghu. Huwa mhux biss jikkomunika l-messagg t’Alla izda,
f’sens profond, isir il-messagg innifsu, billi jgorr il-piz tal-vokazzjoni
tieghu f’gismu u f’demmu stess. Il-profeta jbati ma’ Alla ghall-poplu
hekk kif jikkonfronta I-hazen morali tas-socjeta, u jbati ghal Alla ghax
id-dnub tal-umanita jichad id-divin. Il-profeta jiechu sehem fit-thassib
t’Allau fil-ferh tieghu ghall-umanita. Dan it-twahhid ma’ Allajiggenera
frustrazzjoni, solitudni, tbatija, kunflitt intern, u sens ta’ falliment.
Madankollu, il-profeta ma jistax jieqaf milli jkun profeta. Von Rad
jikkaratterizzah bil-mod li gej:

“... fl-istati fejn il-profeta ra vizjonijiet u sema’ lilu nnifsu jigi
indirizzat, b’mod stramb inqata’ minnu nnifsu u minn dak li kien
joghgbu u ma joghgbux, u ngibed fl-emozzjonijiet tad-divinita
nnifisha... Xi haga mill-emozzjoni ta’ Jahweh stess ghaddiet
fil-psike tal-profeta u mlietha sal-punt li bhal donnha kienet se
tisplodi.”

Noti

1. Elie Wiesel, Five Biblical Portraits (Notre Dame, IN — London: University
of Notre Dame Press, 1981), 38-39.

2. Wiesel, Biblical Portraits, 39.

3. Gerhard von Rad, The Theology of Israel’s Prophetic Traditions, vol. 11
of Old Testament Theology (New York, NY: Harper & Row, 1965), 97.

4. Von Rad, Prophetic Traditions, 80.
5. Von Rad, Prophetic Traditions, 63.
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The Biblical Prophet: Humanity’s
Conscience or the King’s Mouthpiece?

Fr Dr Justin Schembri OP

1. Understanding prophecy in the history of salvation

The word “prophet,” derived from the Greek term prophétés, is best
understood as one who speaks on behalf of gods and kings. This word,
in turn, translates the Hebrew noun nabi’, the standard biblical term
for prophet. And yet, since the word prophetes designates a common
phenomenon throughout the ANE, it does not help us appreciate what is
unique in the prophetic role in Israel. Likewise, the term nabi’ is also of
no use since it can be applied to true prophets (1 Kings 18,22) and false
ones (1 Kings 22,22) alike.! And so, with all of these equivocations, the
question arises: who is the prophet in Israel?

The best place to begin to unravel such a puzzle is 1 Samuel 8,1-
22 wherein Samuel, the last of the judges, becomes the first of the
prophets. In this chapter, the people of God desire that Samuel appoints
for them a human king so that they become like everyone else (1 Sam
8,5.20). Samuel correctly understands this seemingly innocent request
as an affront to God’s kingly claim on Israel. In fact, it is equivalent to
idolatry (1 Sam 8&,8) because it would effectively put into doubt God’s
unequivocal claim as sovereign Lord (1 Sam 8,7).2

And while Samuel concedes such a request, he not only explains
the negative ramifications of having a human king (I Sam §,11-18)
but also makes clear that God will still remain in control (1 Sam 8,21).
It is at this very moment in the history of Israel that the explicit role
of the prophet is born, not to be a mouthpiece for the human king but
rather to keep him in check. In this context, while it was hoped that
these vassal kings listened to the prophetic voice, most did not. In fact,
even if everyone knew that he spoke in God’s stead, the true prophet
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constantly faced hostility and even death on account of the very word
that was proclaimed. And yet, the prophets did not shy away from their
vocation to call this wayward people back to God. For this reason, the
prophetic role in Scriptures is said to be “the conscience of Israel™ since,
at its very core, this vocation concerns the “radical task of touching
men’s hearts.”* Hence, the prophetic mission is to exhort the people to
turn away from evil, to return to God with a contrite and pure heart, and
to be holy as God is holy. After all, it is only in submitting to “God’s
norms for life and conduct™ that one can truly flourish.

Not surprisingly, this calling survives the monarchy since, even after
the exile, the people still needed to have their hearts formed by the word
of God spoken through the prophet. What is more is that, based on the
post-exilic crystallization of monotheism, the God of Israel is confirmed
to be the one and only true God, the creator of heaven and earth to the
point that even all the nations are called to come to Jerusalem to worship
the Lord (Isa 60,1-3). Thus, the prophetic role becomes entrenched in
Israelite theology and becomes one of the perennial guides leading, not
just Israel, but also all of humanity back to God.

Therefore, 1 seek, in this essay, to explain how the prophets, as
humanity’s conscience, sought to remind the people of God and nations
alike that true flourishing depends on enacting the will of the Lord in
their lives. The corollary to this is that, by living idolatrous lives, all
forms of social injustice will ensue leading to death and destruction.

Now, in order to prove this, [ will first explain that, since the prophetic
message is entrenched in a particular time and place, it is fundamental
that we read the prophets chronologically if we are to truly understand
theirmessage. Secondly, I will unpack the term “humanity’s conscience”
by explaining both the prophetic character and message. The third and
last part of this essay will apply this by examining the book of Jonah
so as to appreciate the essential characteristics of Israelite prophecy all
that much more.

2. A canonical or historical approach to the prophetic books?
As previously implied, in order to highlight the necessity of reading
the prophets in their historical context, [ must first compare such areading
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with the canonical approach. To begin with, it can be pointed out that the
Catholic canonical approach to Scriptures “strives to interpret Scripture
through the canon of Scripture, i.e., the collection of sacred writings
accepted as the norm of faith”® by the Catholic Church.

This approachis fundamental to understand that the Old Testament was
not put together haphazardly but rather has an internal logic that should
be valued. However, for the incipit to biblical prophecy, this canonical
approach has certain drawbacks. Certainly, while the historical books
(most of which are known as the former prophets) contain a logical and
chronological sequence of events, this is not so with the latter prophets.
For instance, while historically Amos was the first of the latter prophets,
canonically it is preceded by Isaiah, Jeremiah, Lamentations, Baruch,
Ezekiel, Daniel, Hosea, and Joel. In this way, read canonically, the
significance of the historical context of the book of Amos is obscured
to the point that one would need to jump back and forth through time
in order bring such a context to light. Moreover, since later prophets
frequently built on the words and traditions of earlier ones, the canonical
approach makes it hard to track the development of prophetic ideas and
traditions.

In reality, a distinction ought to be made between what happens in
the first temple period before the exile, during the Babylonian exile (c.
597-538 BC), and after the return from the exile. Indeed, while Jeremiah
warns the people about the hazard of taking God for granted and relying
solely of the magnificence of the temple (Jer 7,4), Ezekiel has a vision of
the rebuilding of the temple (cf. Ezek 40—48), implying that the temple
was destroyed. Its rebuilding is then decreed by Haggai (Hag 1,1-15)
in the post-exilic period.

While one of many, this example shows how difficult it is to fully
comprehend the prophetic word without understanding the historical
context in which each prophet preached. It is, therefore, recommended
that the incipit to biblical prophecy reads the prophets chronologically
and not just canonically so as to fully appreciate the message that they
wanted to impart. The distinction between the canonical form and
chronological arrangement of the /atter prophets can be depicted in the
following way.’
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Latter Prophets presented canonically

Major Minor

Isaiah Book of the Twelve

Jeremiah

Lamentations Howea Nafim

Flsiws Joel Habakkuk

Ezekiel B

A Amos Zephaniah

E— Obadiah Haggai
Jonah Zechariah
Micah Malachi

Chronological division of Latter Prophets
Pre-exilic Exilic Post-Exilic

Amos (c. 765-755)
Hosea (c. 755-725)
Isaiah 1-39 (c. 742-698)
Micah (c. 720s-687)
Zephaniah (639-609)
Nahum (c. 620s)
Jeremiah (c. 627-587)
Habakkuk (605-598)
Obadiah (c. 587-553)

Ezekiel (593-573)
Isaiah 40-55 (587-553)
Lamentations (c. 586-520)

Haggi (520)

Zechariah 1-8 (520-518)

Malachi (c. 515)

Isaiah 56-66 (520s-515)

Joel (mid-5* cent. BC)

Zechariah 9-11 (mid-5* cent. BC)
Jonah (4%/3" cent. BC)

Zechariah 12-14 (4%/3% cent. BC)
Daniel (c. 165-164)

Baruch (c. 168-139)

3. Prophetic integrity and essence of the prophetic message

After providing a generic picture of Zow one should engage with
the prophets, it is now time to unpack the concept of “humanity’s
conscience” by examining who the prophet is and what is the essence
of the prophetic message.® Above, it was claimed that, at the heart of
the prophetic message, is the call to purify one’s heart and to return to
God. Now, in order to be successful in this mission, the prophet must
be a person of integrity. Indeed, to be credible, he must enact that type
of conduct that expresses “the idea of a harmony or wholeheartedness
perceivable in his conduct, i.e., in his thinking (intentions), speaking
and acting.”

For this to happen, there must be a habitual, dynamic, and intimate
relationship between God and the prophet. For this reason, it is also
clear that the prophet is one who prays to God — where this prayer is not
just one of intercession, praise, or even lamentation but rather an act of
intertwining one’s heart with God. In other terms, “all biblical prayer
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is covenantal”'? in the sense that it is driven by the inner desire to live
out the creational goal of communion and shalomic rest.

Thus, the mark of the true prophet is one who is simple of heart
in everything that he does which requires both a single-minded focus
on God and a living out of the will of the Lord concretely in life. A
good example of this is found in Jer 23,9-40.!! There, Jeremiah attacks
not only the immoral behaviour of false prophets but also their “lies”
which do not come from God. In instances such as these, it becomes
clear that, if the prophet is to be successful in the mission, he must
be authentic and true since any such authority that he has comes from
God himself.

The second trait of the prophetic character is one who is called by
God since no one can appoint himself as a prophet. In the OT, there are
more than a few examples of prophets being called. Indeed, Amos (Am
7,12-15), Isaiah (Isa 6,1-13), Jeremiah (Jer 1,4-19), and Ezekiel (Ezek
1-3) are all explicitly called by God for a prophetic mission.!?

This divine call is often accompanied by the communication of the
Spirit which fills the prophet. Indeed, when the Spirit (riah) of God
is given to the prophets, as in Num 11,25, 2 Kings 2,15, Isa 61,1, and
Joel 2,28, the Spirit is said to “rest on” and “fill” the prophet. This
implies that the communication of the Spirit designates a “permanent
gift”!® bestowed by God. Furthermore, such a gift is specifically geared
toward enabling the prophet to carry out the prophetic mission that he
was called to do.'* Any such communication of the Spirit is, of course,
based upon an intimate and stable relationship between the two and is
the confirmation of the prophet’s God-given task and authority.

Of course, this second mark makes clear, not only that the call to
be a prophet originates from God, but also that the prophet must be
simple of heart in order to recognize such a call is coming from God
in the first place. Therefore, the divine call is based upon the rich and
habitual covenantal relationship that there must exist between God
and the person whom he calls. This further implies that such a rich and
habitual relationship does not come to an end with the calling but rather
continues throughout the life of the prophet, making this call a radical
one that affects every aspect of the prophet’s life.
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Ultimately, the underlying element of the “call” is actively listening
to the word that was given; only after the voice of God was heard with
the simple heart could one venture forth. In this way, the prophets were
not simply teachers of a certain moral doctrine or code; rather, they were
inspired people who had a personal and extraordinary encounter with God.

The third and last characteristic of the prophet is to be one who,
after receiving the word of the Lord, communicates it faithfully to
those whom God addresses. What is more is that this message that the
prophets are called to convey is usually sorted into two groups: foretelling
and forthtelling. While foretelling concerns those messages which are
usually conditional warnings or threats about the future if Israel (and
perhaps even the nations) do not return back to God, forthtelling relates
to current theological, social, and political ills.

As texts like Jeremiah 2,5 point out, the basic theological problem
was idolatry. Now, idolatry certainly implies the worship of lifeless idols
as Isa 44,9-20 makes clear. However, the worship of lifeless images is,
in reality, an effect of the real issue behind idolatry. In fact, as it implies
the turning away from God, idolatry is much more than a momentary
lapse of judgement but rather about “the loss of trust in God, about the
act of disobedience, and a subsequent rupture in a unique relationship
that used to bind God and human beings.”!>

In other words, idolatry reflects a heart that is far from God (cf. Isa
29,13). Being far from God, moreover, not only implies that one “does
not correctly know God”!® but also that one “forgets [one’s] createdness
in [one’s] relationship with the Creator.”!” Such forgetfulness leads to a
warping of relationships which also leads to all sorts of social injustice
— from slavery to abuse of the poor (Am 2,6-7a), from all kinds of
sexual immorality to drunkenness and gluttony (Am 2,7b-16), and from
hypocrisy in the home (Am 6,1-7) to that of in the sanctuaries (Am 4, 1-
5), Israel was so filled with inequity that it turned God’s world upside
down.!8 In other terms, because the “peace and wellbeing of Israel and
Judah depended on”!” God, such rampant injustice corrupted the very
institutions that were given to guide the people (royal, prophet, and
priest; Mic 6,4) with the result that either they are purified or disaster
will come forthwith.
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In reality, therefore, foretelling and forthtelling go hand-in-hand
because the prophets understood that actions and lifestyles naturally
led to certain consequences (cf. Judg 2,1-23; Rom 1,18-32). Thus, if
the people’s covenant disobedience is not corrected with conversion
and repentance, God will pedagogically take a step back and allow
such behaviour to arrive at its natural conclusion, leading to exile and
devastation (Am 4,2; Isa 39,5-7; Jer 15,15-27).

Itisno coincidence, therefore, that the prophets emphasized judgment
because the mission was to touch the hearts of the people so as to spur
them to conversion. All the different threats and warnings were, then, to
be catalysts so that justice could be reestablished through reconciliation.
For this reason, in an almost diptychical fashion, we often find promises
of deliverance alongside announcements of judgment. These promises
explain that, if conversion is indeed exhibited, God will restore the
people and “give them a new heart to serve the Lord”* (Ezek 11,14-21).

Ultimately, the prophetic message is clear: repent and return to God
by loving God above all else (Deut 6,4-9) and living holy lives as God
intended (Lev 19,1-2.18). And yet, if this does not happen, if the people
remain idolatrous and uncleansed of social injustice, the Lord will step
back in order to show the people what kind of conclusion that kind of
life leads to: far from flourishing and peace, those who remain obstinate
will only find ruin and death. The prophet can proclaim such a message
not only because he lives a life of integrity and simplicity of heart but
also because the word that is proclaimed is God’s word. The choice is
set before the people and it is hoped that they choose life over sin for,
to choose the contrary, is to condemn oneself to one’s own downfall
(Deut 30,15-20).

4. Jonah: illustrating biblical prophecy through irony

The above section provided a panorama of biblical prophecy wherein
I explained both its essential aspects and who indeed is the prophet in
Israel. In this last part of this introductory essay, | want to concretize
the above synthesis by examining the book of Jonah. This choice
might seem, at first glance, surprising. Afterall, in this book, we find a
reluctant prophet, a fish who carries Jonah to the place of preaching,
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and an addressee that is not Israel. And yet, [ hope to show that through
the use of irony, or “the implicit conflict between two different points
of view”?!, this book is able to present the essence of both the prophetic
character and message in a unique but powerful fashion.

Now, to understand what I mean by irony, the connection between
the prophetic book of Jonah and the historical prophet of the same name
needs to be stressed. This is because, although the historical context
within the book of Jonah puts us within the mid-eighth century BC,
there are clear indications that this book was written in the post-exilic
period — ranging from linguistic features of the Hebrew text to source-
critical augments that show that the book of Jonah interacts with other
post-exilic texts like Joel 1,13; 2,13-14 (cf. Jonah 3,5-9).

In reality, it was a common practice in the second temple period to
set new works in times long past as it allows its authors and readers an
opportunity to explore old themes anew from within a familiar setting.
In effect, by using a moment of time burned into the collective memory
of the people, the present moment can be better appreciated.?? This, of
course, does not preclude the fact that there is a historical link between
this post-exilic book and the historical eighth-century prophet by the
same name. Indeed, a contemporary of Amos, the prophet Jonah, son
of Amittai, is mentioned in 2 Kings 14,25 and said to have preached
during the reign of Jeroboam II (c. 786-746 BC).

During Jeroboam II’s forty-one-year reign, while the kingdom of
Israel became powerful and rich, Assyria’s power waned and weakened.
This allowed for the northern kingdom to expand its territory to the
north to the entrance of Hamath (near Damascus), rivalling that of
Solomon’s (1 Kings 8,65; 2 Kings 14,25). In such a situation, while
true prophets like Amos saw the “seeds of social breakdown? being
sown by the “rich and powerful elite of Sameria”* through their
disobedience of God, other “[n]ationalistic prophets”?, like the son of
Amittai, supported the military expansion and effectively became the
mouthpiece of Jeroboam II heralding the dark day of the Lord against
the enemies of Israel.

At yet, for all its territory and “splendid buildings”?¢, the northern
kingdom was “in an advanced state of decay, socially, morally and
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religiously.”?” Thus, just as Amos had said, the dark day of the Lord
was not coming on Israel’s enemies but on Israel itself (Am 5,18-27).

Interestingly enough, after the death of Jeroboam II in 746 BC, the
“history of the northern state becomes a tale of unmitigated disaster”?,
leading to its destruction in 722/721 BC. In the midst of all this, we
find two very different voices: the voice of Jonah, who proclaimed an
oracle of salvation as is recorded in 2 Kings 14,26-27 and that of Amos
who preached an oracle of destruction that stated that, if conversion is
not forthwith, the dark day of the Lord will come on Israel instead of
its enemies. History has shown us that, while Jonah was proved wrong,
Amos’ oracle rung true — and this, in turn, proves that the latter, and not
the former, was called by God to speak his word in the hope that this
leads to conversion.

Itis in this context that one ought to understand the post-exilic book of
the prophet of Jonah. For instance, the depiction of Jonah as an obstinate
prophet makes sense if we are to place such a prophet alongside the
historical Jonah, who preached his own hopes and dreams rather than
the word of the Lord (cf. Jer 23,9-40).

Likewise, in the context of Jeroboam II’s reign — where Assyria
played such a fundamental political role in the fortunes of Israel, it
should come as no surprise that the prophet in book of Jonah is sent to
its capital city of Nineveh. In particular, it is highly indicative that, while
nationalistic prophets desired the destruction of Israel’s enemies, true
prophets did not. After all, since the sequence of oracles of judgement
in Am 1,3-2,16 concerns both nations and Israel alike, it seems to me
that the seeds of a more inclusive call to return to the Creator-Redeemer
God of Israel were already planted in the pre-exilic period — seeds that
continued to be curated in the post-exilic period wherein they come to
fruition (cf. Isa 60,1-3).

Even the image of the fish who “swallows” (Jonah 1,17) and
“spews” Jonah up on the shores of Nineveh (Jonah 2,10) has echoes
in the collective memory of exilic Israel. Indeed, such an image draws
inspiration from Jer 51,34 wherein Israel is depicted as being swallowed
by Nebuchadnezzar as if by a fish, only to be vomited up on the land
of Babylon.”
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When we take into consideration everything which was said, it
seems to me that, in the post-exilic context, the entrenched memories
of the political upheaval caused not only by the destruction of Nineveh
by the Neo-Babylonian empire but also that of the Northern Kingdom
of Israel by the hands of the Assyrians would have “offer[ed] sobering
self-reflection on the most painful destruction in memory, that of the
Jerusalem in which the intended readers dwelt.””3? In this way, Jonah “is
no mere comic figure; he becomes a cipher’! through which fundamental
questions, like that of prophecy, are reflected on and interpreted.

As a cipher, the book of Jonah allows Scriptures to shine a light on
the different marks of the true prophet: (i) that the prophet, as a person
of integrity, has the capacity to intertwine one’s heart with that of God
in prayer, (ii) that the prophet is one who is called by God, and (iii) that
the prophet is one who proclaims the word of God through conditional
threats (foretelling) so as to spur those addressed to convert from present
theological, social, and political ills affected them (forthtelling).

In fact, all three elements are found in the book of Jonah. Firstly,
the book itself begins with the call of Jonah by God in the form of a
commission (Jonah 1,1-2). As was stated above, the call of Jonah is
typical of the “officer/military serviceman type”, wherein the mission
is given to Jonah in 1,2 and 3,2 and is executed in 3,3-4.3

The second mark of the prophet witnessed in the book of Jonah is
prophetic integrity — or, at times, the lack thereof. Indeed, rather than
obeying the commission as soon as Jonah receives it, he tries to flee the
presence of God by going west to Tarshish, the furthest away shore (cf.
Isa 60,9), instead of eastward to Nineveh. In distancing himself from
God, Jonah not only shows himself to be obstinate but also far away
from God’s heart.%

Jonah’s somewhat “double-hearted” character is emphasized in the
midst of the storm in 1,4-17 since, even though a storm was raging
and everyone was imperilled, Jonah was fast asleep. As Jensen points
out, while Jonah “has the right theology”** — that Israel’s God is the
omnipotent Creator (v. 9), the sailors “seem to be the ones with the
right attitude in a time of trial, combining wholehearted endeavour
and faithful prayer.”
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This is no coincidence because this was the same problem that Jonah
the historical prophet of 2 Kings 14,25 had: while Jonah, the son of
Anmittai, was correct in his theology that the Lord is the only true Creator
God (cf. 2 Kings 14,26-27), he had “false perceptions of God”*¢ that led
not only the people but also himself down the wrong path. This lack of
prophetic perfection is presented quite forcibly in Jonah’s own prayer
(Jonah 2,7-9), wherein the sin of idolatry is contrasted with true loyalty.
There, the sin of idolatry is equated to the “apostasy’’ that Jonah now
turns away from in order to return to God.

The third mark of the prophet is the proclamation of God’s word
through foretelling and forthtelling which has, as a final aim, to spur to
conversion and repentance. Now, in the book of the prophet Jonah, we
do find, in Jonah 3,1-5, that Jonah does preach an oracle of destruction
even ifitis deficient. Indeed, while Nineveh is so great that Jonah would
need three days to traverse it, he only goes a day’s walk. And yet, “itis
sufficient to convey the main points at issue: divine judgment on evil
behaviour.”?8

Whatis moreis that, even if Jonah was not zealous in his proclamation,
it not only reached the king but also instigated a full-fledged conversion
on the part of the citizens of Nineveh (Jonah 3,6-9). While certainly
ahistorical and exaggerated, this conversion not only points to the reality
that even “pagan cities can express corporate repentance, to the dismay
of cynics and exclusivists™* but also to the fact that the word that the
prophet preaches is not his own but God’s word which “will not return
empty” (Isa 55,11).

Naturally, perhaps due his false knowledge about God, Jonah is not
happy about the fact that, since the city of Nineveh converted, God did
not destroy it. Certainly, this is not simply a misunderstanding of the
conditionality of prophetic foretelling but also a warping of the prophetic
calling as humanity’s conscience (cf. Jonah 4,1-11). As a matter of fact,
the sign that God gives Jonah, wherein he first cultivates the plant only
to destroy it, is typical of the gardening metaphor in Jer 1,10 and is
crucial to understand the essence of the prophetic message of conversion
since God does not take pleasure in the death of the wicked but that the
wicked turn from their evil ways and live (Ezek 33,11; cf. Jonah 3,8).
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To conclude this section on Jonah, it is hopefully clear why I have
chosen this particular book to elucidate the essential aspects of biblical
prophecy. For sure, any such understanding of such a book requires a
good appreciation of the historical context of both eighth-century as well
as post-exilic biblical prophecy — not to mention what was happening
during the reign of Jeroboam II in the northern kingdom of Israel.
Secondly, this book helps to explain that the true protagonist behind all
of the prophetic literature and stories in Scriptures is God, the one true
sovereign over both Israel and the created world. Lastly, by focusing
on the irony present in the book, I was able to pinpoint the three major
marks of the prophet in the book itself: being a person of integrity, the
prophet is called to proclaim the word of the Lord so as to spur all of
humanity to conversion and life.

5. Preaching conscience: A return to the call to holiness

Inthis essay, [ have sought to introduce biblical prophecy by presenting
its more salient facets. Firstly, | emphasized a historical reading of the
prophets due to their concrete and time specific preaching activity. [ then
sought to unpack the essential qualities of both the prophetic character
and message. Lastly, I applied what was said in the first two sections
by means of an examination of the book of Jonah in order to confirm
all that which was said.

Through this study, I think I have proven my hypothesis that unlike
the nationalistic false prophets of old who could only ever be the
mouthpiece of the king, the true prophet ought to be considered not
only as the conscience of Israel but also that of all of humanity. After
all, the true and authentic prophet sought to remind the people of God
and nations alike that true flourishing depends on enacting the will of
the Lord in their lives. The corollary to this is that, by living idolatrous
lives, all forms of social injustice will ensue leading to ruin and death.

In reality, this is true not just from a second temple OT perspective
but also from a NT one. Undoubtedly, if Jesus, who calls both Israel
and the nations to himself, can be called a prophet in texts like Mt 21,11
and Lk 13,33, then it stands to reason that he is the very embodiment of
prophecy since he is certainly pure of heart (cf. Mt 4,1-11) and sent by
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the Father to proclaim a Spirit-filled (cf. Lk 4,16-30) call to conversion
(cf. Mk 1,15) to both Israel and the nations alike (cf. Acts 28,23-27).

Ultimately, the rallying call of both the Old and New Testament is
the same: purify our hearts, submit to God and flee from the devil (cf.
Jas 4,7-8) so that, in conforming to the God who created and redeemed
all of humanity, we can be holy as he is holy and flourish (cf. Ex 19,4-
6; Lev 19,1-2; Mt 5,38). If we do not, if we live obstinate and idolatric
lives, then we will find out very quickly how social injustice seeps into
every corner of our lives until all that is left is ruin and devastation. And
s0, let us live the life we were created to live so that justice may roll
down like waters (cf. Am 5,24) — and, whenever we faulter, let us heed
the conditional warning of the prophets so that, spurred to repentance,
we may never forget what really matters: communion with the God who
calls us to himself.
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Il-Profeta u l-kuxjenza tal-poplu

Mons. Joseph Sultana

Il-moviment profetiku beda madwar erba’ sekli wara Mosg, jigifieri
fis-seklu 8 qK. Minn dak iz-zmien ‘il quddiem dehru hafna profeti,
spe¢jalment matul il-perjodu tal-Ezilju tal-poplu ta’ [zrael.

[l-profeti bdew process ta’ revizjoni kritika tal-esperjenza religjuza
ta’ Izrael. Wara l-esperjenza kreattiva tal-Ezodu marbuta mal-figura ta’
Mose, bdew jidhru diversi forom ta’ deformazzjoni u korruzzjoni fil-fidi.
Ghalhekk il-moviment profetiku kellu I-ghan li jerga’ jgib il-poplu lura
lejn ix-xbieha vera ta’ Alla kif giet rivelata fl-Ezodu, u 1i jikkundanna
kull devjazzjoni minnha. Meta l-IZzraelin waslu fl-Art Imwieghda,
dahlu f’kuntatt mal-Kanghanin, poplu b’kultura u religjon zviluppata.
thalltu ma’ dawk Kanghanin. B’hekk sehh il-pro¢ess maghruf bhala
“baalizzazzjoni”: Jahweh beda jinghata karatteristi¢i ta’ Baal, 1-alla tal-
fertilita tal-Kanghanin. Min-naha wahda Izrael staghna kulturalment,
izdamin-naha I-ohratilefil-fedelta tieghu lejn Jahwe. [l-profeti ppruvaw
jergghu jibnu din il-fedelta f’kuntest storiku gdid.

L-Iskrittura Lhudija thaddan sezzjoni shiha msejjha bil-lhudi neviim li
toffri xhieda ghall-grajjiet, il-predikazzjoni u I-gabra tal-orakli tal-profeti.
Ghandna kitbiet li jirrakkontaw il-grajjiet marbuta ma’ dawn il-profeti
minghajrmajaghtunaespli¢itamentil-predikazzjoni jew l-orakli taghhom
bhal fil-kaz tal-profeti Elija u Elizew li I-grajjiet taghhom insibuhom fil-
kotba tas-Slaten (u li fil-kanoni lhudi huma msejjha I-profeti anterjuri).
Imma mbaghad ghandna gabriet tal-predikazzjoni tal-profeti 1i jgibu
isimhom (u 1i fil-kanoni lhudi huma msejjha I-profeti posterjuri, u li
fil-kanoni kattoliku huma I-profeti magguri u dawk minuri). Il-profeti
huma mifruxa fuq perjodu twil ta’ Zmien: ez Ghamos, Hosegha u



56 KNISJA 2000 n 157

I-Proto-Izaija (12 1-39) fit-8 gK; Geremija u Ezekjel, fis-saltna ta’ Guda
fis-7-6 gK, jigifieri l-assedju ta’ Gerusalemm, l-ezilju u t-telfa tal-art;
id-Dewtero-1zaija (Iz 40-55) fi Zmien I-ezilju tal-Babilonja u l-profeti
ta’ wara l-ezilju fosthom it-Trito-1zaija, Haggaj, Zakkarija, u Malakija.

Kritika “li tipprogetta lejn il-futur”

[l-profezijatista’tinftichem bhala kritika radikali li min-naha ghandha
dimensjoni gerrieda u minn naha ohra ghandha dimensjoni kostruttiva.
[l-profeti 1i jitkellmu f’isem Alla u jwasslu 1-Kelma tieghu lill-poplu,
jikkritikaw dak li diga jezisti, dak li gie akkwistat u accettat minghajr
kunsiderazzjonijiet. Huma jikkritikaw dak li jitqies bhala ndiskutibbli:
is-sigurtajiet, ic-Certezzi tal-fidi u tal-morali, kif ukoll il-formuli u
l-iskemi 1i bihom il-poplu kien jifhem il-fidi tieghu. Ghaldagstant il-
kritika taghhom hija diretta lejn dawk 1i ghandhom il-poter: is-sultan,
is-sacerdoti u l-klassi dominanti. [zda hija wkoll indirizzata lill-poplu
kollu li nesa’ I-grajjiet kbar tas-salvazzjoni tal-imghoddi bhall-EZzodu
li Alla wettaq favur taghhom.

[l-profeti ma harsux biss lejn il-passat. Huma emmnu li Alla huwa
wkoll Alla tal-gejjieni. Meta l-poplu kien jipprova jsolvi l-problemi
tieghu billi jirrestawra I-passat, il-profeti opponew ruhhom. Ghalihom
il-passat kien importanti, izda ma setax ikun il-mudell uniku ghall-futur.
Huma habbru “Ezodu gdid”, tant kbir li l-ewwel EZzodu kien jidher zghir
quddiemu. B hekk il-poplu kien mistieden ma jharisx lura b’nostalgija,
izda jimxi ‘1 quddiem b’tama u fidu¢ja fil-pjan ta’ Alla.

Madankollu, din il-kritika ghandha wkoll ghan pozittiv: twassal lill-
poplu lejn orizzonti godda ta’ fidi, lejn gharfien gdid u lejn avventuri
goddamal-Mulej. Ghalhekk, il-predikazzjoni profetika ghandha l-ghan li
tohloq distakk mill-passatjew mill-prezent sabiex il-poplu jinfetah ghall-
futur, ikun lest ghall-bidla u jilqa’ dak li hu gdid u sorprendenti, jigifieri
l-intervent futur ta’Alla. Il-poplu jithejja biex jilqa’ aktar rivelazzjoni
minn Alla, fil-grajjiet futuri ta’ fidwa li ser iwettaq ghalihom. 1z 43,18-
19 jistqarr b’mod c¢ar: “La tiftakrux iZjed fi grajjiet I-imghoddi; la
tahsbux fuq dak li gara qabel. Arawni, sejjer naghmel haga gdida:
fegget issa; ghadkom ma ttendejtux? Se niftah triq fix-xaghri, xmajjar
fid-dezert.”
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Hija kritika mmirata li tqieghed lill-poplu fi triqtu lejn il-weghda
1-gdida ta’ Alla. Il-poplu ta’ Alla ma jistax iqis lilu nnifsu bhala poplu li
diga wasal jew li diga gie ffurmat kompletament; huwa poplu li ghadu
jissawwar permezz tal-intervent gdid ta’ Alla, lejn “smewwiet godda
u art gdida”, kif ihabbar it-Trito-1zaija (Iz 56-66). Li wiched jemmen
f’din il-kelma profetika ta’ Alla jfisser li jaccetta l-esperjenza tal-fidi
mhux bhala tgawdija ta’ dak li diga ghandu f’idejh jew ta’ dak li diga
hu, izda bhala mixja dinamika u miftuha lejn il-futur.

Tishih tal-fedelta lejn il-Patt

[l-profetajerga’jmexxil-fidilejn il-qalba profondau qawwija taghha:
il-pattma’Alla. Waqt li jaqra s-sinjali taz-zminijiet, il-profeta jirreagixxi
kontra interpretazzjonijiet komdiu kontra t-tibdiliet, kuntradizzjonijiet u
zidiet inutli li I-bnedmin dahhlu fil-messagg ta’ Alla maz-zmien. B’hekk
il-profeta jispi¢ca jkun rivoluzzjonarju, mhux ghax johloq ideat godda,
izda ghax jerga’jisma’ u jwassal lill-poplu biex jisma’ [-Kelma ta’ Alla.
Wagqt li I-profeta huwa rivoluzzjonarju quddiem il-bnedmin, quddiem
Alla, il-profeta huwa fil-verita sieket, f’atteggjament ta’ smigh. Huwa
l-bniedem li kapaci jisma’ I-Kelma ta’ Alla, b’xewqa qawwija u xi drabi
sahansitra bla kompromess ghall-fedelta lejn il-Kelma. Fl-istess waqt
huwa attent ghal zmienu, konkret, sensittiv ghat-tensjonijiet u I-problemi
tal-mument, involut fis-sitwazzjonijiet kollha tal-hajja. Il-profeta huwa
bniedem hieles, ghax fidil lejn il-Patt, mhux marbut ma’ skemi maghmula
minn qabel, dejjem miftuh ghall-gdid ta’ Alla u tal-istorja. Jindirizza
l-kuxjenza tal-poplu sabiex ighinu jnehhi s-sigurtajiet foloz 1i jibni
ghalih innifsu u ma jhalluhx isir poplu komdu u mwahhal f*postu. F’dan
is-sens il-profeti jisfidaw il-mod kif jahsibha I-poplu. Fil-kuxjenza u
l-messagg taghhom tipprevali d-dimensjoni vertikali: huma interessati
jiddefendu fid-dinja l-“ispazju” ta’ Alla. U ghalhekk isiru kapaci jaraw
il-kontradizzjonijiet tal-bnedmin.

Kriti¢i lejn il-politika u s-so¢jeta

Il-kritika tal-profeti titwieled minn konvinzjoni ¢ara: Alla li heles lil
Izrael mill-Egittu huwa Alla li dahal fl-istorja biex iwettaq pjan tieghu, li
jmur lil hinn minn kull realizzazzjoni umana. Dan il-pjan ma jistax jigi
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maghluq jew ikkontrollat minn ebda ligi, istituzzjoni jew sistema. Dan
iwassal lill-profeta biex iqis bhala relattivi I-valuri umani (istituzzjonijiet,
progetti, ligijiet) ujiggieled kontra kull haga li tippretendi li hija assoluta
udefinittiva. Alla wahdu huwa I-Assolut. Ghaldaqgstant il-profeti dejjem
irreagixxew kontra kull forma ta’ idolatrija, mhux biss religjuza izda
wkoll politika. Ghalhekk kienu dejjem kriti¢i lejn il-politika u s-so¢jeta.
[l-kriterju taghhom biex jiggudikaw iz-zmien taghhom, is-socjeta, ir-
religjon u l-prattika tal-hajjamakienx gej mill-bniedem jew mis-sistema
ezistenti, izda minn Alla. Ghalhekk il-kritika taghhom hija helliesa: ma
taghlagx lis-sistema fiha nfisha, izda ggeghelha tibqa’ miftuha.

Kriti¢i lejn il-kult

[l-profeti kienu dejjem kriti¢i wkoll lejn il-kult. Fil-kult jiggedded
il-Patt, li huwa fl-istess hin patt bejn il-poplu u Alla u patt bejn il-
membri tal-poplu bejniethom. II-Patt ghandu dimensjoni religjuza
u dimensjoni so¢jali u komunitarja. Ghalhekk il-kult mhuwiex biss
kwistjoni ta’ riti jew formuli, izda ghandu dimensjoni ta’ konverzjoni
u missjoni: jimpenja lill-bniedem biex jibni fraternita u so¢jeta gusta.
Element fundamentali tal-kult Lhudi huwa s-smigh tal-Kelma, li timpenja
1-hajja u taghti direzzjoni lill-istorja tal-bniedem. Ghall-profeti, taghmel
il-kult ifisser timpenja ruhek biex tafferma s-sovranita ta’ Alla fuq il-
hajja kollha u biex twettaq il-gustizzja u d-dritt. Il-profeti jikkritikaw
il-kult meta jsir att magiku li jehles lill-bniedem mill-ubbidjenza lejn
il-Patt u mill-hidma ghall-gustizzja. Ma ji¢hdux il-kult, izda ma jridux
jarawh imniggez. Il1-kult huma ghas-servizz tal-laqghama’ Alla li jhobb
lill-bniedem u lid-dinja u li huwa involut fl-istorja. Ghalhekk il-profeti
mhux biss fakkru li I-kult qatt m’ghandu j¢ajpar il-wic¢ tal-veru Alla,
izda wkoll li qatt m’ghandu j¢ajpar l-impenn lejn il-bniedem. Ifakkru
kontinwament li fit-Tempju jghammar Alla li huwa dejjem interessat
hafna f”dak li jigri barra minnu u li jistagsina dwar il-mod kif nghixu
hajjitna.

Dankollu hurifless fil-kundanna ta’ wiehed mill-ewwel Zbalji jigifieri
I-firda bejn is-sagru u l-profan. Din il-firda kienet tidher fil-postijiet,
fil-binjiet, fil-persuni u fir-riti. It-tempju gie meqjus bhala l-uniku post
fejn jghammar Alla. Dan kien jirrifletti l-influwenza tar-religjonijiet
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li kienu jorbtu lill-allat ma’ postijiet partikolari. Anke I-persuni gew
distinti: il-qassisin saru klassi separata. Fir-religjon ta’ Mos¢ ma kienx
hemm din il-kasta maghluqa. Alla beda jigi marbut ma’ postijiet, persuni
u gesti sagri, bhallikieku barra minnhom ma setax ikun hemm laqgha
mieghu. [l-profeti opponew ruhhom b’mod qawwi ghal din il-mentalita.
Huma xandru Alla li huwa prezenti kullimkien, f’kull Zmien u ghal
kull persuna. Ghalihom ma kienx hemm spazji esklussivament sagri:
id-dinja kollha kienet il-post tal-laqgha bejn Alla u 1-bniedem. Minn din
il-vizjoni johrog kodici ta’ mgiba bbazat fuq ir-responsabbilta. I1-fidi
ma tinghex mifruda mill-hajja ta’ kuljum, izda tidher proprju fil-mod
kif il-bniedem jghix u jagixxi fid-dinja.

Responsabilta quddiem l-istorja

Zball iehor li l-profeti kkundannaw kien dak tan-naturalizzazzjoni
ta’ Alla. Jahweh beda jitqies bhal Baal, bhala simbolu tal-fertilita
u tal-protezzjoni materna. Dan wassal biex il-poplu jsir passiv u
dipendenti, ifittex biss sigurta u kumdita. Il-bniedem beda jahrab mir-
responsabbiltajiet tal-istorja u jfittex religjon li tikkonslah minghajr
ma titlob impenn. Kontra din il-mentalita l-profeti pprezentaw lil Alla
tal-Ezodu bhala Alla tal-istorja. Huwa Alla 1i jsejjah lill-bniedem biex
jidhol fil-grajjiet tal-hajja u jiehu r-responsabbilta taghhom. Huwa Alla
ta’ persuni maturi li jimxu mieghu u mhux ta’nies li jiddelegawlu kollox.
Ghalhekk il-profeti ggieldu kontra religjon ritwali u infantili, u ppruvaw
iwasslu lill-poplu ghal fidi adulta u responsabbli.

Nikkonkludu li I-moviment profetiku kien sforz biex Izrael jerga’
jsibil-vera xbiehata’Alla: Alla prezenti fid-dinja kollha, Alla tal-istorja,
tal-liberta u tal-futur. [l-profeti ggieldu kontra kull forma ta’ religjon li
taghlaq lil Alla fit-tempju, fir-riti jew fis-sigurtajiet umani, u sejhu lill-
poplu ghal fidi matura, responsabbli u miftuha ghall-gdid ta’ Alla. Dan
kollu ser nikkunsidrawh fid-dawl ta’ whud mill-profeti u l-predikazzjoni
taghhom.

Ghamos: kontra l-ingustizzja u s-sigurtajiet foloz
Ghamos huwa profeta kittieb tas-seklu 8qK, meta [zrael kien maqsum
f’zewg saltniet: is-saltna tat-Tramuntana bil-kapitali Samarija u s-saltna
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tan-Nofsinhar bil-kapitali Gerusalemm. Minn raghaj u kultivatur tas-
sigar tas-sikomoru fin-Nofsinhar, jigi msejjah minn Alla biex iwettaq
il-ministeru profetiku tieghu fit-Tramuntana. [1-kritika tieghu kienet tant
radikali li I-qassis il-kbir tas-santwarju ta’ Betel u s-sultan Gerobogham
iddecidew li jkeccuh bhala wiched li kien qed ifixkel il-paci pubblika.
[l-kritika tieghu kienet immirata lejn il-kundizzjoni so¢jali tal-poplu ta’
Alla fis-Samarija, jigifieri lejn I-ingustizzja mifruxa li kienet tikkonsisti
fl-isfruttament tad-dghajfin, tal-foqra u tal-bdiewa minn gruppi ta’ nies
b’sahhithom u ghonja li kienu appoggjati mis-saltna, mill-qorti rjali u
mill-qassis il-kbir.

Dak li jiddistingwi lill-profeta minn attivist soc¢jali, jew minn
rivoluzzjonarjupolitiku hijalil-kundanna tieghu ssir f’isem Alla tal-Patt,
li ma jistax jittollera l-ingustizzja. F’dan il-kaz Ghamos juri funzjoni
essenzjali tal-profezija: il-poplu huwa infidil lejn Alla tieghu ghax qed
jehix f’relazzjonijiet so¢jali ingusti (Gham 2,6-7; 5,7-13; 8,4-8).

Aspett iehor tal-kritika ta’ Ghamos jirrigwarda s-sigurtajiet foloz li
l-popluta’Allakienikkultiva. Dawn kienu ta’ zewg tipi. L-ewwel wahda
kienet il-konvinzjoni li kienu benefi¢jarji ta’ ghazla divina permanenti.
Mill-gharfien li kienu l-poplu maghzul fl-istorja ta’ salvazzjoni, kienu
waslu ghall-konkluzjoni li kienu mharrsa minn kull falliment u minn
kull gudizzju ta’ kundanna. Kienu jirragunaw li Alla ghazilhom, u huma
tieghu; Alla huwa maghhom kontra I-ghedewwa taghhom. Ghaldagstant
l-ghedewwa taghhom huma I-ghedewwa ta’ Alla u I-ghedewwa ta’ Alla
huma I-ghedewwa taghhom. Is-sigurta falza kienet proprjulidin I-ghazla
divina titqies bhala tarka li tahtha l-poplu seta’ jhossu protett minn kull
periklu ta’ rovina jew telfien.

Ghamos jikkundanna dan il-privilegg falz billi jafferma li I-ghazla
divinau l-istorja tas-salvazzjoni, ghalkemm humarealtajiet importanti,
ma jistghux isalvaw lill-poplu ta’ Alla quddiem il-gudizzju. Hawnhekk
tidher novita assolutament gdida u sorprendenti: il-poplu ta’ Alla huwa
wkoll suggett ghall-gudizzju. Alla jiggudika lill-poplu tieghu stess u
jista’ jikkundannah. Alla kien meqjus bhala mhallef, izda biss kontra
l-popli l-ohra favur Izrael. Il-profeti, izda, ihabbru xi haga 1i qabel
kienet kwazi inkoncepibbli: Alla jsir imhallef kontra 1-poplu tieghu
stess (Gham 9,7-8).
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Hosegha: kontra n-nuqqas ta’ responsabilita

Hosegha wettaq il-ministeru tieghu fis-saltna tat-Tramuntana u wassal
kritika radikali, spe¢jalment kontra dak li jsejjah il-“baalizzazzjoni” ta’
Jahve. Jahve kien irrivela lilu nnifsu lil [Zrael bhala Alla tal-istorja. [zda,
taht l-influwenza tar-religjon naturalistika tal-Kanaghnin, ibbazata fuq
il-kult tal-fertilita u tal-fekondita, Jahve beda jigi mithum bhala alla
tal-fertilita, simili ghal alla-Baghal.

Minflok Alla tal-istorja, tal-bidla u tal-ghazliet hielsa, kien ged jitqies
bhala alla marbut mar-ritmi tan-natura. B’dan il-mod, il-poplu kien
ged jitlef is-sens ta’ responsabilta storika tieghu. Fil-vizjoni religjuza
naturalistika, I-importanti kien li wiehed jidhol permezz tar-riti fir-ritmi
tan-natura. In-natura hija r-renju tan-necessita; l-istorja hija r-renju tal-
liberta, tal-ghazliet u tad-decizjonijiet.

Fin-natura ma hemmx ghazla; kollox huwa determinat. Ghalhekk,
ir-religjon ta’ Jahve, meta giet ikkulurita b’elementi ta’ Baghal, saret
religjon li tnehhi r-responsabbilta mill-bniedem.

B’mod partikolari fl-ewwel tliet kapitli tal-ktieb tieghu, Hosegha
jikkundanna 1-“baalizzazzjoni” ta’ Jahve u 1-qima tal-idoli. Dawn I-idoli
kienu rapprezentati mill-famuzi ghoggiela tad-deheb, li jidhru wkoll fir-
rakkont tal-Ezodu bhala simbolu ta’ kult 1i jipprezenta lil Jahve bhala
sempli¢i sors ta’ energiji naturali.

Hoseghajikkundannar-religjon mithuma bhala guf matern. It-tarbija
fil-gufmataghzilx umatiddecidix; hija tghix fil-kumdita, fil-protezzjoni
u fis-sigurta. Ghalhekk il-profeta jikkritika religjon li ssir kenn kontra
r-riskji, il-kunflitti u d-drammi tal-istorja, fejn il-bniedem huwa msejjah
jaghmel ghazliet u jichu decizjonijiet.

Barra minn hekk, Hosegha jhabbar ukoll il-gudizzju ta’ kundanna
ta’ Jahve fuq dan il-poplu. Il-kundanna hija tant qawwija li tintwera
permezz tal-immagni ta’ zewg li jaghti ¢-certifikat tad-divorzju lill-
gharusa tieghu, [Zzrael, minhabba l-infedelta taghha (Hos 1,9). [l-poplu
ma jibgax “poplu tieghi”, izda jsir “Lo’ Ammi”, jigifieri “mhux il-poplu
tieghi”. Ir-relazzjoni bejn Alla u l-poplu tieghu tista’ tinkiser minhabba
l-infedelta. Ghalhekk il-profeti jqieghdu l-verita tal-poplu ta’ Alla taht
is-sinjal tal-fedelta: hija I-fedelta lejn Alla li taghmel komunita poplu
ta’ Alla. Kif jghid Hos 6,6, il-Patt jibqa’ fis-sehh permezz tal-lealta tal-
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bniedem lejn Alla, mhux permezz tas-sagrific¢ji, tal-kult jew tal-offerti
mahruqa.

Madankollu, din il-kritika qawwija hija marbuta ma’ weghda ta’
tama. Jigi zmien, jghid il-Mulej, meta Huwa jerga’ jigbed lejh lill-poplu
tieghu, jitkellem lill-qalb tieghu u jaghmlu ghal dejjem fidil.

F’Hos 2,14 il-possibbilta tas-salvazzjoni tinsab fl-intervent
straordinarju ta’ Alla:

“Jienanitkellem lill-qalb taghha, nerga’ niehu lill-gharusa tieghi fid-
dezert, ‘il boghod mill-kulti ta’ Baghal, u nerga’ nirbahha bl-imhabba.”
Jekk il-profeta jkun radikali fil-kundanna, dagstant iehor ikun radikali
fil-weghda. Il-futur il-gdid 1i lejh il-profeti jridu jdawru I-harsa tal-
poplu huwa proprju dan l-intervent straordinarju ta’ Alla. L-EZodu tal-
passat ma jistax aktar isalva lil dan il-poplu; hemm bZonn ta’ inizjattiva
¢dida minn Alla sabiex il-poplu jerga’ jsir, u ghal dejjem, il-poplu
tieghu.

II-Proto-Izaija (Iz 1-39): kontra kult mifrud mill-hajja
u vizjoni awtosuffi¢jenti

[l-Proto-IZaija huwa profeta persuna ta’ klassi aristokratika fis-
saltna ta’ Guda u li ghex bejn it-tieni nofs tat-8 gK u I-bidu tas-7 gK
f>Gerusalemm. Wiched mill-aspetti ewlenin tal-messagg ta’ Isaija huwa
1-kritika tieghu lejn kult li ma jkunx marbut mal-hajja konkreta, jigifieri
kult mifrud mill-esperjenza soc¢jali u ta’ kuljum tal-bniedem. Xi drabi
wiehed jahseb li I-kundanna ta’ [Zaija, bhal dik ta’ Ghamos u ta’ profeti
ohra, hija kontra kult purament estern u formali, izda dan mhuwiex
il-kaz. Il-profeti ma jridux jikkundannaw kult fejn il-qalb tal-bniedem
ma tkunx involuta u fejn kollox jibqa’ fil-wic¢. Il-kritika taghhom hija
aktar profonda: hija kontra kult li jista’ jkun mghejjux b’intensita kbira,
b’partecipazzjoni shiha u sinciera, izda li jibqa’ mifrud mill-hajja ta’
kuljum. Ghall-profeti, il-kuntrast mhuwiex bejn dak li hu intern u dak
li hu estern fil-bniedem, izda bejn il-qasam sagru — il-kult, il-liturgija,
Il-kundanna ta’ [Zaija mhijiex kontra kult formalistiku, izda kontra kult
maqsum u mifrud mill-fedelta storika lejn Alla fil-hajja ta’ kuljum: fil-
qasam ekonomiku, so¢jali, politiku u familjari.
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It-tieni aspett tal-kritika ta’ [zaija huwa dirett lejn il-politika tal-
pattijiet, tat-tishih militari u tal-espansjoni tal-poter tas-saltna ta’ Guda.
F’dan il-kuntest, il-kritika tieghu hija mmirata b’mod specjali lejn is-
sultan u lejn il-klassi mexxejja, li kienu jfittxu s-sahha politika bhala
mezz ta’ salvazzjoni u bhala garanzija ta’ awtosuffi¢jenza.

Ahaz kien sultan religjuz hafna, izda kien jippromovi politika ta’
sigurta bbazata fuq il-qawwa militari u fuq pattijiet politi¢i sabiex jevita
t-theddida tal-qawwa kbira Assirjana. [zaija jintervjeni biex jinterpreta
din il-politika bhala espressjoni ta’ nuqqas ta’ fidu¢ja f’Jahve. Skont il-
profeta, is-salvazzjoni gejja biss minn Jahve (12 7;22,8;30,1-7;u31,1-3).

Mill-aspett pozittiv, l-appell ta’ [zaija huwa ghal fidi assoluta u ghal
fidu¢ja shiha f’Jahve. Il-fidi — u din hija 1-ewwel riflessjoni teologika
fuq il-fidi fil-Bibbja — tfisser proprju li wiehed jistrieh fuq Jahve biex
ma jithawwadx u ma jaqax.

Geremija: kontra sigurtajiet foloz fl-istennija tal-ligi
miktuba fil-qlub

Geremija, profeta fis-saltna ta’ Guda, ghex fi zmien meta l-krizi kienet
riesqa lejn l-epilogu drammatiku taghha: I-assedju ta’ Gerusalemm, il-
gerdataghha, it-telfa tal-art ul-ezilju tal-poplu. Geremija ghex b passjoni
u b’ugigh straordinarju I-grajja tal-poplu li kien ged jittradixxi lil Alla.
[l-profeta jikkritika s-sigurta falza u kwazi superstizzjuza li I-poplu kien
iqieghed fl-istituzzjonijiet sagri tieghu, spe¢jalment fit-Tempju, li kien
meqjus bhala I-post tal-prezenza ta’ Alla u ghalhekk bhala realta 1i ma
setghet qatt tigi mittiefsa.

Meta Geremija kien isejjah lill-abitanti ta’ Gerusalemm ghall-
konverzjoni, ghall-fedelta u ghall-lealta lejn Alla sabiex jaharbu mit-
theddida tal-Babilonja, huma kienu jwiegbu li ma kellhomx ghalfejn
ibiddlu hajjithom, ghax Gerusalemm kienet imharrsa mit-Tempju fejn
Alla kien prezenti.

Ghalhekk Geremija jistieden lill-abitanti ta’ Gerusalemm jaghmlu
pellegrinagg lejn is-santwarju ta’ Betel fit-Tramuntana sabiex jaraw
x’kien baqa’ mis-santwarju ta’ Jahve li darba kien jezisti hemmhekk.
Huwa jwissihom li l-istess destin kien se jolqot ukoll is-santwarju ta’
Gerusalemm, li kien se jinbidel f’munzell ta’ gebel u tifrik.
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[l-poplu ta’ Alla kien ihossu sigur ghax kien jafda f’istituzzjonijiet
sagri bhat-Tempju, l-artimwieghda u s-sacerdozju. [zda din kienet sigurta
falza, ghax lanqas l-aktar istituzzjoni qaddisa ma tista’ tiggarantixxi
s-salvazzjoni.

Aspett iehor li jikkaratterizza l-predikazzjoni profetika ta’ Geremija
huwa I-akkuza tal-“baalizzazzjoni” ta’ Jahve. Geremija jara fl-abbandun
lejn il-kulti naturali u idolatri¢i prova ta’ kemm il-bniedem kien intilef
ghal kollox.

Fikliemiehor, il-bniedem makienx tilef biss il-fedelta tieghu lejn Alla,
izda kien tilef lilu nnifsu. Ma baqax persuna kapaci tichu decizjonijiet
hielsa u responsabbli. Skont Geremija, langas biss kien jaghmel sens li
wiehed isejjahlu ghall-fedelta, ghax ma kienx ghadu jaf jaghzel. Kien
sar bhal relitt, oggett minghajr direzzjoni.

L-idoli kienu dahlu fil-fond ta’ qalbu u kienu jiddominawh
kompletament. F’Ger 5,23 insibu riferiment ghall-“qalb ribelluza” tal-
poplu; f’Ger9,25 jissemmal-“qalb mhux ¢irkonéiza”, jigifieri l-inkapagita
tal-bniedem li jilga’ I-kelma ta’ Alla bhala sejha ghal decizjoni gdida
u differenti.

F’Ger 10,23 il-profeta jghid li I-bniedem ma ghadux kapa¢i jmexxi
l-passi tieghu stess; huwa bhal ghami fit-toroq tad-dinja. Madankollu,
Geremija jhabbar ukoll tama kbira. Huwa jafferma li Izrael, il-gharusa
michuda, li skont il-ligi ma setghetx terga’ tinghaqad ma’ zewgha, se
terga’tintlaga’ minn Alla permezz ta’ intervent mirakoluz u straordinarju.
Jahve se jibdel in-natura stess tal-poplu tieghu. Hawnhekk insibu
t-thabbira ta’ miraklu: patt gdid u alleanza gdida. B’differenza mill-
alleanza tas-Sinaj, il-ligi I-gdida mhux se tkun miktuba fuq twavel
tal-gebel, izda fil-qlub tal-bnedmin. Din hija possibbilta gdida li
titwieled proprju hemm fejn il-bniedem jidher impotenti, bhala miraklu
tal-grazzja ta’ Alla, possibbilta li tmur lil hinn minn kull possibbilta
umana.

F’Ger 31,31-34 ma nitkellmux dwar ligi aggornata jew imtejba, izda
dwar ligi li fiha dinamika gdida u qawwa gdida. Mhijiex biss il-ligi li
tinbidel; huwa l-bniedem innifsu li jsir gdid. Alla johloq ghalih innifsu
sieheb gdid, poplu gdid u fidil.
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Ezekjel: mill-qalb tal-gebel ghall-qalb tal-laham

Ezekjel huwa parzjalment kontemporanju ta’ Geremija. Huwa ghex
fl-ezilju wara l-ewwel deportazzjoni tal-597 qK. Wiehed mill-aspetti
tal-kritika tieghu huwa dirett kontra I-kollettivizmu morali.

Fostil-poplukien gedjic¢irkolaproverbjulikien jghid: “Il-missirijiet
kielu gheneb qares u uliedhom ghandhom snienhom jitrieghdu.” Dan
kienifisser lir-responsabbilta ghall-hazen, ghat-tragedji u ghall-katastrofi
kienet ged tigi attribwita lill-antenati. Il-kollettivizmu morali kien
tentattiv min-naha tal-generazzjoni ta’ dak iz-Zmien biex tehles mir-
responsabbilta personali taghha. Skonthom, il-htija u l-kawza tal-ezilju
kienu tal-missirijiet taghhom, filwaqt li huma kienu biss il-vittmi. Kien
il-passat li kien ged jaghfas fughom. Dan kien mod kif wiehed jahrab
mir-responsabbilta personali u individwali billi jinheba wara solidarjeta
mithuma hazin, u jafda d-destin tieghu lill-kollettivita aktar milli lill-
ghazliet tieghu stess.

Ezek 18 jiddefendi l-individwalizmu morali u jikkundanna
l-kollettivizmu. Kull persuna, jghid il-profeta, se tir¢ievi I-hajja jew
il-mewt skont dak li tkun ghamlet hi stess. Barra minn hekk, Ezek 34
jikkritika lir-raghajja li jisfruttaw in-nghag. [1-poplu huwa bhal merhla
li ged titmexxa lejn it-telfien mir-raghajja taghha, jigifieri mill-mexxejja
tama: Jahve¢ nnifsu se jsir ir-Raghaj tal-poplu tieghu u jqajjem raghaj
¢did biex imexxih. Hawnhekk tidher b’mod ¢ar l-istennija messjanika.

It-tielet aspett tal-kundanna ta’ Ezek 37 jirrigwarda sitwazzjoni i,
minn perspettiva umana, kienet tidher kompletament minghajr tama.
Fl-ezilju, Izrael huwa deskritt bhala munzell ta’ ghadam niexef mifrux
fid-dezert. Il-profeta jistagsi mistogsija li tidher kwazi sfida: “Jistghu
dawn l-ghadmiet jergghu jiehdu I-hajja?”” Skont Ezekjel, ikun I-Ispirtu
ta’ Alla li jwettaq il-miraklu tal-qawmien mill-gdid, jigifieri 1-hajja li
tohrog mill-mewt. B’dan il-mod, it-tamiet ta’ poplu li kien sar rassenjat,
meghlub u passiv jigu diretti lejn il-gejjieni. F’Ezek 36,24-28 il-profeta
jitkellem dwar Allali jnehhil-qalb tal-gebel —qalb insensittiva, maghluga
u mwebbsa — u jqieghed flokha qalb tal-laham, qalb hajja u sensittiva li
tista’ tithem it-talbiet ta’ Alla u twiegeb ghalihom.
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Id-Deutero-Izaija (I1Z 40-55) u t-tama

Id-Deutero-1zaija, 1i ghex u hadem lejn it-tmiem tal-ezilju, huwa
profeta anonimu b’ispiritwalita qrib hafna ta’ dik tal-kbir Izaija. I1-kritika
tieghu hija diretta kontra d-disfattizmu u r-rassenjazzjoni tal-eziljati.

Huwa jipprova jqajjem it-tama fil-poplu u jipprietka kelma ta’ farag
u ta’ inkoraggiment. Din il-kelma ma tillimitax ruhha biex ttaffi t-tbatija
minn barra, izda, imsahha mill-weghda tal-intervent straordinarju ta’
Alla, thabbar futur gdid.

Ghalhekk jghid: “Matibqghux tharsu lura lejn il-grajjiet tal-imghoddi,
izda harsu ’1 quddiem lejn il-hwejjeg godda li jiena se naghmel.” (IZ
43,18-19) Din hija I-weghda tal-helsien mirakoluz u tar-ritorn mill-
ezilju. [lI-messagg tad-Deutero-Izaija huwa ghalhekk messagg ta’ tama,
ta’ fiduc¢ja fil-futur u ta’ certezza li Alla ghadu jahdem fl-istorja biex
johloq realta gdida ghall-poplu tieghu.
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‘Expositio super Isaiam ad litteram’:
Tumas t’ Akwinu u I-Profeta Isaija

Fr Raymond Gatt OP

Hemm firxa ta’ madwar elfejn sena li jifirdu il-profeta Isaija li ghex
f’nofs is-seklu 8 Q.K minn Tumas ta’ Akwinu (1225-1274). Imma
dan ma kienx ta’ ostaklu biex id-duttur jiltaga’ mal-profeta, Certament
mhux fizikament, imma billi jaqra, jimmedita, jghallem u jikkummenta
fuq dak li kiteb Isaija mijiet ta’ snin qablu. Tumas li kien il-hin kollu
vicin ta’ Alla permezz tat-talb u tal-istudju tal-Iskrittura Mqaddsa, ried
li jghaddi lill-istudenti tieghu fosthom dawk Dumnikani, dak li r¢ieva
matul il-hidma intellettwali u spiritwali tieghu permezz tal-korsijiet u
l-volumi ta’ kitba li pproduca matul hajtu.

Huwakien jafsewwa l-Iskrittura Mqaddsa u danjidher ¢ar fil-mod kif
anki fil-kummentarji bibli¢i.! Fost dawn il-kummentarji ta’ Tumas insibu
dak fuq il-Ktieb tal-Profeta Isaija — Expositio super Isaiam ad litteram,
fejn naraw il-vizjoni profetika ta’ Isaija u I-ghana kbir tal-profezija kif
moghtija minn Alla fit-Testment il-Qadim. Dan huwa l-ewwel xoghol
bibliku imsejjah cursorie li Tumas bhala cursor biblicus ghallem u kiteb
fl-ewwel snin tal-formazzjoni akkademika tieghu, aktarx f’Kolonja taht
is-supervizjoni ta’ Albert il-Kbir (1200-1280), qabel telaq lejn Parigi
fl-1252.2

I
[1-ktieb tal-profeta Isaijajigbor fih sitta u sittin kapitlu. Skontil-biblisti
kontemporanji I-ktieb jinqasam fi tlett partijiet ewlenin: il-Proto-Isaija
(kapitli 1 sa39),id-Dewtero-Isaija (kapitli40 sa 55) u Trito-Isaija (kapitli
56 sa 66).3 Mill-istil tal-kitba jidher 1i mhux il-ktieb kollu nkiteb minn
Isaija bin Amos imma gie msawwar minn awturi fi zminijiet differenti
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imma li madankollu gie attribwit b’awtorita lilu. Certament ghal Tumas
u ghall-awturi Medjevali kollha ta’ zmienu dan il-ktieb kien ikkunsidrat
bhala opra shiha miktuba kollha mill-profeta Isaija.

[l-Profeta Isaija wettaq il-missjoni tieghu bejn is-snin 740 u s-687
Q.K., fi zmien erba’ slaten ta’ Guda: Ghuzzija, Gotam, Ahaz u Hezekija
(Is 1:1) li skontil-profeta d-dnub taghhom kien in-nuqqas ta’ fidi f” Alla.
Is-sejha ta’ Isaija hija drammatizzata imma fl-istess hin reali ghax
esperjenzaha bhala vizjoni l-profeta nnifsu.* Huwa jiddeskriviha b’dan
il-mod: “Imbaghad wiehed mis-serafini tar lejja b’gamra f’idu i kien
ha b’imqgass tan-nar minn fuq l-altar. Biha messli fommiu qal: ‘Ara, din
messitlek xofftejk, hzunitek tnehhiet, dnubek inhafer.’ Imbaghad smajt
lehen il-Mulej jghid: ‘Lil min se nibghat? Min se jmurilna?’ U jien
wegibt: ‘Hawn jien, ibaghat lili!”” (Is 6:6-8). Kif juri I-ktieb huwa gie
msejjah ghall-missjoni diffi¢li li kellha bhala mira I-belt ta’ Gerusalemm,
it-tempju u d-dinastija Davidika. L-isem ta’ Isaija jfisser ‘Jahweh
isalva’, u dan jurih fil-predikazzjoni u fit-thabbir tieghu tal-profeziji
messjanici (Is 2:2-5; 7:10-17; 8:23; 9;1-6; 11:1-10). Ghalkemm il-
poplu kien ingrat imma Alla xorta baqa’ jhobbu u jibaghtlu l-profeti
tieghu biex juruh it-triq tar-ritorn tieghu mill-gdid ghal ghandu.
Ghalhekk Isaija jintbaghat minn Alla biex ixandar il-gustizzja soc¢jali
u l-paci.

It-tieni parti tal-ktieb ta’ Isaija li hija attribwita lid-Dewtero-Isaija
tissejjah ‘Ktieb il-farag ta’ Izrael’ ghax tibda bil-kliem: ‘Farrgu, farrgu
[-poplu tieghi’ jghid Alla taghkom ™ (Is 40:1). F’dan iz-Zmien il-poplu
rega’ ha l-helsien tieghu mill-ezilju tal-Babilonja, u Isaija jhabbar futur
b’vizjoni ottimista. F’din il-parti insibu dawk li jissejhu ‘l-Ghanjiet
tal-Qaddej tal-Mulej’ (Is 42:1-4; 49:1-7; 50:4-11; 52:13-53:12). Dawn
l-erba’ poeziji juru l-missjoni tal-Qaddej ta’ Jahweh li ghall-istudjuzi
seta’kien xi bniedem individwali, ghall-profeta nnifsu, jew l-istess poplu
ta’ Israel. It-tradizzjoni nisranija sa mill-bidu zammet li hi I-persuna ta’
Gesu Kristu bhala 1-‘Qaddej ta’ Jahweh’.6

[t-tielet parti hija miktuba fil-kuntest storiku meta l-poplu Lhudirega’
beda jinbena mill-gdid wara s-sena 538 Q.K. Il-profeta jgawwi qalb
il-poplu permezz ta’ orakli apposta, minhabba li ghalkemm issa rega’
lura f’Gerusalemm kellu jhabbat wi¢éu ma’ diffikultajiet kbar. Skont



KNISJA 2000 n 157 69

il-profeta, Gerusalemm li kienet mitluqa u mormija bhal mara armla,
issa se ssir omm ferhana ta’ hatna ulied (Is 54:1-14; 65:17-25). Huwa
jhabbar jiem godda mimlija ferh ghal dawk 1i juru fidu¢ja u jghixu 1-fidi
fil-vizjoni ‘ta’ smewwiet godda u art gdida’ (Is 65:17-25) ghax Alla
huwa sovran fuq il-komunita tal-patt u fuq il-gnus kollha, waqt li jsejjah
il-popli kollha ghall-hajja responsabbli. Quddiem il-vizjoni profetika
pprezentata minn Isaija, Tumas kiteb kummentarju u anki uza l-materjal
profetiku biex jibni t-Teologija Sistematika tieghu.”

11

-Kummentarju fuq Isaija ta’ Tumas t’Akwinu ghalkemm huwa
xoghol bikri,® imma hu siewi bhala xoghol teologiku’; hu ghallem il-
ktieb ta’ Isaija bejn is-snin 1251-52 meta kien f’Kolonja,'® qabel ma sar
Majjistru tal-Iskrittura Mqaddsa.!! Ghalih I-Iskrittura dejjem kienet il-post
¢entrali tal-verita irrivelata minn Alla. Kull Kummentarju ta’ Akwinu
fuq il-Kotba Mqgaddsa'? dejjem huwa kkummentat mill-perspettiva
filosofika!® u teologika. Dan narawh b’mod c¢ar fil-Kummentarju fuq
Isaija fejn Tumas jikkumenta kull vers biex jaghti it-tifsira letterali
tieghu. Dan jaghmlu b’mod mill-aktar metikoluz, logiku u sistematiku,
bid-definizzjonijiet, divizjonijiet u distinzjonijiet mehtiega u b’referenzi
kontinwi ghal testi ohra tal-Iskrittura' uta’ Missirijiet il-Knisja.'> Huwa
kellu ghal qalbu hafna I-ktieb tal-profeta Isaija'® ghax kien iqisu bhala
l-bazi tal-fidi nisranija, tant 1i dan il-ktieb profetiku kien jinqara fil-
Knisja fi zmien l-Avvent.!”

Tumas fil-bidu tal-Prologu tal-Kummentarju fuq Isaija, jikkwota vers
mill-profeta Habakkuk: ‘Imbaghad il-Mulej wiegeb: “Ilkteb id-dehra”,
qalli, “onqoxha fuq tavlozzi, hekk li jkun jista jhaffef min jaqraha. Ghax
id-dehra ssehh meta jkun waqtha, tistenna sa ma ttemm, u ma tqarragx.
Jekk hija ddum ma tasal, int stenniha, ghax tigi Zgur, ma tiddawwarx
ma tasal!”'® Dawn il-versi li jaghzel Tumas juru tlett aspetti li fughom
jibni 1-Kummentarju tieghu jigifieri: a. il-persuna nnifisha tal-profeta
li gie mgabbad mill-Ispirtu s-Santu biex jikteb il-Kelma tieghu';
b. L-ghamla li biha I-profeta kiteb, li tikkonsisti f’tixbihat u lingwagg
figurattivimma li huma diretti fl-espressjoni b’tali mod li joholqu kitba
estetikament sabiha?’; u c. I-ghan 1i ghalih kiteb Isaija huwa biex juri
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li din il-profezija iqisha Evangelju fuq Kristu, u d-dehra tieghu bhala
apparitio filii Dei, 1-Iben t’ Alla.?!

Tumas jikkumenta s-66 kapitlu 1i fih il-Ktieb ta’ Isaija bil-ghan li
jiddentifika u jasal ghat-tifsira tal-profezija tieghu. L-istruttura tal-
Kummentarju huwa maqsum f’zewg partijiet ewlenin: a. mill-kapitlu 1
sa 39 hemm is-sejha u t-thabbira tal-gustizzja divina kontra l-midinbin;
b. mill-kapitlu 40 sa 66 tiddomina l-hniena divina ghall-qawmien
tal-bniedem gust.??> Huwa jiffoka fuq it-tifsira letterali u jaghmel
referenza ghal testi ohra mehuda mill-Iskrittura Mqaddsa biex jaghti
l-interpretazzjoni tieghu. Tumas majonqosx li jikkwota lill-predecessuri
tieghu fosthom San Gilormu, Santu Wistin, Psewdo-Dijonisju u San
Gwann Damaxxenu. Anki 1-filosfu Grieg Aristotli huwa ¢¢ittat tmien
darbiet fil-Kummentarju fuq Isaija. Ma’ dawn inzidu wkoll dik li kienet
tissejjah il-glossa ordinaria 1i kienet gabra ta’ noti mal-Kummentarji
bibli¢i biex jiccaraw it-tifsir tal-kliem.? Tumas jic¢ita 1-glossa mat-32
darba fil-kummentarju tieghu.

Tumas jikkunsidra zewg sensi fl-Iskrittura Mqaddsa: bhat-teologi
Medjevali, huwa jiddistingwi fit-test bibliku is-sens letterali jew storiku
jigifieri dak li fl-intenzjoni tieghu l-awtur tal-ktieb bibliku ried iwassal
bil-kitba.?* Kull verita mehtiega ghas-salvazzjoni hija pproklamata
letteralment fl-Iskrittura Mqaddsa. Imbaghad hemm is-sens spiritwali
li jinqasam fi tlieta: dak allegoriku, morali (tropologiku) v anagogiku.*
Ghal Tumas kull argument irid ikun mibni biss fuq is-sens letterali-
storiku tat-test bibliku u mhux fuq is-sens spiritwali. B’dagshekk ma
jintilef xejn mill-Iskrittura Mqaddsa, ghax m’hemm xejn taht is-sens
spiritwali necessarju ghall-fidi li -Kelma ta’ Allaband’ohra ma twassalx
manifestament taht is-sens letterali.?®

Fl-ewwel kapitlu tal-Kummentarju fuq Isaija, Tumas jittratta
n-natura tal-profezija.?’” Skont Tumas il-kelma profezija ghandha zewg
interpretazzjonijiet: wahda gejja mill-kelma ‘phanos’ i tfisser ‘dehra’
jew ‘apparizzjoni’ul-ohramill-kelma ‘for; faris’litfisser /i titkellem’.?
Tumas jiddistingwi d-dehra minn viZjoni: tal-ewwel tfisser r-relazzjoni
li hemm bejn haga vizibbli u l-persuna li ghandha I-kapacita li tista’
taraha b’ghajnejha. Mentri l-vizjoni fil-kuntest tad-don tal-profezija
huwa l-gharfien ‘cognitio’, 1-att intern, fejn il-profeta jaghraf dawk il-
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hwejjeg li huma ’l fuq minn dak 1i jista’ jaghraf il-bniedem.? Tumas
ipoggi l-profezija fin-nofs bejn il-vizjoni beatifika u I-fidi. Skont il-fehma
tieghu, Alla jirrivela lill-profeti dak 1i hu necessarju ghall-istruzzjoni
tal-bnedmin.*°

Fil-kaz ta’ Isaija,*! huwa kellu vizjoni spiritwali: dan l-intervent
sopranaturali fuq il-profeta hu bazikament esperjenza interna ghax
jolqgot il-fakultajiet u s-sensi interni tal-persuna. Peress li I-profezija
hija process tal-intellett uman, Tumas iqisha bhala viZjoni li turi d-dawl
divin. Din il-viZjoni 1i kellu Isaija skont Tumas hija mfissra b’lingwagg
figurativ jigifieri b’tixbiha,?? mod li nsibuh hafna fil-letteratura profetika
imma li fl-istess hin ghandu tifsira teologika. Din il-viZjoni li kellu Isaija
halliet marka profonda fih tant li bidlitlu hajtu — minn bniedem komuni
ghamlitu l-profeta t’ Alla. Din l-esperjenza gaghlitu jgawwi I-fidi tieghu
f’Alla li hu mhabba, u juri li Alla ghazel lil Israel ghal sejha partikulari.

Tumas kien iqis il-Ktieb ta’ Isaija bhala prologu tal-Evangelju u
ghalhekk jaghmel referenza u applikazzjoni kontinwa ghall-persuna ta’
Gesu Kristu.** Huwa jaghraf I-element Kristologiku f’Isaija — jigifieri
l-inkarnazzjoni u r-redenzjoni tal-Iben t’Alla. Dan jidher ¢ar meta
jikkumenta fuq Is 7:14: ‘Ghalhekk is-sinjal jaghtihulkom Sidi stess:
Araw ix-xebba titqal u twelled iben, u ssemmih Ghimmmau-el’. Hu
jzommdinil-profezijata’Isaija fis-sens letterali taghha ujapplikha ghall-
Inkarnazzjoni tal-Iben (Logos).** Filfatt il-Kristologija ta’ Tumas hija
Kristologija tal-Inkarnazzjoni.* B hekk huwa jkompli mat-tradizzjoni
twilatal-Knisja li tippreserva din ir-rivelazzjoni t’ Alla.** F*diversi stanzi
fil-Kummentarju, Tumas jaghti interpretazzjonijiet li japplikaw kemm
ghac-cirkustanzi stori¢i li jhabbar il-profeta u anki ghal Kristu.>’

Fl-erba’ ‘Ghanjiet tal-Qaddej tal-Mulej’3® Tumas jara l-persuna ta’
Kristu, li umli u gwejjed, accetta t-tbatija, u li finalment hareg rebbieh u
gglorifikat minn Alla. B’hekk Tumas juri li Kristu huwa tassew bniedem,
I-Iben inkarnat, mwieled minn vergni, li soffra u miet minhabba d-dnub
tal-umanita, imma rxoxta u b’hekk nehha dik is-separazzjoni li kien
hemm bejn Alla u I-bnedmin. Huwa rega’ fetah it-triq lill-bniedem li
twasslu ghand Alla. Ghalhekk huwa permezz ta’ Kristu li I-bnedmin
jaslu ghand Alla. F’din l-esigesi tieghu Tumas jinterpreta lil Isaija fis-
siwi kollu tieghu.
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l-Kummentarju fuq Isaija flimkien mal-Kummentarji Biblici I-ohra,
jurukemm Tumast’ Akwinu kellu gharfien mill-aqwa tal-Kotba Mqaddsa.
[I-Kummentarji kollha 1i kiteb, kemm dawk tat-Testment il-Qadim u
anki tal-Gdid huma mifruxa fuq il-hajja akkademika kollha tieghu. Illum
l-istudjuzi ta’ Tumas t’ Akwinu qed jaghrfu izjed I-importanza tal-kitbiet
esigetici tieghu ghax jikkunsidrawhom bhala ¢-cavetta biex tifhem il-
hsieb teologiku tieghu. Ghal Tumas I-Iskrittura Mqaddsa u x-xjenza
teologika kienu f’rabta li ma tinhalx, minhabba li x-xjenza teologika
tipprocedi mill-artikli tal-fidi 1i huma rrivelati fil-Bibbja flimkien ma’
dak kollu li hu necessarju ghas-salvazzjoni tal-umanita’.** Ghalkemm
l-esigesi ta’ Tumas hija nieqsa mill-metodu kritiku-storiku u minn
dak kritiku-letterarju tal-istudji bibli¢i kontemporanji, imma xorta hu
jaghti kontribut fl-interpretazzjoni tad-tradizzjoni Patristika u vizjoni
teologika mill-aqwa tal-Kotba Mqaddsa.

Noti

1. Ghal Tumas I-Iskrittura Mqaddsa kienet I-ghajn prin¢ipali jew it-textbook
uffic¢jali tieghu. Huwa kkalkulat li fiz-zewg xoghlijiet ewlenin tieghu
jigifieriis-Summa theologiaeu s-Summa contra gentiles insibumal-25,000
kwotazzjoni mill-Bibbja.

2. AraJean-Pierre Torrell, Saint Thomas Aquinas: the Person and his Work,
Vol.1, The Catholic University of America Press, Washington DC, 1996,
p.337.

3. AraEnciklopedija Biblika, edit.Donat Spiteri, Media Centre, Malta, 2003,
p.206.

4. Ara Pontifical Biblical Commission., The Inspiration and Truth of Sacred
Scripture, 2014, par.14.

5. Ibid. The Bible and Morality — Biblical roots of Christian Conduct, 2008,
par.36.

6. Ara Enciklopedija Biblika, edit.Donat Spiteri, p.210.

7. It-Tejologija Sistematika ta’ Akwinu hija pprezentata fil-kapulavur tieghu
Summa theologiae (1266-73).

8. N-Kummentarju fuq Isaija joffri introduzzjoni tajba ta’ Tumas bhala
esigeta fil-bidu tat-thejjija tieghu biex jilhaq Majjistru tat-Teologija.
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10.

11.

12.

13.

14.

15.

16.

17.
18.
19.
20.
21.

Ara Joseph Wawrykow, Introduction to St Thomas Aquinas: Commentary
on Isaiah, Emmaus Academic, Steubenville, 2021, p.3.

F’dan iz-zmien Tumas ghallem ukoll il-ktieb tal-profeta Geremija u tal-
Lamentazzjonijiet.

Fil-Medjuevu, il-perkors biex persuna ikun jista’ jilhaq Majjistru fit-
Teologija kien kif gej: fl-ewwel sitt snin l-istudent jichu 1-formazzjoni
tieghu fl-Iskrittura u t-Teologija; imbaghad is-sentejn ta’ wara jaghmilhom
bhala Biblicus ordinarius fejn I-istudent generalment kellu jikkummenta fuq
ktieb mit-Testment il-Qadim u l-iehor mit-Testment il-Gdid; wara jaghmel
sentejn ohra bhala Baccalaureus sententiarius fejn jagra u jikkummenta
1-4 Kotba tas-Sentenzi ta’ Pietru Lombardu. Wara dan kollu I-persuna ssir
Magister in Sacra pagina.

Tumas hallielna dawn il-Kummentarji fuq I-Iskrittura Mqaddsa li huma
13.5% tal-opra tieghu: Kotba tat-Testment il-Qadim — Isaija, Geremija,
Lamentazzjonijiet, Gobb, Salmi, Ghanja tal-Ghanjiet (mitluf); Kotba tat-
Testment il-Gdid —1-Evangelju ta’ Mattew, I-Evangelju ta’ Gwanni, I-Ittra
lir-Rumani, I-Ewwel u t-Tieni Ittra lill-Korintin, I-Ittri lil Galatin, Filippin
u Kolossin, I-Ewwel u t-Tieni Ittra lit-Tessalonikin, I-ewwel u t-Tieni Ittra
lil Timotju, I-Ittra lil Titu u lil Filemon u I-Ittra lil Lhud.

Tumas influwenza hafna ruhu mill-filosofija ta’ Aristotli (384-322 q.K.)
fil-hsieb u fil-perspettiva teologika tieghu.

Hawn ghandna l-importanzata’dawk lijissejhu collationes terminu li juza
Jacobino d’Asti, li huma kwotazzjonijiet mill-Iskrittura stess, imnizzlin
fil-margni tat-test tal-Kummentarju li jkomplu jispjegaw il-punt li jkun
qieghed jikkumenta u jinterpreta Tumas. Fil-Kummentarju ta’ Isaija
nsibu 127 collationes. Dawn ghandhom importanza kbira ghax juru
l-aspett spiritwali u morali tal-analizi letterali li jaghmel Tumas tat-test
sagru.

Tumas jikkwota diversi Missirijiet il-Knisja fosthom San Gilormu
(342-3477-420 w.K.), Santu Wistin (354-430 w.K) u I-Psewdo-Dijonisju
(seklu 5-6 w.K.).

Tumas kien iqisu iktar bhala ‘Evangelju’ milli ‘Profezija’ u sahansitra
jikkwotah hafna fit-Teologija Sistematika tieghu.

Ara Kummentarju, Prologu, par.5.

Ara Hab 2:2-3.

Ara Kummentarju, Prologu, par.1.

Ibid., par.2-4.

Ibid, par.5-8.
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22.

23.

24.

25.

26.
27.
28.
29.

30.

31.

32.
33.

34.
35.

Ara Joseph Wawrykow, Introduction to St Thomas Aquinas: Commentary
on Isaiah, p.9.

Fit-tiswir tal-Kummentarju tieghu Tumas uza 1-Glossa ordinaria u
1-Kummentarju tal-kontemporanju tieghu Ugo ta’ San Caro (1200-1263)
li kien ukoll Dumnikan u kien maghruf ghax-xoghol tieghu fuq I-Iskrittura
Mgaddsa. Ugo kien jghallem it-Teologija fl-Universita ta’ Parigi fis-snin
1231-36. Tumas jaghmel ukolluzumill-Glossata’ Pietru Lombardu, Pietru
Cantor u Stiefnu Langton.

Ghal Tumas l-awtur Primarju huwa Alla filwaqt li l-awtur Sekondarju hu
1-bniedem.

Is-sens allegoriku huwa dak li jinsab fit-Testment il-Qadim li jitqies bhala
prefigurazzjoni tat-Testment il-Gdid. Is-sens morali jew tropologiku huwa
kifin-nisrani jrid igib ruhu skont I-azzjonijiet li ghamel Kristu fit-Testment
il-Gdid. Is-sens anagogiku huwa t-thabbira minn qabel li tinsab fil-Gdid
Testment, tal-glorja futura ta’ dawk li se jsalvaw.

Ara Tumas t’ Akwinu, Summa Theologiae., 1, q.1 adl.um u QuodI. VII,
616m.

Danis-suggetttal-Profezija, Tumas jittrattah b’mod sistematiku fis-Summa
Theologiae. 11-11ae qq.171-174.

Ara Kummentarju fuq Isaija, kap.1 lect.1, par.18.

Ibid., kap.1 lect.1, par.18,20; u S.7h., II-11, q.171, a.1. Ara wkoll l-artiklu
‘L-Awtenticita tal-Profetizmu tat-Tradizzjoni Gudeo-Kristjana® ta’ Fr
Joseph Agius OP, f’din il-harga tar-rivista Knisja 2000.

Ara Summa Theologiae 11-11, q.171, a.4 ad 1 u De Veritate q.12,a.2; ‘The
original task of the prophet was to help his contemporaries understand
the events and the times they lived in from God's viewpoint’, Pontifical
Biblical Commission, The Jewish people and their Sacred Scriptures in
the Christian Bible, 2001, par.21.

Arals 6:1-14.

Ara Tumas t’ Akwinu, Summa contra gentiles, 1V, kap.29, par.5.

Tumas fil-Prologu tal-Kummentarju nru.6 jiddeskrivi 1-Ktieb ta’ Isaija
bhala rivelazzjoni ta’ grajjiet li kienu hafna ’1 boghod minn zmien il-
profeta. Dan juri li kien hemm pjan pre-ordinat t’Alla, fejn grajjiet kienu
mohbija biex imbaghad jigu rivelati iktar tard. L-Inkarnazzjoni tal-Iben
t’Alla hija wahda minnhom.

Dan jaghmlu fuq il-bazi ta’ Mattew 1:22-23.

[1-Kristologija ta’ Tumas hija kontinwazzjoni ma’ dak li gie definit fuq
Kristu fil-Kon¢ilji ta’ Nicea (325), Kal¢edonja (451) u ta’ Kostantinopli
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IT (553) b’mod specjali fuq id-duttrina taz-zewg naturi, kemm umana u
dik divina fil-persuna wahdanija tal-Iben. Dan juri kemm Akwinu kien
istruwit fuq dan is-suggett tant importanti tat-Teologija Kristjana.

36. ‘Christian faith recognises the fulfilment, in Christ, of the Scriptures and
the hopes of Israel, but it does not understand this fulfilment as a literal
one... It would be wrong to consider the prophecies of the Old Testament
as some kind of photographic anticipations of future events. All the texts,
including those which later were read as messianic prophecies, already
had an immediate import and meaning for their contemporaries before
attaining a fuller meaning for future hearers. The messiahship of Jesus has
meaning that is a new and original’, Pontifical Biblical Commission, 7he
Jewish People and their Sacred Scriptures in the Christian Bible, 2001,
par.21.

37. Ara Kummentarju fuq Isaija, kap 11 lez.2, nru.380; kap 12 nru.385; kap
48, nru.890; kap 49, nru.899; kap 56 nru.1000.

38. L-‘Ghanjiet tal-Qaddej tal-Mulej’ jinsabu f’Is 42:1-4; 49:1-7; 50:4-11;
52:13-53:12.

39. Ara Tumas t’Akwinu, Questiones de quodlibet 1V, qu.9, art.3, resp.
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Gesu bhala profeta — anzi xi haga
aktar minn profeta

Fr Prof. Martin Micallef

Fit-Tradizzjoni Nisranija li ssib 1-gheruq taghha fil-pagni tat-Testment
il-Gdid, Gesu ta’ Nazaret huwa muri b’tant titli, fosthom dak ta’ profeta
li gie fid-dinja biex jurinar-rieda tal-Missier. Fil-kuntest Lhudi tal-ewwel
seklu, il-profeta ma kienx sempliciment xi hadd li jhabbar il-futur,
dagskemm xi hadd li I-missjoni tieghu kienet li jsejjah ghall-fedelta lejn
il-Patt. Personaggi bhal Isaija, Geremija u Ghamos sfidaw strutturi ta’
ingustizzji filwaqt li ikkundannaw l-ipokrisija ta’ Zzmienhom, u wissew
lill-poplu dwar il-gudizzju ta’ Alla fughom. It-taghlim ta’ Gest joqrob
hafna lejn din it-tradizzjoni. L-enfasi fuq I-indiema, I-imgiba etika, u
l-wasla tas-Saltna ta’ Alla jidwu s-sejhat ta’ profeti ohra li gew gablu.
Bhalhom, Gesu ghamel uzu minn parabboli u azzjonijiet simboli¢i sabiex
jikkomunika veritajiet spiritwali aktar profondi, b’mod li pprovoka
riflessjoni u oppozizzjoni.

Gesu nnifsu jirreferi ghalih stess bhala profeta, ohrajn jaghrfuh
b’dan il-mod, filwaqt li xebbhuh ma’ Elija jew Geremija. Xi whud
mill-azzjonijiet tieghu huma rifless ta’ gesti profetici, filwaqt li r-rieda
tieghu li jaffronta l-awtoritajiet u li jbati huma eku ta’ dak 1i ghaddew
minnhom profeti ohra li gew gablu u li kellhom jaffa¢jaw persekuzzjoni
minhabba l-verita tal-messagg taghhom. L-ghan ta’ dan I-istudju huwa li
japprofondixxi din it-tema ta’ Gest bhala “profeta,” anzi xi hadd “akbar
minn profeta.”! Filwaqt li ser naghmlu dan irridu nzommu f’mohhna
distinzjoni bejn titlu u funzjoni/irwol. Dan minhabba li hemm titli
applikati ghal Gesu jew li Gesu jirrifjuta li juza ghalih innifsu, jew li
jhalli lil haddiehor juza ghalih; filwaqt li hemm funzjonijiet jew irwoli
li m’ghandhomx tifsira wahda stabilita, inkluz dik ta’ profeta. Din id-
distinzjoni hija essenzjali sabiex nifhmu kif Gesu gie muri bhala ‘profeta’
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mhux biss fl-uzu sempli¢i tat-titlu, imma wkoll fir-rwol li huwa wettaq
fl-istorja tas-salvazzjoni.

Perspettiva storika

Numru ta’ studjuzi jigbdu I-attenzjoni ghall-fatt li I-istampa ta’ Gesu
bhala profeta mill-perspettiva storika-kritika tghinna nambjentawh
fl-isfont kulturali u religjuz ta’ zmienu, f’kontinwita mat-tradizzjoni
profetika Lhudija. Jidher li I-opinjoni popolari fi zmien li fih ghex Gesu,
rifless tal-letteratura Lhudija taz-zmien, kienet izzomm li I-profeti kienu
biss xi haga tal-passat. Fit-Talmud Lhudi, perezempju, naqraw li meta
Haggaj, Zakkarija u Malakija, meqjusin bhala I-ahhar profeti, mietu,
I-Ispirtu ta’ Alla telaq minn fuq il-poplu ta’ Izrael.? Il-kittieb Lhudi tal-
ewwel seklu, Guzeppi Flavju wkoll izomm li l-profeti ma kellhomx
successuri.?

Jidher izda li I-migja ta’ Gesu xeghlet mill-gdid din il-flamma li
kienet mitfija. Diga fi zmienu dehru personaggi ohra bi pretenzjoni li
kienu profeti u li f’dak li qalu u ghamlu, ippretendew li kienu ser iwettqu
“ezodu” gdid billi jiksbu I-helsien ghall-poplu ta’ Izrael. Guzeppi Flavju
jsemmiuhud minn dawn il-persuni.* Fosthom jispikka Tewda, li ppretenda
li kien ser jiftah l-ilma tal-Gordan fuq l-ezempju ta’ Mosé. Hekk ukoll
il-profeta falz Egizzjan li webbel lin-nies li I-hitan ta’ Gerusalemm
kienu ser jiggarrfu quddiemhom.’ Jissemmew wkoll ohrajn 1i weghdu
“sinjali ta’helsien”® ghall-poplu ta’ Izrael. F’kuntrast ma’ dawn il-figuri,
Gesu huwa muri bhala profeta ‘eskatologiku’ li permezz tal-mirakli li
ghamel wera, li s-Saltna ta’ Alla kienet waslet tassew, hekk kif dawn
il-mirakli, spe¢jalment dawk ta’ fejqan u ezor¢izmu, gew interpretati
fid-dawl ta’ dak 1li naqraw f’Isa 35:5-6.” Mhux biss, imma uhud minn
dawn l-istess mirakli ta’ Gesu jixbhu lil dawk li nagraw dwarhom fil-
hajja ta’ Elija u Elizew.?

Fil-fatt nistghu nghidu 1i ghalkemm f’bosta testi mill-Evangelju,
Gwanni I-Battista hu identifikat ma’ Elija,’ testi ohra juruna b’mod sottili
li x-xbieha ta’ Elija hija riservata ghal Gesu.!® In-nies stess jistqarru
dwar Gesu: “Dan Elija.” U ohrajn: ‘Profeta, bhal wiched mill-profeti
l-ohra.””'! Meta imbaghad Gesu jistagsi lid-dixxipli dwar min jghidu
n-nies li kien, huma jwegbuh: “Gwanni 1-Battista; ohrajn Elija; u ohrajn,
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wiehed mill-profeti.”!? Wara dawn it-twegibiet kollha jidher li hemm
tradizzjoni li kienet thabbar ir-ritorn ta’ Elija li kellu jerga’ jigi sabiex
jipprepara lil Izrael ghall-Zjara tal-Mulej."

Minbarra Eljja, kien hemm ukoll profeti ohra, fosthom Mos¢, li
maghhom zviluppaw tradizzjonijiet marbuta mal-ahhar Zzmien. F’Dewt
18:15, perezempju naqraw: “II-Mulej, Alla tieghek, iqajjimlek profeta
bhali minn gensek, minn fost hutek; lilu ghandkom tisimghu,” riflessa
2 Atti 3:22. L-awturi tat-Testment il-Gdid, flimkien mal-ewwel Insara
applikaw din il-profezija ghal Gesu, spe¢jalment permezz tal-episodju
tat-Trasfigurazzjoni, fejn flimkien ma’ Gesu naqraw li dehru z-zewg
profeti Mos¢ u Elijajithadtumieghu, ' filwaqtli I-lehen mis-semajistieden
lid-dixxipli: “Isimghu lilu,”!5 eku ta’ dak li nagraw f’Dewt 18:15.

F’dan il-kuntest ta’ Gesu il-profeta bhal Mos¢, ma nistghux ukoll
ma naghmlux referenza ghal Mt 5:17. Il-profeti kienu meqjusa bhala
l-interpreti u l-kummentaturi tat-Torah, tant li I-kanoni tal-Iskrittura
Lhudi jitqassam f’Torah, Profeti u Kitbiet, u mhux Torah, Kitbiet u
Profeti, bhall-kanoni Kristjan. L-idea ta’ Gesu l-profeta imwieghed
minn Mos¢ narawha wkoll issehh b’mod tassew sottili fir-rakkont tal-
mara li nqabdet tizni,'¢ fejn 1-Evangelista San Gwann jurina lil Gesu
jitla’ u jinzel jikteb b’sebghu fit-trab, l-istess bhalma Mose tela’ u nizel
darbtejn is-Sinaj. Mhux biss, imma naqraw ukoll kif Gesu kiteb fit-trab
b’sebghu, bhalma I-1igi fuq it-twavel inkitbet bis-subgha ta’ Alla.!” Anke
fil-kwistjoni dwar id-divorzju,'® Gesu mill-gdid jidher jinterpreta lil
Mosg, il-Profeta tal-Ligi.

Fid-dawl ta’ din it-tradizzjoni marbuta ma’ Mos¢, kien hemm ukoll
it-tradizzjoni ohra li jizviluppaha I-Evangelista San Gwann, meta fuq
fomm il-poplu jitfa’ 1-ghajta: “II-Messija, meta jigi, hadd ma jkun jaf
minn fejn ikun gie.”"

Jidher li kien hemm ukoll stennija ohra dwar profeta bla isem, marbut
mal-ahhar Zminijiet, meqjus aktar ghalhekk bhala I-profeta eskatologiku,
tradizzjoni li hija inqas definita minn dawk li semmejna sa issa. Din
l-istennija hija mibnija fuq dak i naqraw f’Isa 61:1-3 - “L-ispirtu ta’
Sidi I-Mulej fuqi, ghax il-Mulej ikkonsagrani biex inwassal il-bxara
t-tajba lill-fqajrin ...” L-alluzjoni ghal din is-silta u ghal dak li naqraw
f’Isa 52:7 “Kemm huma sbieh fuq il-muntanji r-riglejn ta’ min ihabbar
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il-bxara ...” f’zewg dokumenti mill-aktar interessanti fil-letteratura ta’
Qumran?’ tindika l-attrazzjoni ghal dak li kellu jwassal “il-bxara t-tajba”
minn dawk li kienu qed ifittxu xi hjiel eskatologiku fil-profeti.

Fid-dawl ta’ dan kollu jibqa’ ta’ interess kbir ghalina l-opinjonijiet
differenti dwar Gesu li San Mark jinkludi fin-narrattiva tieghu, fosthom
ta’ dawk li evalwaw lil Gesu bhala: ““Gwanni I-Battista gam mill-imwiet’
...imma ohrajn bdew jghidu: ‘Dan Elija,” U ohrajn: ‘Profeta, bhal wieched
mill-profeti I-ohra,”2! filwaqt li San Mattew izid ukoll “Geremija.”22
L-Evangelista San Gwann ukoll jinkludi numru ta’ referenzi ghar-
reazzjoni tal-poplu ghal Gesu bhala “il-profeta.” Hekk perezempju,
wara l-episodju tat-tkattir tal-hobz, in-nies jghidu: “Dan hu tassew il-
Profeta li ghandu jigi,”* filwaqt li f’okkazjoni ohra, il-folla li semghet
kliemu qalu: “Tassew dan hu I-Profeta,”?* ghalkemm ohrajn jiddubitaw
u jistagsu: “M’intix int ukoll mill-Galilija hux? Fittex fl-Iskrittura, halli
tara li ebda profeta ma jqum mill-Galilija!”?

Filwaqt li nghidu dan, irridu nZzommu f’mohhna li ma jidhirx li kien
hemm xi separazzjoni bejn dawn I-istennijiet profetici differenti fi zmien
Gesu. Ghal kuntrarju, jidher li numru ta’ tradizzjonijiet differenti kienu
minsugin flimkien hekk kif bosta profeziji kienu ged jipprovdu dawl
¢did jew konferma ghal dan kollu.

Gesu qies lilu nnifsu bhala Profeta

Ladarba bosta giesu lil Gesu bhala profeta, tajjeb li nistaqsu jekk
hu wkoll kienx kuntent li jqieghed lilu nnifsu fil-linja tal-profeti. Zgur
li Gesu japplika ghalih innifsu f’Nazaret proverbju meta jghid: “Ebda
profeta ma hu bla gieh jekk mhux f’pajjizu u fost qrabatu u f’daru
stess,”?” sentenza li b’xi mod hija inkluza fl-erba’ Evangelji, u allura
tindika l-gheruq sodi fit-tradizzjoni. L-istess haga nistghu nghidu ghal
dak linaqraw f’Lq 13:31-31. Bi twegiba ghal xi Farizej li marru javzaw
lil Gesu li Erodi ried joqtlu, Gesu mill-gdid japplika ghalih innifsu t-titlu
ta’ profeta meta jghid: “ghax ma ghandux ikun li profeta jingered barra
minn Gerusaelmm” (v.31).28

Jidher ukoll 1i Gesu bena I-missjoni tieghu fuq il-profezija
programmatika li nsibu f’Isa 61:1-3, b’mod li meta d-dixxipli ta’
Gwanni 1-Battista marru jistagsuh: “Inti huwa dak li ghandu jigi, jew
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nistennew lil haddiehor?,”?* huwa wegibhom: “Morru aghtu lil Gwanni
l-ahbar ta’ dak li qeghdin tisimghu u taraw: I-ghomja jaraw, iz-zopop
jimxu, il-lebbruzi jfiqu, it-torox jisimghu, il-mejtin iqumu, l-Evangelju
jixxandar lill-foqra.”*° Din l-applikazzjoni ssir ukoll, ub’mod iktar dirett,
fis-sinagoga ta’ Nazaret.*! F’Lq 4:28-30 imbaghad, insibu r-reazzjoni
tan-nies ta’ Nazaret kontra Gesu ghax jaghmel lilu nnifsu dags Elija
u Elizew fil-predikazzjoni tieghu tas-salvazzjoni kemm ghal-Lhud u
kemm ghall-pagani. Hekk ukoll fir-rigward tal-beatitudnijiet, tnejn jew
tlieta minnhom huma inkwadrati fl-isfond ta’ dak li naqraw f’Isa 61:6-3,
xi haga li turina kif Gesu qies il-profezija ta’ Isaija bhala ispirazzjoni
ghall-missjoni tieghu.*

Lil hemm minn dan kollu, I-evidenza dwar kif Gesu gies lilu nnifsu
bhala profeta hija inqas esplicita. Hemm min ikompli jaqra certu
stqarrijiet li jaghmel Gesu bhal: “Jiena gejt,” jew “jiena kont mibghut,”
fid-dawl ta’ dak li qeghdin nghidu.’* Hekk, perezempju, Gesu jghid:
“Mhux il-gusti gejt insejjah, izda I-midinbin;”** “Tahsbux li jiena gejt
ingib il-paci fuq l-art!”;** u “Ghax hekk ukoll Bin il-bniedem, hu ma
giex biex ikun moqdi, imma biex jaqdi.”* Forsi aktar importanti f’dawn
is-sentenzi hija l-istqarrija ta’ Gesu: “Kull min jilqa’ wiehed minn dawn
i¢-¢ckejknin minhabba f’ismi, ikun jilqa’ lili; u min jilqa’ 1ili, ikun jilqa’
mhux lili, imma lil dak li baghatni.”* [l-hsieb wara dan il-kliem hu dak
tal-profeta li jitkellem f’isem Alla ghax hu mibghut minn Alla.*® Forsi
dawn l-argumenti jiehdu aktar forza meta nqisu li r-Raba’ Evangelista
ukolljurina li kien jafb’din it-tradizzjoni, b>mod partikulari Gw 13:20 li
aktarx isservi bhala bazi ghall-prezentazzjoni tal-Iben bhala “il-mibghut”
tal-Missier,*” idea mibnija fuq il-profeta li jigi mibghut minn Alla.*

Il-kliem profetiku ta’ Gesu

Lil-Evangelisti juruna lil Gesu fil-linja tal-profeti, huwa evidenti wkoll
minn kliemu stess. Hekk, perezempju, i¢-¢anfira ta’ Gesu lejn l-ibliet tal-
Galilija, Korazajn u Betsajda,*! jidwi I-lingwagg tal-profeti tat-Testment
il-Qadim, li xi drabi jqabblu lill-poplu ta’ Alla ma’ Sodoma, filwaqt li
jhabbru I-gudizzju li kien gej fughom.*> Hemm ukoll numru ta’ profeziji
dwar il-futur li jkomplu juruna lil Gesu bhala profeta. Hekk perezempju
naqraw kif Gesu jhabbar il-gerda tat-Tempju u ta’ Gersualemm.* Gesu
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ma kienx wahdu f’dan ix-xenarju, hekk kif fi Zmienu naqraw li kien
hemm ohrajn 1i habbru I-gudizzju ta’ Alla fuq it-Tempju.** [l-lingwagg
grafiku li juza Gesu f’rabta mal-profanazzjoni u l-qerda tat-Tempju,*
jalludi ghal tema rikorrenti biblika f’rabta mal-istorja tal-poplu ta’ IZrael
li turi I-mod kif il-Mulej umilja lill-poplu tieghu.*¢

Xi whud donnhom jiddubitaw kemm tassew Gesu tkellem dwar
grajjietli kellhom isehhu fil-futur, b’mod partikulari permezz ta’ xbichat
li jixbhu lil dawk 1i hafna drabi insibuhom fil-letteratura apokalittika.
Madanakollu, ix-xetti¢izmu ta’ dawn l-istudjuzi aktarx 1i hu biss rifless
tal-presupozizzjonijiet taghhom dwar Gesu. Hekk irrimarka hafna snin
ilu Albert Schweitzer,*” meta jargumenta kif il-messagg ta’ Gesu dwar
il-futur huwa mifrux mat-tradizzjoni kollha tat-Testment il-Gdid. Huwa
minnu li x-xbiehat eskatologi¢i uzati minn Gest ma nistghux inqisuhom
bhala rivelazzjoni apokalittika fis-sens strett tal-kelma minhabba li
huwa ma jaghtiniex deskrizzjonijiet ta’ xi rivelazzjonijiet mistici.
Minkejja dan, il-kliem ta’ Gesu jirrifletti motivi komuni fil-letteratura
apokalittika ta’ zmienu.*®

Jidher ¢ar li d-diskors eskatologiku ta’ Gesu, li jinkludi profezija
ta’ gudizzju kontra t-Tempju f’rabta mal-uzu ta’ xbiehat eskatologici,
imur lura ghaz-zmien ta’ qabel ma bdew jinkitbu I-Evangelji. Madwar
ghoxrin sena wara I-mewt ta’ Gest, l-ewwel ghejjun insara kienu diga
ged jaghmlu uzu mit-taghlim eskatologiku ta’ Gesu. Xhieda ta’ dan huma
xi whud mill-Ittri ta” San Pawl, fejn il-kontenut jikkorrispondi fil-qrib
mal-materjal eskatologiku attribwit lil Gest, b’mod li dak li kiteb San
Pawl nistghu nqisuh bhala interpretazzjoni jew gabra fil-qosor ta’ dak i
kien qal Gesu dwar dan. L-alluzjonijiet f’dak li hu meqjus bhala I-ewwel
dokument miktub tat-Testmnet il-Gdid, bhall-ishab, l-angli, -apostasija,
it-tniggis tat-Tempju, il-Parousia, il-gabra tal-maghzulin tal-Mulej, il-
migja bhal halliel, il-qerda tal-hziena, id-daqq tat-trombi, biex insemmu
xi whud,* jagblu mal-kontentut tal-messagg eskatologiku ta’ Gesu.®

Il-gesti profetici ta’ Gesu

Minbarra bosta stqarrijiet ta> Gesu li jqeghduh fuq il-linja tal-
profeti, numru ta’ stud;ji tefghu dawl gdid fuq bosta azzjonijiet profetici
attribwiti lil Gesu, b’mod partikulari il-fatt Ii kien jieckol mal-pubblikani
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u l-midinbin, il-mirakli ta’ fejqan u ezor¢izmu, id-dahla f’Gerusalemm,
l-ahhar cena, l-azzjoni simbolika fit-Tempju u l-ghazla tat-Tnax.’!
Bhall-profeta Geremija li ghex hafna zmien qabel, Gest wkoll habbar
il-gudizzju fuq it-Tempju, u bhal Geremija wkoll, huwa wkoll wettaq
azzjoni simbolika drammatika sabiex jigbed l-attenzjoni fuq l-istat li
fih kienet tinsab it-tmexxija tat-Tempju. Dan ghamlu billi sfida u qaleb
l-imwejjed ta’ dawk li kienu jsarrfu I-flus fit-Tempju, azzjoni li ghalkemm
setghet dehret bhala wahda politika, kienet biss dikjarazzjoni profetika.>?
F’din l-azzjoni Gesu jidher li ma riedx iqajjem xi rivoluzzjoni sabiex
jattiranumru ta’ persuni ghal warajh kif gara fi Zzmienu. Minflok, I-azzjoni
tieghu tagbel mal-ideata’saltnamwaqqfa direttament bl-intervent ta’Alla,
pozizzjoni li referenza ghaliha nsibuha f’numru ta’ kitbiet apokalittici
u fid-dokumenti ta’ Qumran, li jaghmlu wkoll referenza ghall-uzu ahjar
tat-Tempju.>

Hekk ukoll fl-ghazla tat-Tnax bhala nukleu ta’ moviment gdid.
Din l-azzjoni ta’ Gesu hija konsistenti mal-azzjoni tal-profeti fid-dawl
tal-hidma ta’ tigdid ghall-poplu ta’ Alla. Ghalkemm Gesu kellu bosta
dixxipli, huwa ghazel biss Tnax,>* fi gbil mat-Tnax-il tribu ta’ IZrael.
Xi whud mil-Lhud ta’ zmien Gesu kienu jemmnu li ghaxra mit-tnax-il
tribu kienu intilfu u dawn kellhom jigu restawrati biss fl-ahhar taz-
zmien.’’ Dan iz-zmien issa kien wasal tassew f’Gesu, li ghazel Tnax li
kellhom joqghodu bilgeghda fuq it-tnax-il tron sabiex jaghmlu gudizzju
fuq Izrael.>®

Konkluzjoni

Dawn l-ezempji kollha jservu biex juruna li Gesu tassew qies lilu
nnifsu fil-linja tal-profeti, ghalkemm ma waqafx hemm. [1-Kristologija
tat-Testment il-Gdid tibqa’ toghla ’1 fuq, hekk kif fi stqarrijiet ohra,
Gesu jurina wkoll li hu gies lilu nnifsu bhala xi hadd aktar minn profeta.
Dan ifisser li ghall-Evangelisti, il-kategorija ta’ “profeta” applikata
ghal Gesu ma kinetx bizzejjed biex tesprimi l-hsieb taghhom dwar
min kien Gesu. Allura episod;ji bhal parabbola tal-ghalga u I-bdiewa,’’
li ghalkemm tibni fuq it-tradizzjoni tal-profeti li gew imwarrba, hija
mtennija b’mod li lejn [-ahhar mhuwiex is-sid tal-ghalqa imma I-iben
li jispikka.
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Hafna snin ilu, C.H. Dodd kien diga ikkummenta kif Gesti ma jghidx
biss “jiena kont mibghut,” imma tant drabi jtenni “Jiena gejt.”>® Dodd
jissugerixxi li din l-ahhar espressjoni tindika li Gesu hu xi hadd aktar
minn sempli¢iment profeta mibghut, bl-istess mod kif espressjonijiet
ohra ta’ Gesu bhal “Imma jiena nghidilkom,” titraxxendi I-istqarrijiet
profetici tipici ta’ “Hekk jghid il-Mulej.”*® Dan kollu jagbel mas-sens
eskatologiku gdid li jispikka f’numru ta’ stqarrijiet li nsibu fuq fomm
Gesu. Tassew li xi haga akbar kienet ged issehh milli sempli¢iment
repetizzjoni tat-tamiet profeti¢i. Huwa ghalhekk li Gesu seta’ ji¢cara:
“U araw hawn minn hu aqwa minn Gona hawnhekk! ... U araw hawn
min hu agqwa minn Salamun hawnhekk!”’%
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Il-vuci profetika tal-Knisja llum

Mons. Prof. Hector Scerri

Introduzzjoni: Bejn I-iskandlu tal-verita u r-ramel
tal-konvenjenza

X ifisser li tkun “profeta” fi zmien mizghud b’ narrattivi likwidi, fejn
il-verita tigi nnegozjata u I-gustizzja spiss tigi fix-xejn ghal semplic¢i
strategija ta’ relazzjonijiet pubbli¢i? Storikament, il-vuci profetika tal-
Knisja qatt ma kienet domestikata; hija vu¢i li tiddisturba, li titkellem
kontra I-kumdita tal-poter u li tikxef l-ipokresija strutturali. Fl-ambjent
kontemporanju taghna, din il-vokazzjoni profetika ged tiffac¢ja krizi
ta’ awtentic¢ita. I1-Knisja tinsab f’salib it-toroq: jew ser tkun l-eku
konformista tal-istatus quo, jew inkella 1-vu¢i alternattiva u radikali li
Gesu ta’ Nazaret xeghel fl-istorja.

Id-distinzjoni bejn [-iskandlu tal-verita v dak li ged insejjahlu
r-ramel tal-konvenjenza tiddefinixxi l-akbar tensjoni 1i 1-Knisja trid
tiffac¢ja fl-isfera pubblika tal-lum. L-Evangelju, fin-natura tieghu,
huwa skandaluz (skandalon — jigifieri zrara li tidhollok fis-sandli u ma
thallikx timxi sew — mela skandalon hu dak li jfixkel jew ifittex li
jwaqqa’ l-istrutturi foloz). Meta 1-Knisja tagixxi bhala vuci profetika, il-
verita li tipproklama ma tfittixx li tkun komda jew li takkomoda 1-gosti
tal-maggoranza. Hija verita li tiddisturba ghaliex tikxef l-ingustizzji
so¢jali, l-isfruttament tal-haddiema, il-qerda tal-ambjent, il-korruzzjoni
sfaccata u d-degradazzjoni tal-integrita politika. Dan I-iskandlu huwa
mehtieg biex iqajjem il-kuxjenzi bi nghas. Hekk ghamlu persuni bhal
Ghamos u Geremija fit-Testment il-Qadim, jew Gwanni 1-Battista u
Gesu Kristu nnifsu, u aktar tard persuni bhal San Frangisk t’Assisi u
San Duminku, Bartolomeo de las Casas, Dietrich Bonhoeffer, Nelson
Mandela u Gwanni Pawlu II. Dawn huma biss ftit ezempji.
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Ghall-kuntrarju, ir-ramel tal-konvenjenza jirrapprezenta t-tentazzjoni
tas-silenzju diplomatiku u l-kompromess mal-poter. Huwa facli ghall-
Knisja i tirtira u tadotta wic¢ ta’ konformizmu biex tevita l-kritika,
tipprotegi l-interessi istituzzjonali taghha, jew tibqa’ popolari. Izda l-bini
fuq dan ir-ramel iwassal ghal rizultat wiehed: l-irrilevanza morali.

Jekk il-Knisja taghzel il-konvenjenza biex ma ddejjaq lil hadd, hija
tmut bhala profeta u ssir sempli¢i organizzazzjoni mhux governattiva
(NGO) kulturali. Il-vokazzjoni taghha llum hija li tirrifjuta I-kumdita
tar-ramel politiku u so¢jali, u tibqa’ msejsa fuq il-blat iebes u sod
tal-verita evangelika — anki meta dik il-verita tigi ppersegwitata jew
imwarrba.

Fl-ewwel tliet sekli tal-istorja taghha, fi Zzmien il-persekuzzjonijiet,
il-Knisja kienet essenzjalment moviment profetiku u alternattiv li
kien jghix f’kuntrast gawwi mal-Imperu Ruman. Minghajr ebda poter
politiku, bini lussuz, jew privileggi so¢jali, il-kredibbilta tal-Insara tal-
bidu kienet tistrieh ghal kollox fuq ir-radikalizmu tal-Evangelju u 1-fidi
esperjenzata fil-komunita. Il-profezija taghhom ma kinitx espressa
permezz ta’ diskorsi politi¢i, izda permezz ta’ stil ta’ hajja li kien jisfida
l-valuri tal-Imperu. F’dinja mibnija fuq il-gerarkiji rigidi, l-iskjavitu,
u l-qima tal-Imperatur bhala alla, il-Knisja bikrija pproklamat li Gesu
biss huwa I-Mulej (Kyrios). Din kienet stqarrija profetika u sovversiva.

L-Insara ddistingwew ruhhom billi gasmu gidhom mal-foqra, laqghu
lill-emarginati, u rrifjutaw l-infantic¢idju u l-vjolenza tal-gladjaturi.
Din il-Knisja tal-katakombi ma bezghetx mill-persekuzzjoni; il-
martirju taghhom kien l-oghla att profetiku, xhieda sal-mewt li 1-verita
u l-imhabba huma aqwa minn kull gawwa imperjali mibnija fuq ir-
ramel tal-poter.

In-natura tat-teologija profetika: Bejn id-denunzja u t-thabbira

It-teologu kbir Gizwita Karl Rahner (1904-1984) darba kiteb li
l-insara tal-futur jew se jkunu misti¢i — persuni li esperjenzaw lil Alla
b’mod profond — jew ma jkunu xejn. Dan il-misti¢cizmu mhuwiex
harba mid-dinja, izda l-pedament tal-profezija. Il-profeta mhuwiex
dak li jbassar il-futur, imma interpretu tal-prezent li jhares lejn ir-realta
mill-ghajnejn ta’ Alla.
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It-teologu Walter Brueggemann (1933-2025), fil-kapolavur tieghu
The Prophetic Imagination, jargumenta li I-kompitu tal-profeta huwa li
jiggenera kuxjenza u alternattiva ghall-kuxjenza dominanti tal-Imperu.
L-imperu kontemporanju — li mhuwiex biss politiku izda teknokratiku,
kapitalista u individwalista — jixtieq li n-nies ihossuhom imdejqa
u rassenjati. Il-vuc¢i profetika tkisser din l-apatija permezz ta’ zewg
movimenti: (a) /d-Denunzja, jigifieri 1-kxif tal-ingustizzja li tkun saret
normalizzata; u (b) [t-Thabbira, jigifieri l-manifestazzjoni ta’ dinja
gdida fejn il-hniena u 1-gustizzja jiltaqghu.

Walter Brueggemann jargumenta li 1-kompitu ewlieni tal-profeta
mhuwiex li jbassar il-futur, izda li jiggenera kuxjenza alternattiva ghal
dik tal-kultura dominanti. Brueggemann jidentifika Zzewg movimenti
kru¢jali f’din il-hidma: il-kapacita li naghmlu luttu (mourning) u
I-kapacita li nittamaw (hoping). Ghal Brueggemann, il-luttu huwa att
radikali u sovversiv ghaliex il-kultura dominanti trid li n-nies jibqghu
komdi u bla kliem. In-niket pubbliku jirrikonoxxi li s-sistema attwali
qed tfalli u tmut, u dan iwitti t-triq ghal tama vera.

[l-kultura dominanti — li hu jsejhilha “l-imperu” — tipprova traqqad
lis-soc¢jeta permezz tal-apatija, l-affluenza u I-konsumizmu, fejn kollox
jidher normali u xejn ma jista’ jinbidel. Il-profeta jkisser din l-illuzjoni
l-ewwel billi jesprimi d-dispjacir u I-biki ghall-ingustizzja li l-imperu
jrid jahbi. Wara, il-profeta joffri lingwagg ta’ tama li juri li Alla jista’
johloq bidu gdid mill-irmied.

Ghall-Knisja tal-lum, il-vizjoni ta’ Brueggemann hija dmir
ezistenzjali. Li nkunu Knisja profetika llum ifisser li nirrifjutaw li
nigu assimilati mis-sistemi teknokratic¢i u r-relattivizmu li jiddominaw
l-epoka taghna. I1-Knisja ma tistax tkun sempli¢i “kappillan tal-imperu”
li jbierek l-istatus quo biex izomm il-paci socjali. Hija msejha tkun il-
kuxjenza kritika li tiddisturba I-kumdita ta’ dawk li jinsabu mal-poter
u li tinfurza d-dinjita ta’ dawk li l-ekonomija tal-lum tqis bhala skart.

Biex twettaq dan, il-Knisja trid titghallem il-lingwagg tal-
kuragg 1i uza l-Isqof Awziljarju ta’ Malta Joseph Galea-Curmi
(1964- ) meta appella ghall-bini fuq il-blat tal-integrita minflok ir-
ramel tal-opportunizmu waqt Quddiesa tal-Ispirtu s-Santu qabel
l-inawgurazzjoni ta’ legizlatura gdida, nhar 1-20 ta’ Gunju 2026.
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Dan jitlob 1i 1-Knisja ma tibzax tkun vu¢i minoritarja jew li titlef il-
privileggi taghha. Il-profezija kontemporanja tobbligana 1i meghjuna
mill-fidi, nikkontestaw l-inugwaljanzi, id-degradazzjoni ambjentali u
l-manipulazzjoni tal-verita. Biss meta 1-Knisja tisfida I-kuxjenza tal-
imperu modern tista’ verament tkun sinjal haj u kredibbli tas-Saltna
t’Alla fid-dinja.

Fejn il-politika tagsam u tippolarizza, il-profezija Nisranija
ghandha tishaq dwar id-dinjita umana, spec¢jalment dik tal-emarginati.
Kif ifakkar it-teologu Jon Sobrino (1938- ), esponent tat-Teologija tal-
Liberazzjoni, il-Knisja ssir sinjal profetiku ta’ salvazzjoni biss meta
tiehu fugha l-piz tad-dinja midruba u “tnizzel lill-imsallbin mis-slaleb
taghhom,” jigifieri, meta tintervjeni b’mod attiv biex twaqqaf it-tbatija
strutturali kkawzata minn sistemi ingusti.

Sobrino joffri lenti radikali u necessarja ghal x’jigifieri tkun Knisja
profetika fis-seklu 21. Sobrino jargumenta li l-punt tat-tluq ta’ kull
teologija awtentika mhuwiex l-astrazzjoni akkademika, izda “il-primat
tal-mistogsija tal-foqra.”

Fis-seklu 21, din il-vizjoni tissarraf f’kundanna qawwija tal-
indifferenza globalizzata. [l-Knisja profetika tal-lum ma tistax tkun
istituzzjoni li tosserva l-istorja mill-gallarija; trid tkun prezenti fil-
periferiji tal-ezistenza, kif spiss kien itenni Papa Frangisku (1936-
2025). Kif isostni Sobrino, il-foqra u l-emarginati mhumiex sempli¢i
oggetti ta’ karita, izda huma l-post teologiku (locus theologicus)
fejn Alla ged jitkellem maghna [lum. Meta 1-Knisja tiddefendi lill-
immigrant, lill-haddiem sfruttat, jew lill-persuni mwarrba, hija tkun
ged twettaq l-iktar att profetiku taghha: il-proklamazzjoni li d-dinjita
umana mhix negozjabbli.

Din il-profezija, b’rabta mal-hsieb ta’ Sobrino, iggib maghha
d-denunzja tar-“ramel tal-konvenjenza” 1i spiss jista’ jraqqad il-
kuxjenzi taghna. Knisja profetika fis-seklu 21 m’ghandhiex tfittex
bhala I-kuxjenza skandaluza tas-soc¢jeta. Hija msejha biex titkellem
b’mod ¢ar u minghajr biza’ — bhalma ghamel 1-Isqof Galea-Curmi fl-
omelija tieghu — billi tinsisti li I-ebda nazzjon ma jista’ jiffjorixxi jekk
ikun mibni fuq il-qerq, l-ingustizzja jew l-eskluzjoni. Il-messagg ta’
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Sobrino huwa ¢ar: Knisja li ma ddejjaqgx lill-poter u li ma tbatix mal-
batut, hija Knisja li tilfet I-ispirtu profetiku ta’ Kristu.

Is-sisien fuq il-blat: Il-messagg ta’ Mons. Joseph Galea-Curmi

Din il-vizjoni teologika u profetika sabet espressjoni cara u
kuragguza meta, kif diga ghidna qabel, 1-Isqof Awziljarju Joseph
Galea-Curmi wassal omelija li tista’ tigi deskritta bhala manifest ta’
teologija politika serena izda li ma tikkompromettix. B’referenza
diretta ghall-Evangelju ta’ Mattew (7:24-27), l-Isqof appella lill-
mexxejja l-godda biex jibnu n-nazzjon “fuq il-blat u mhux fuq ir-
ramel.” Din mhijiex sempli¢i metafora morali, izda kritika profetika
radikali ghal sistema li spiss tippreferi r-ramel tal-konvenjenza mill-
blat tal-prin¢ipji:

“Il-hajja pubblika ma tistax tiffjorixxi fejn il-qerq isir accettabbli
Jew fejn l-interess personali jiehu post il-gid komuni... L-integrita
hija Il-koerenza bejn dak i wiehed jghid u dak li jaghmel.
Hija l-kuragg li taghmel dak li hu sewwa anki meta ma jkunx
popolari.” — Mons. Joseph Galea-Curmi, 20 ta’ Gunju 2026

L-Isqof Galea-Curmi enfasizza li l-awtorita umana tibqa’ limitata
jekk ma tkunx iggwidata minn vizjoni morali, kuragg tal-kuxjenza, u
rispett profond lejn id-dinjita ta’ kull persuna. F’ambjent fejn il-politika
tista’ tigi ttentata li thaddan it-tatti¢i tal-qerq, l-onesta u l-kontabilita
mhumiex fakultattivi, izda huma s-sisien stess tal-polis. Dan huwa
d-diskors profetiku li ma jiddejjagx ikun skandlu ghall-poter, ghaliex
ma jitkellimx f’isem xi fazzjoni partigjana, izda f’isem il-Verita.

Fil-kolonna tieghu f’The Times of Malta tal-25 ta’ Gunju 2026,
Ranier Fsadni fahhar I-omelija tal-Isqof Galea-Curmi bhala ezempju
¢car ta’ teologija pubblika li tisfida l-poter b’mod razzjonali u mhux
partiggjan. Fsadni argumenta li r-referenza tal-Isqof ghall-bini fuq
il-blat uriet li l-integrita mhijiex lussu politiku, izda necessita biex
titwaqqaf il-korruzzjoni istituzzjonali, filwaqt li nnota 1li 1-Knisja
regghet sabet il-vuci profetika taghha bhala l-kuxjenza kritika tal-
pajjiz.
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Il-kuragg ta’ Isqfijiet li ddenunzjaw l-ingustizzja

Mons. Galea-Curmi ma mexiex wahdu f’din it-trig; huwa jinsab
f’linja storika ta’ raghajja li rrifjutaw li jibqghu siekta. Meta 1-Knisja
taghzel is-silenzju biex tipprotegi l-privileggi taghha, hija twettaq
apostasija mill-missjoni profetika taghha. Ghall-kuntrarju, meta
titkellem, hija tbati. Ma nistghux ma niftakrux f’San Oscar Romero
(1917-1980), 1-Arcisqof ta’ San Salvador, li f’ambjent ta’ oppressjoni
militari sar il-vu¢i ta’ dawk li m’ghandhomx vu¢i. Romero ma kienx
jippretendi li huwa politiku, izda 1-fedelta tieghu lejn l-Evangelju
wasslitu biex jghid lill-istat: “Fl-isem ta’ Alla, u fl-isem ta’ dan il-
poplu li ged isofri... nitlobkom ... nordnakom: Waqqfu r-repressjoni!”
Il-mewt tieghu fuq l-altar kienet il-konsegwenza logika ta’ profezija li
ma tistax tigi msikkta.

Romero, I-Ar¢isqof martri ta’ San Salvador, jibqa’ l-inkarnazzjoni
perfetta ta’ x’jigifieri li tkun Knisja profetika li ma tibzax tiffaccja
I-forzi tal-oppressjoni u r-ramel tal-konvenjenza. Romero spiss sahaq
li Knisja li ma tbatix mal-poplu taghha u li ma tiddisturbax lis-setghana
mhijiex il-Knisja vera ta’ Gesu Kristu. Huwa wera li l-profezija
mhijiex ghazla ideologika, izda konsegwenza inevitabbli tal-fedelta
lejn 1-Evangelju f*dinja midruba.

Wahda mill-aktar lezzjonijiet b’sahhithom li halla Romero hija
li Knisja 1i ma tqanqalx kunflitti, Knisja li ma tfixkilx, u Knisja Ii
ma tikkritikax l-ingustizzja strutturali hija Knisja 1i tilfet l-essenza
taghha. Romero qal b’mod c¢ar: “Knisja li ma tipprovokax krizi,
Knisja li ma taghmilx lill-poter ihiossu skomdu, dik il-Knisja ghandha
tibda tibza’ ghaliex thkun ged tittradixxi I-missjoni taghha.” Ghall-
Arcisqof Salvadorjan, il-kelma ta’ Alla ma tistax tigi msikkta biex
tigi ffrankata l-persekuzzjoni jew biex jinzammu l-privileggi u l-paci
falza mal-istat.

Bl-istess mod, fl-Afrika t’Isfel waqt 1-Apartheid, 1-Ar¢isqof
Desmond Tutu (1931-2021) tal-Knisja Anglikana uza I-pulptu tieghu
biex izarma r-razzizmu strutturali, billi argumenta li jekk tkun newtrali
f’sitwazzjonijietta’ ingustizzja, tkun ghazilt in-naha tal-oppressur. Tutu,
wiehed mill-aktar gganti morali u spiritwali tal-istorja kontemporanja,
fisser il-vokazzjoni profetika tal-Knisja permezz ta’ impenn bla
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kompromess kontra l-apartheid fl-Afrika t’Isfel. Tutu rrifjuta b’mod
kategoriku l-idea li I-fidi hija affari privata li m’ghandhiex x’tagsam
mal-politika jew mal-gustizzja soc¢jali. Ghalih, Knisja li ma tibzax tkun
profetika hija Knisja 1i tintervjeni b’mod dirett fejn id-dinjita umana
tkun qged tigi mzebilha. Wahda mill-aktar kwotazzjonijiet famuzi
u qawwija tieghu tigbor din il-vizjoni bl-aktar mod c¢ar: “Jekk thkun
newtrali f’sitwazzjonijiet ta’ ingustizzja, tkun ghazilt in-naha tal-
oppressur. Jekk iljunfant ikollu saqajh fuq denb gurdien, u inti tghid
li int newtrali, il-gurdien mhuwiex se japprezza n-newtralita tieghek.”

Ghal Tutu, in-newtralita f’wic¢ il-hazen mhijiex virtu, izda hija
komplic¢ita u tradiment tal-Evangelju. Knisja li tibqa’ siekta biex ma
tqanqalx l-ilmijiet jew biex tipprotegi I-kumdita taghha stess, tkun qed
tibni fuq dak “ir-ramel tal-konvenjenza” 1i jwassal biss ghal falliment
morali. Fid-dinja tal-lum, il-wirt ta’ Tutu jisfida lill-Knisja biex tkun
vuci li tiddisturba 1-kuxjenzi u li tkisser l-apatija komda tas-socjeta.
Tutu jghallimna 1i 1-Knisja m’ghandhiex tibza’ mit-tensjonijiet jew
mill-kunflitti 1i ggib maghha l-verita. Knisja profetika llum trid tkun
l-espressjoni tal-Ubuntu — il-filosofija Afrikana li tghid “Jien ghax
ahna” — billi tirrikonoxxi 1i I-liberta u d-dinjita taghna huma marbuta
ma’ dawk tal-emarginati, u li 1-ebda bniedem ma jista’ jkun tassew
hieles sakemm kulhadd ikun hieles.

Fil-kuntest Ewropew, is-Cardinal Clemens August von Galen
(1878-1946) fil-Germanja, waqt it-Tieni Gwerra Dinjija ddenunzja
l-programm ta’ ewtanasija tan-Nazi, filwaqt li fiz-zmien kontemporanju
taghna, il-Papa Frangisku stess kontinwament agixxa bhala vuci
profetika globali billi ddenunzja 1-“kultura tal-iskart” (throwaway
culture) u l-indifferenza globalizzata lejn ir-refugjati u l-ambjent.

Ghalkemm Vaclav Havel (1936-2011) kien jidentifika bhala
agnostiku u kien primarjament drammaturgu u, aktar tard, statista, il-
filosofija morali tieghu dwar il-hajja fil-verita u d-difiza tad-drittijiet
tal-bniedem toffri pjan ta’ azzjoni b’sahhtu ghal Knisja profetika
kontemporanja. Fil-kitbiet tieghu, partikolarment f’7The Power of the
Powerless, Havel jargumenta li 1-akbar theddida ghal sistema totalitarja
jew oppressiva hija I-kuragg tal-individwi 1i jirrifjutaw li jghixu fil-
gerq u li minflok, jaghzlu li jghixu fil-verita.
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Ghal Havel, dawk li m’ghandhomx vu¢i mhumiex dawk li huma
dghajfa b’mod inerenti, izda dawk li l-vuci taghhom giet fgata mill-
propaganda, mill-biza’ jew mill-konformizmu tal-maggoranza. F’dan
il-kuntest, Knisja profetika ghandha r-responsabbilta morali li ssir
l-vuei ta’ dawn il-persuni emarginati. Hija msejha biex tkisser is-
silenzju strutturali billi tghid il-verita f’isimhom, u b’hekk turi 1i anki
l-izghar att ta’ onesta jista’ jhezzez il-pedamenti ta’ “imperu” mibni fuq
ir-ramel tal-opportunizmu. Fis-seklu 21, il-vizjoni ta’ Havel tisfida lill-
Knisja biex ma tfittixx alleanzi mal-poter ghall-konvenjenza taghha
stess, izda biex tibqa’ s-saba’ 1i juri fejn il-verita qed tigi mmanipulata.

L-isfida tal-Knisja tal-lum: kredibbilta u azzjoni

Ir-riflessjoni teologika fuq il-vuci profetika tal-Knisja trid twassalna
ghal awtoezami serju bhala Knisja. Biex il-Knisja tkun profetika barra,
trid tkun gusta fi hdanha stess. It-teologu Zvizzeru Hans Kiing (1928-
2021) spiss sahaq li I-Knisja ma tistax titlob trasparenza u demokrazija
mis-soc¢jeta jekk hija stess tibqa’ marbuta ma’ strutturi awtoritarji u
maghluqa.

[l-profezija tal-lum titlob li I-Knisja:

* Ma tibzax titlef il-popolarita jew in-numri.

» Ma tfittixx il-kompromessi li jikkalmaw il-kuxjenza tal-poter bi
skambju ghall-paci so¢jali falza.

* Tiddefendi d-dinjita tal-hajja umana f’kull stadju taghha — mill-
konc¢epiment sal-mewt naturali — izda wkoll fl-istadji tan-nofs: fejn il-
haddiem jigi sfruttat, fejn l-ambjent jigi meqrud ghall-qligh tal-ftit, u
fejn il-foqra jigu mwarrba.

Kif sostna Mons. Galea-Curmi fl-omelija tieghu tal-20 ta’ Gunju,
il-pajjiz jissahhah biss meta jkun immexxi minn persuni ta’ karattru
li jhallu l-prin¢ipji jiggwidawhom aktar mill-konvenjenza personali.
Dan huwa l-qofol tal-messagg profetiku: 1i 1-politika u 1-fidi mhumiex
zewg binarji separati li qatt ma jiltaqghu, izda 1i I-fidi ghandha sservi
bhala I-kuxjenza kritika u d-dawl li juri x’inhu l-veru gid komuni.
L-akbar sfida li I-Knisja tiffac¢ja fl-isfera pubblika tal-lum mhix li
tigi mismugha, izda 1i tkun kredibbli. F’era ta’ xetti¢cizmu profond
lejn l-istituzzjonijiet kollha, il-kliem sabih u l-istqarrijiet dottrinali
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mhumiex bizzejjed. Il-kredibbilta tal-Knisja bhala vuci profetika
tiddependi direttament fuq il-koerenza taghha: l-azzjoni taghha trid
tirrifletti 1-verita li tipproklama.

Biex tkun kapaci tisfida r-ramel tal-konvenjenza u l-ingustizzji tas-
socjeta, il-Knisja trid I-ewwel nett tghix dawk l-istess valuri fi hdanha
stess. Hija ma tistax titlob trasparenza, governanza tajba, u gustizzja
mill-mexxejja politici — kif appella b’tant kuragg I-Isqof Galea-
Curmi — jekk fi hdan l-istrutturi taghha stess ma turix l-istess livelli
ta’ responsabbilta u kontabilita. Il-profezija tal-lum titlob tranzizzjoni
minn teologija passiva ghal ortoprassi — jigifieri, prattika sewwa u
gusta. Dan ifisser li I-Knisja trid tkun lesta li titlef il-privileggi storici
taghha u l-appogg tal-elite jekk dan ikun il-prezz biex tiddefendi lill-
fqir, lill-immigrant, u lill-ambjent. Id-dinja m’ghandhiex bzonn Knisja
li tikkomprometti biex toghgob lil kulhadd, izda Knisja li lesta thallas
il-prezz tal-verita biex l-azzjoni taghha ssir xhieda hajja u kredibbli
tal-Evangelju.

L-Enciklika Magnifica Humanitas ta’ Papa Ljun XIV u l-vu¢i
profetika tal-Knisja

L-enciklika Magnifica Humanitas (15 ta’ Mejju 2026) tal-Papa
Ljun XIV tpoggi I-vuéi profetika tal-Knisja f’kuntest kontemporanju
u urgenti: dak tar-rivoluzzjoni teknologika u l-Intelligenza Artificjali.
Din il-vu¢i ma tikkundannax il-progress, izda tagixxi bhala kuxjenza
morali li “ddahhal il-brejkijiet” fuq it-teknokrazija li tirriskja li
tiddeumanizza I-bniedem. B’mod specifiku, l-enciklika tiddelinea din
il-profezija ekklezjali permezz ta’ zewg dimensjonijiet ewlenin:

* I[d-Difiza tad-Dinjita Kontra I-Kburija Teknologika: 11-Knisja trid
issemma’ lehinha biex twissi kontra I-bini ta’ ““Torri ta’ Babel” modern,
fejn il-bniedem jigi kkummercjalizzat u mnaqqas ghal semplici data jew
algoritmi. Il-lehen profetiku jinsisti li 1-limitazzjonijiet umani (bhas-
sofferenza u x-xjuhija) mhumiex “difetti li ghandhom jigu kkoreguti”
mill-magni, izda partijiet essenzjali mill-kobor tal-bniedem.

e Id-Djalogu li “Jiddizarma”: 11-Knisja hija msejha tezercita xhieda
profetika billi theggeg biex l-Intelligenza Artificjali tigi “ddizarmata”
mil-logika tal-kompetizzjoni militari u I-monopolji ekonomici.
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[l-lehen profetiku f’dan id-dokument mhuwiex impost b’mod
awtorevoli mill-gholi, izda huwa msejjes fuq dixxerniment sinodali
u akkumpanjament. Barra minn hekk, 1-enciklika tishaq li d-duttrina
soc¢jali hija “ezami tal-kuxjenza ghall-Knisja stess,” 1i jfisser 1i l-vuci
profetika tkun kredibbli fid-dinja biss jekk il-Knisja tghix dawk il-
principji ta’ gustizzja u trasparenza fl-istrutturi taghha stess.

Konkluzjoni

Il-vu¢i profetika tal-Knisja mhijiex lussu akkademiku, imma
dmir ezistenzjali. Jekk il-Knisja ma titkellimx kontra l-ingustizzja,
il-gebel stess jibda jghajjat. L-omelija ta’ Mons. Galea-Curmi fil-
ftuh tal-Parlament Malti fl-2026 fakkret f’waqtu li 1-Knisja ghandha
r-responsabbilta li Zzomm il-mera quddiem is-so¢jeta u l-mexxejja
taghha. II-blat tal-verita u l-integrita jista’ jkun iebes biex timxi fuqu
u kultant skomdu biex tilqghu, izda huwa l-uniku pedament li jiflah
ghall-maltempati tal-istorja. Ir-ramel tal-opportunizmu jidher facli,
imma fl-ahhar mill-ahhar, iwaqqa’ d-dar kollha u lil kull min hemm
fiha.

Il-vuei profetika tal-Knisja llum mbhijiex dekorazzjoni u lanqas
ghazla sekondarja; hija l-unika raguni ghaliex ghandha tibqa’ tezisti -
isfera pubblika. Jekk il-Knisja taghzel li tmut bhala profeta biex tghix
bhala diplomatika, hija ma tkun xejn ghajr fdal storiku li jinstema’
biss bhala eku dghajjef tal-poter. Id-dinja m’ghandhiex bzonn Knisja
li tbierek ir-ramel tal-konvenjenza, li tilghaq il-kuxjenzi tal-mexxejja,
jew li tibqa’ siekta f’isem “paci socjali” falza li tahbi l-ingustizzja.

[l-profezija titlob l-iskandlu tal-verita. Knisja 1i ma ddejjaqgx, li
ma tfixkilx il-pjanijiet tal-korruzzjoni, u li ma tipprovokax krizi fil-
kuxjenza ta’ min jassorbi I-gid komuni ghall-interess tieghu, hija
Knisja li ttradiet lil Kristu.

Il-konkluzjoni hija provokattiva daqs kemm hi urgenti: il-Knisja
tal-lum ghandha biss zewg toroq: Jew se tkun il-kuxjenza kritika u
skomda li lesta tbati ghax mibnija fuq il-blat, jew inkella ser tispicca
monument irrelevanti u sieket, midfun taht ir-ramel ta’ kompromessi li
fl-ahhar mill-ahhar, ma jsalvaw lil hadd.
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II-Hajja Religjuza:
Profezija ghall-Knisja

E.T. Mons. Gorg Frendo OP

Teologumaghruftas-sekluli ghadda, Johannes Baptist Metz, fil-ktieb
Servants of the Lord kien tkellem fuq il-hajja religjuza bhala speci ta’
shock therapy ghall-Knisja. F’dan is-sens nahseb li nistghu nghidu li
I-hajja religjuza hi “sfida” ghall-Knisja; ‘sfida’ fis-sens pozittiv, kif se
nispjega.

Bi kliem ferm meqjus, fl-EZortazzjoni Appostolika Evangelii
Nuntiandi, wiehed mid-dokumenti l-aktar importanti tas-Santa Sede
l-aktar profond tal-ezistenza taghhom, huma mkaxkrin fid-dinamizmu
tal-hajja tal-Knisja, li hija ghatxana ghall-Assolut divin u msejha ghall-
qdusija. Huma jaghtu xhieda ta’ din il-qdusija. Huma jinkarnaw il-
Knisja fix-xewqa taghha li tinghata kompletament ghall-kundizzjonijiet
tad-disponibbilta totali taghhom ghal Alla, ghall-Knisja, ghall-ahwa”
(n. 69). Jidhirlili f’dawn il-kelmiet ta’ Pawlu VI ghandna essenzjalment
dak kollu Ii nistghu nghidu dwar il-hajja religjuza bhala profezija
ghall-Knisja.

Il-hajja religjuza nibtet minn fidi kbira fil-missjoni tal-Knisja u
mhabba kbira lejn l-istess Knisja. Ghaliex il-qaddisin Pakomju u Bazilju
fil-Ivant, u Wistin u Benedittu fil-punent, zerghu z-zerriegha ghall-hajja
religjuza? Ghax habbew il-Knisja u emmnu fil-missjoni profetika tal-
Knisja. Leonardo Boff (/I Destino dell’Uomo e del Mondo pp. 50-51)
jehidlil-istorjatal-Knisja, fil-lvantkifukoll fil-punent, hi fil-parti 1-kbira
taghha l-istorja tal-hajja religjuza. U jkompli: “Per quanto si analizzi
con i metodi della sociologia della conoscenza il sorgere di questo
fenomeno, un elemento determinante sta nel suo fondamento: [’amore
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di Dio e [’amore degli uomini. Proprio per vivere con esclusivita tale
amore uomini e donne abbandonarono, e continuano ancor oggi ad
abbandonare tutto, e si diedero a vivere una vita consacrata”.

“Profeta” — “Profezija”

Forsi tarawha stramba jekk nghidilkom li d-definizzjoni ta’“profezija”
ridt infittixha mhux fi ktieb ta’ teologija jew ta’ esegezi, imma f’filosfu
non-kristjan, 1i huwa Martin Buber, u f’kittieb spiritwali, li huwa Basil
Hume. Buber huwa lhudi, u meta snin ilu kont qrajt il-ktieb interessanti
tieghu The Prophetic Faith, kien impressjonani bil-mod kif assimila
I-hsieb tal-profeti. Hume, mill-banda l-ohra, dejjem ghogobni bhala
kittieb spiritwali, li jaf jittraduci f’lingwagg spiritwali dak li kultant
jidher diskors teologiku aktarx astratt u xott. U proprju dan nixtieq
jien: li dan l-artiklu ma jkunx diskors astratt, forsi sabih u profond, izda
maqtugh mir-realta.

F’The Prophetic Faith (p. 7) Martin Buber jghid li l-kelma lhudija ghal
profeta, nabi, tindika l-karattru specifiku tal-profeta bhala intermedjarju,

“bearing the word of message from heaven to earth and the word of petition
from earth to heaven”. Nistqarr li, sa hawnhekk, ma tantx iddoqqli din
id-definizzjoni, li ma narahiex wisq differenti mid-definizzjoni li jaghti
San Tumas tas-sacerdot bhala medjatur. Izda mbaghad Buber ikompli
jehid: “The connection of the nabi with the future is not that of one who
predicts. To be a nabi means to set the audience, to whom the words are
addressed, before the choice and decision, directly or indirectly. The
future is not something already fixed in this present hour, it is dependent
upon the real decision, that is to say the decision in which man takes
part in this hour.”

Lejn tmiem il-ktieb tieghu 7o be a Pilgrim (p. 195), Basil Hume
jikkummenta fuq ir-rwol sacerdotali, profetiku, u regali tal-insara.
Xi tfisser li tkun profeta? — jistaqsi Hume. “It means that Christians
can never shed responsibility for proclaiming the Good News of Jesus
Christ.... It means as well that Christians have to interpret sensitively all
human experience in the light of the Gospel.... It means, finally, holding
up to society the mirror of truth so that it can see its real features in the
light of the Gospel.”

EXT3
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Mela fil-hsieb ta’ Buber, ir-rwol tal-profeta huwa, ippermettuli
nuza l-kelma, li jisfida l-poplu biex jaghmel ghazla u jiehu decizjoni.
[l-futur tal-poplu jiddependi minn din id-dec¢izjoni. [zda, skond Hume,
din l-isfida ssehh waqt li 1-profeta jipprezenta mudell ta’ hajja, huwa
u jxandar l-Ahbar it-Tajba ta” Gesu Kristu, huwa u jinterpreta r-realta
fid-dawl tal-Evangelju, u huwa u jistieden is-socjeta biex thares lejn
il-mera tal-verita u tara lilha nnifisha fid-dawl tal-Evangelju.

Fil-kuntest tad-dimensjoni profetika tal-hajja kkonsagrata, Gwanni
Pawlu 11 fil-Vita Consacrata jinsisti fuq il-fedelta lejn il-missjoni tal-
persuni kkonsagrati fil-Knisja u fid-dinja (n. 85). Aktar qabel kien uza
l-espressjoni ‘‘fedelta kreattiva” (n. 37). “Fedelta” tindika rabta ta’
lejalta ma’ I-imghoddi; izda l-aggettiv “kreattiva” tindika perspettiva
lejn il-gejjieni. F’artiklu ppublikat f* Concilium (Vol 1, 1965, pp. 65-66)
Joseph Ratzinger (li wara sar il-Papa Benedittu XVI) qal 1i t-triq ghar-
riforma tinkludi moviment fl-istess hin lura u ’l quddiem. Min-naha
l-wahda, il-Knisja “is based entirely on a fact of the past, namely the
life, death and resurrection of Jesus Christ .... The obligatory norm of
renewal can only come about by a new orientation from its origin ....
Mere concessions to the times or mere ‘modernization’are always false
renewal”. Mill-banda l-ohra, ikompli Ratzinger, it-tigdid tal-Knisja
“must be something altogether different from restoration .... This is so
because the historical Christ ... is at the same time the coming Christ
in whom the Church hopes”.

Issa ejjanaghmlu pass lura. L-idea tal-hajja religjuza bhala profezija
ghall-Knisja, I-aktar jekk ninterpretawha fis-sens ta’ J. B. Metz, jigifieri
li I-hajja religjuza sservi ta’ shock therapy ghall-Knisja, timplika li, flok
ma hi I-Knisja li tevangelizza 1-hajja religjuza, hija 1-hajja religjuza li
ged tevangelizza lill-Knisja. Hi accettabbli ideja bhal din? Mill-gdid
nikkwota I-Ezortazzjoni Appostolika Evangelii Nuntiandi, (n. 15) Pawlu
VIb’insistenza kbira jtenni li I-Knisja li tevangelizza ghandha hija stess
tigi evangelizzata. U I-hajja religjuza, fl-istess hin li tigi evangelizzata
mill-Knisja, hija wkoll tevangelizza 1-Knisja. Fi kliem ichor, hi profezija
mhux biss fi hdan il-Knisja, izda wkoll ghall-Knisja.

Id-dokument ViZjoni ta’ Knisja Komunjoni tas-Sinodu Djocesan
ta’ Malta (li ntemm fis-sena 2003) jtenni (n. 27): “Biex tkompli tkun
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dejjem isbah milli hi, huwa mehtieg li bhala Knisja niskopru mill-gdid
hemm fiha. Dawn [-aspetti jghinu lill-Knisja tkun dak li suppost tkun
ghall-bnedmin kollha.”

L-Ezortazzjoni Appostolika Vita Consacrata tithaddet fuq ix-xhieda
profetika tal-hajja kkonsagrata, ghalkemm b’mod aktarx vag. Fin-n.84
tghid li r-rwol profetiku ta’ din il-hajja hu marbut mar-radikalita tal-
mixja wara Kristu u mill-missjoni specifika taghha (missjoni marbuta
mal-karizma ta’ kull istitut). Fin-n. 85 ittenni li l-istess hajja fraterna hi
profezija fil-fatti, fil-kuntest ta’ so¢jeta li hi tant bil-ghatx ghal fraternita
minghajr limiti.

Allura se nithaddet fuq il-hajja religjuza bhala profezija ghall-Knisja
f’dawn it-tliet setturi: il-hajja komunitarja, ir-radikalita evangelika, u
l-karizma tal-istitut (li turi s-sensibbilta ghas-sinjali taz-zminijiet). Fl-
ahharnett naghmel riflessjoni qasira dwar din il-profezija fil-kuntest
tal-ekklezjologija post-konc¢iljari dwar il-Knisja lokali.

II-Hajja Komunitarja

Il-hajja religjuza ma tnissletx mill-hajja anakoreta (kif gieli gie
affermat, fl-ideja tieghi, b’mod zbaljat), izda direttament mir-riflessjoni
fuq in-natura tal-Knisja nnifisha bhala communio. Dan jidher ¢ar mill-
istorja. Infatti [-hajja religjuza nibtet fiz-zmien meta l-aspett tal-Knisja
bhala komunita bedajigi skurat, ghar-ragunili, ladarba I-kristjanizmu sar
ir-religjon tal-imperu, il-Knisja saret il-Knisja tal-massa. Araw daqxejn
kifl-erba’“pilastri” tal-hajjareligjuza, Pakomju (+346) u Bazilju (+379)
fil-lvant, Wistin (+430) u Benedittu (+550) fil-punent, l-istil tal-hajja
religjuzali originaw identifikawh ma’hajja f’komunita, fejn hemm qsim
tal-gid u ghaqda fost il-membri (Pakomju), atmosfera ta’ sliem, studju,
u xoghol ghalenija (Bazilju u Benedittu). [zda kien Wistin li wera aktar
bic-car li I-hajja fraterna li kien ged jipproponi kienet imfassla fuq il-
hajja tal-Knisja primitiva f>Gerusalemm.

Bis-sahha tal-ekklezjologija tal-komunjoni zviluppata mill-Kon¢ilju
skoprejna aktar il-valur tal-komunita fil-hajja religjuza, sal-punt li, ftit
qabel is-Sinodu tal-1994 dwar il-hajja kkonsagrata, il-Papa Gwanni
Pawlu 11, f’udjenza li kellu mal-membri tal-Kongregazzjoni ghall-Hajja
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Kkonsagrata, qal li “I-futur tal-hajja religjuza jiddependi mil-livell tal-
hajja komunitarja”.

Fostkemm gew promulgati dokumenti wara I-Konc¢ilju Vatikan [l ma
sibtebda definizzjoni tal-komunita religjuza li thabbatha mad-definizzjoni
¢elebri tad-digriet Perfectae Caritatis n. 15:

Fugq l-ezempju tal-Knisja fl-ewwel Zminijiet, meta I-kotra tal-fidili
kienu jghixu qalb wahda u ruh wahda (cf. Atti 4,32), il-hajja komuni
fil-Liturgija u [-aktar fl-Ewkaristija u b’hekk tippersevera fit-talb u
fl-ghaqda tal-istess spirtu f’kulhadd (cf. Atti 2,42). Bhala membri ta’
Kristu r-religjuzi li jghixu flimkien bhal ahiwa ghandhom iqisu lil xulxin
oghla fil-gieh (cf- Rum 12,10) u jerfghu t-taghbija ta’ xulxin (cf. Gal
6,2). Ghax ladarba l-imhabba ta’ Alla ssawbet fil-qlub permezz tal-
Ispirtu s-Santu (cf- Rum 5,5), il-komunita, bhal familja vera migbura
[fisem il-Mulej, tifrah li Alla hu f’nofsha (cf- Mt 18,20). 1l-karita hija
tabilhaqq il-milja tal-ligi (cf. Rum 13,10) u I-qofol tal-perfezzjoni (cf.
Kol 3,14) u biha nafu li ghaddejna mill-mewt ghall-hajja (cf. Gw 3,14).
Anzi l-ghaqda tal-ahwa turi bid-dieher il-migja ta’Kristu (cf. Gw 13,35;
17,21) u minnha tohrog forza appostolika kbira.

Mela nosservaw li hemm diversi riferenzi ghall-kitbiet tat-Testment
il-Gdid, u allura naraw ¢ar daqs il-kristall l-ewwelnett il-“kwalita
evangelika” tal-hajja religjuza komunitarja; u t-tieni 1i [-Kon¢ilju
hawnhekk qed jipprezenta l-komunita religjuza bhala 1-Knisja
f’minjatura. Manahsibx li ghandi ghalfejn nikkummenta dan il-paragrafu.
[zda ppermettuli naghmel zewg kummenti qosra.

L-ewwel nett, meta jitkellem fuq l-elementi kostituttivi tal-hajja
komunitarja, il-paragrafu ma jsemmix fl-ewwel post l-imhabba, imma
I-Kelma ta’ Alla (“it-taghlim tal-Evangelju”) u t-talb (“il-Liturgija
mqaddsa u l-aktar l-ewkaristija”). Kollox, fil-komunita, hu ghas-
servizz tal-imhabba; izda b’dan il-mod il-“Knisja f’minjatura” tfakkar
kontinwament lill-Knisja universali li l-imhabba mhijiex possibbli
minghajr I-ghajxien bil-Kelma ta’ Alla u bit-talb.

It-tieni, il-paragrafu jsemmi I-ferh tal-komunita. Friedrich Nietszche
kien ghadda l-kumment sarkastiku dwar l-insara: “Jesus 'disciples should
look more redeemed”. Ahna profeti tat-tama u appostli tal-ferh. “Our
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vowed life will only be a sign if we live it with joy. Then we will be seen
to be at home in this uncertainty, at ease in not knowing the pattern and
story of our lives. We can happily rest in the confidence that our lives will
be found to have meaning even if sometimes we cannot now say what
it is, for it is God” (T. Radcliffe, Religious Life after 11th September:
What Signs do we Offer?” — diskors fil-Kungress Internazzjonali tar-
Religjuzi, Ruma 2002).

Qed nghixu f’dinja mfarrka minn tant mibeghda razzjali, ibda min-
nazzjonalizmi godda f”diversi pajjizi tal-Ewropa kemm tal-punentkifukoll
tal-lvant (bizzejjed insemmi l-gwerer tal-Balkani tas-snin 90), u kompli
bil-massakri barbaric¢i f hafna pajjizi fl-Afrika (Rwanda, Sudan, u Kenja)
ul-gwerer attwali ta’ [zrael f*Gaza u I-Libanu. F’dinja bhal din jilma aktar
bic-car il-“miraklu” tal-hajja komunitarja religjuza. Tabilhaqq, it-talba
tal-fidi tal-komunita tqieghed is-sisien ghall-imhabba fraterna, qgawwija
aktar minn kull differenza li tista tifred, ghax tqieghed fic-centru tal-hajja
komunitarja lil dak li “minna t-tnejn ghamel poplu wiehed, billi garraf
il-hajt li kien jifridna” (Ef 2, 14). F’isem il-Knisja, il-komunita religjuza
thabbar li 4i possibbli komunita ta’bnedmin ta’kulturi, mentalitajiet, etajiet,
u xoghlijiet differenti, fejn id-doni ta’ kull individwu huma maghrufa u
apprezzati u mqeghdin ghas-servizz ta’ kulhadd.

Timothy Radcliffe isemmi esperjenza li tant impressjonatu meta
kien fil-Burundi fuq zjara lill-ahwa Dumnikani fi Zmien il-gwerra
bejn iz-zewg razez Tutsi u Hutu. Zar monasteru ta’ sorijiet Dumnikani
klawstrali, fejn kien hemm sorijiet miz-zewg razez, u kull soru kienet
hadet l-ahbar kerha li gie maqtul xi hadd mill-familja ta’ wahda novizza.
Sakemm Radcliffe dam f’dan il-monasteru, waslet l-ahbar li l-membri
tal-familja ta’ din in-novizza sfaw magqtula. Izda Radcliffe isemmi
kemm impressjonatu t-talba tal-komunita, espressjoni tal-esperjenza ta’
mhabba li ma tafx barrieri. Tutsi u Hutu fil-monasteru jitolbu flimkien
biex it-Tutsi u I-Hutu barra mill-monasteru jagharfu u jirrispettaw id-
dinjita ta’ xulxin bhala xbieha ta’ Alla. U jzid: “Slowly people from all
the ethnic groups learned that the monastery grounds were a safeplace,
and gathered in their church to pray and grew their crops beside it. It
was a green place in a burnt land — and a sign of hope” (What is the
point of Being a Christian, pp. 20-21).
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Bruno Secondin (Sequela e Profezia, p. 40) josserva: “Siamo passati
dalla comunita come luogo dell osservanza pin rigida e spersonalizzante,
ad una esperienza di comunita-comunione piu attenta ai valori del
dialogo, della fraternita, della riconciliazione, del discernimento, della
valorizzazione dei diversi carismi, portatrice di un progetto comune
maturato insieme.” Din hil-Knisja: komunita-komunjoni bil-kwalitajiet
kollha li jsemmi Secondin.

Hafna drabi ssuggerejt 1i I-komunitajiet religjuzi jiechdu bhala lectio
divina 1-hekk-imsejjah “diskors dwar il-Knisja” (Mt 18), u jehduh
bhala test ta’ riflessjoni ghall-komunita. Id-diskors jibda bil-kmand
biex insiru bhat-tfal iz-zghar. Fil-fatt, dan il-kmand mhuwiex haga ohra
ghajr parafrasi tal-beatitudni: “Helwin ta’ qalbhom safja”. Hi stedina
ghas-sempli¢ita (mhux ingenwita), li hi dispozizzjoni ghall-fidu¢ja
f’Alla 1-Mulej tal-istorja (ara Mt 6, 25-34). Imbaghad it-twiddiba dwar
l-iskandlu. Hadd fil-komunita ma jista’ jkun newtrali, imma jew jghin
fil-mixja tal-komunita, inkellajfixkel ( ‘skandalon’tfisser xkiel). Tkompli
|-parabbola tan-naghga I-mitlufa. Kull membru tal-komunita hu fid-dmir
ifittex “in-naghga l-mitlufa”, jghin lil huh jew ohtu i b’xi mod jew iehor
hu/hi mitluf/a, 1i ghandu/ha bzonn ftit aktar attenzjoni, moghdrija, sens
ta’ solidarjeta u apprezzament. Imbaghad ghandna r-riferenza ghall-
korrezzjoni fraterna (illum forsi jidhqu bik jekk issemmiha .... imma
kemm ahwali “tliftniehom” ma konniex nitilfuhom kieku bil-karita kollha
rsagna lejhom fil-mument propizju!). Fl-ahhar nett hemm il-parabbola
dwaril-mahfra. Hienja I-komunita fejn kull membru jirrealizza li ghandu
bzonn jigi mahfur daqs kemm ghandu bzonn li jahfer!

Ir-Radikalizmu Evangeliku

It-tieni rwol tal-hajja religjuza bhala profezija ghall-Knisja huwa dak
tar-radikalizmu evangeliku. Kif inghad fis-Sinodu Djocesan ta’ Malta:
“Barra xhieda komunitarja, insemmu I-htiega ta’ xhieda ta’ profezija li
tohrog mir-radikalita ta’ hajja skont I-Evangelju” (ibid. n. 29). Ghax il-
hajjareligjuza tipprezenta lill-Knisja kollha l-mudell tal-Knisja tal-ewwel
zmenijiet, fejn l-insara ma kienu pprezentati b’ebdaregola ta’hajja ghajr
dik tal-Evangelju; u tfakkar lill-insara li ma ghandhomx jikkuntentaw
ruhhom bi kristjanizmu medjokri (dak li Dietrich Bonhoffer isejjahlu
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“cheap grace, grace without discipleship, without the cross” — The
Cost of Discipleship),izdajimmiraw ghall-eEvangelju tal-beatitudnijiet.

Fil-bidu tas-seklu tnax, f’diskors lill-monaci ta’ Grandmont, Stiefnu
ta’ Muret qal: “It-toroq differenti li fasslu 1-Padri u li jissejhu ‘Regoli’
ta’ San Benedittu, ta’ Santu Wistin, ta’ San Bazilju, ma jirrapprezentawx
is-sisien veri tal-hajja religjuza. Dawn mhumiex ghajr frieghi ....... Ma
hemmx ghajr regola wahda ta’ fidi u ta’ salvazzjoni, ir-regola prin¢ipali
u essenzjali, li minnha jnixxu l-ohrajn kollha: I-Evangelju mqaddes li
l-appostli r¢evew minghand il-Mulej .... Ghalhekk ersqu lejn Kristu,
id-dielja vera li taghha intom il-frieghi .... U jekk xi hadd jistagsikom
x’inhi l-kundizzjoni taghkom, ir-regola taghkom, 1-Ordni taghkom,
wiegbu liintomissegwur-regola principali u essenzjali tal-hajjanisranija:
I-Evangelju, 1-ghajn u I-bidu ta’ kull regola”.

Ghalhekk id-Digriet Perfectae Caritatis, meta jipprezenta l-princ¢ipji
generali ghall-aggornament tal-hajja religjuza, iqieghed fl-ewwel post
is-sequela Christi, kuntrarjament ghall-iskema originali 1i kienet giet
ipprezentata, u li kienet qeghdet fl-ewwel post il-karizma tal-istitut.

Jikkummenta Bruno Secondin: “// Concilio aveva chiesto a tutti i
religiosi di radicarsi in modo ‘significativo’ nella sequela evangelica
e nella vita della Chiesa; non perché in antecedenza se ne fossero del
tutto scordati, ma perché oggi tale radicamento appare conditio sine
qua non di un’esistenza cristiana che voglia avere spazio legittimo e
fecondita nella Chiesa” (op.cit. p. 38).

Pawlu VI, fl-EZortazzjoni Apostolika Evangelica Testificatio (n. 53)
wera l-htiega tar-rwol profetiku tar-radikalizmu evangeliku tal-hajja
religjuza: “Illum aktar minn qatt qabel id-dinja ghandha bZzonn kbir ta’
rgiel unisaliemmnu fil-Kelmata’Alla, fil-qawmien tieghu, u fil-hajja ta’
dejjem, tant li jiddedikaw hajjithom kollha f’din l-art biex jaghtu xhieda
ta’ kemm hi minnha din l-imhabba li tinghata lill-bnedmin kollha”. II-
kulturakontemporanja faret b’sinjali li ma jikkorrispondux mas-signatum:
kemm naraw sinjali ta’mhabba imma ma narawx imhabba! naraw sinjali
ta’ pa¢i imma ma narawx paci! Ghalhekk gara li din is-so¢jeta tant hi
mfawwra b’sinjali, li s-sinjal sar ma jfisser xejn ghajr meta jkun sinjal
radikali. Hu biss is-sinjal ta’ radikalizmu evangeliku li jista’ jkollu
effett bhala sinjal fid-dinja tal-lum. Ghalhekk din is-so¢jeta ghabbietna
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bir-responsabbilta li jew se nkunu sinjali radikali, inkella nispiccaw
sinjali maskra. Din hija l-isfida li qed tqeghdilna quddiemna s-so¢jeta
sekularizzata tal-lum, sfida li, ippermettuli nghid, hija wkoll grazzja.”

Tradizzjonalment, fil-hajja kkonsagrata, din ir-radikalita evangelika
giet imfissra bit-tliet kunsilli evangeli¢i tal-kastita, faqar, u ubbidjenza.
Gwanni Pawlu 11, fil-Vita Consacrata, fisser tajjeb hafna kif dawn it-
tliet kunsilli huma twegiba ghat-tliet sfidi kbar ta’ Zmenijietna: l-isfida
tal-kultura edonistika, tar-reghba materjalista, u tal-liberta anomistika
(nn. 88-91). Huma paragrafi maghrufin u cari bizzejjed u ma nhossx
il-htiega li nikkummentahom.

L-istess dokument jipprezenta I-hajja kkonsagrata bhala memorjal
tal-hajja u I-hidma ta’ Gesu, bhala 1-Verb Inkarnat f’relazzjoni mal-
Missier u f’relazzjoni ma’ hutu I-bnedmin; hi tradizzjoni hajja tal-hajja
u l-messagg tal-Feddej (n. 22). Pre¢izament ghalhekk id-dokumenti
kon¢iljari u post-kon¢iljari sahqu hafna fuq il-hajja religjuza bhala
sinjal ekklezjali, eskatologiku, umorali. B**sinjal morali” qed nithem, fi
kliem il-Lumen Gentium (n. 44c), “sinjal li jista’ u ghandu jigbed b’mod
effikaci lill-membri kollha tal-Knisja biex jaqdu b’hegga d-dmirijiet
tas-sejha nisranija”. Hawnhekk naraha interessanti I-osservazzjoni ta’
Pawlu VI (Evangelica Testificatio n. 13) meta jithaddet fuq id-don tal-
kastita kkonsagrata. Waqt li juri d-dinjita specjali ta’ dan id-don, Pawlu
VI jkompli jghid 1i b’dagshekk m’ahniex innaqqsu xejn mid-dinjita
taz-zwieg, li hu xbieha u sehem fil-ghaqda ta’ Kristu mal-Knisja; izda
1-kastita kkonsagrata “turi din I-ghaqda b’mod aktar immedjat u twassal
dik it-traxxendenza /i lejha ghandha tersaq kull imhabba umana”.
xejra ta’ din id-dinja” (Rum 12, 2). [zda aktar minn hekk, huma jridu
joholqu dinja differenti, kapaci taghti xhieda profetika. Dan jaghmluh
sewwasew bl-esperjenza hielsa u ferhana tal-kunsilli evangelici,
f’missjoni specjali fi hdan il-Knisja li turi aktar bi¢-¢ar id-dimensjoni
eskatologika tal-hajja nisranija, turi aktar bic¢-car il-valur semplicement
relattiv ta’ kull ma hu terrestri (ara Kor 7, 29-31).

Zew$ riflessjonijiet qosra ta’ xejra aktar spiritwali. L-ewwel nett,
ghalkemm il-Kostituzzjonijiet ta’ kull Istitut jippreskrivu normi dwar il-
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jmur lilhinminn kull legalizmu. L-ispirtu tal-kunsillijittraxxendin-normi,
ghax in-normi ma jistghux ikopru I-ispirtu kollu evangeliku. Wiehed
jista’ jghix il-poverta preskritta mill-kostituzzjonijiet bla ma jkollu
l-ispirtu tal-poverta. Jista’ jkun osservantissmu fil-harsien tal-kastita
inkwantu din tfisser semplicement is-sitt kmandament tad-dekalogu,
bla ma jkollu l-ispirtu tal-kastita. Madanakollu, billi I-kunsilli mhumiex
il-fini, imma mezzi ghall-fini, 1i hu l-karita perfetta, allura l-akbar dnub
kontra l-kunsilli (spe¢jalment kontra 1-kastita) hu dak ta’ min jirrifjuta
li jhobb, u l-ewwelnett lil huh fil-komunita. Il-komunita mhux biss
tghajjex il-kunsilli, izda wkoll titghajjex mill-kunsilli.

mimlija li huma fl-istat tal-perfezzjoni, huma l-aktar nies suppervi. Jien
perswaz li Nietzsche mar zmer¢. 1zda ma jezistix il-periklu li ahna, li
tant imdorrijin nippridkaw lil haddiehor, u nippridkaw tajjeb, nispiccaw
ahna nfusna very bad listeners? Bhala nies li studjajna hafna, facli nsiru
esperti biex niggustifikaw lilna nfusna, jew indawwru lilna nfusna bil-
barbed wire, u “nieklu mill-frotta li hemm f 'nofs il-gnien” (Gen 3, 2).
[lum nisimghu hafha dwar self-esteem, izda ftit nisimghu dwar l-umilta,
li hi t-triq tal-verita. Jehtieg niddistingwu bejn self-esteem u suppervja,
u bejn inferiority complex u umilta, waqt li niftakru li mhijiex possibbli
l-imhabba nisranija minghajr l-umilta. Ghax l-imhabba nisranija tinkludi
l-esperjenza ta’ mewt ghalik innifsek, hi I-habba tal-qamh li trid tmut
biex taghti I-frott.

II-Pluralita tal-Karizmi tar-Religjuzi

[l-hajja religjuza hi profezija ghall-Knisja, ukoll hija u tirrivela
d-diversi karizmi tad-diversi istituti. Id-dokumenti konciljari ma
uzawx il-kelma “karizma”, izda uzaw epressjonijiet bhal “l-ispirtu
tal-fundaturi” (LG 45), “l-ispirtu u l-iskop tal-fundatur” (PC 2). Kien
fl-1971 bl-Ezortazzjoni Appostolika Evangelica Testificatio 1i s-Santa
Sede uzat ghall-ewwel darba l-espressjonijiet “karizma tal-fundatur”
(n. 11), “karizma tal-hajja religjuza” (n. 11) u “karizmi tad-diversi
istituti” (n. 32).

F1-1978 id-dokument Mutuae Relationes tkellem b’mod ferm aktar
¢ar u esplic¢itu dwar il-karizmi tal-fundaturi, b’mod li nistghu nghidu li
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tana l-ewwel definizzjoni uffi¢jali tal-karizma fundazzjonali. Fin-n.11
jehidilna 1i “l-karizma tal-fundatur tidher bhala esperjenza tal-Ispirtu
mghoddija lid-dixxipli proprji, biex ikunu jistghu jghixuha, jharsuha,
japprofonduha u jizviluppawha kontinwament f’armonija mal-Gisem
ta’ Kristu dejjem jikber ..... Dan igib mieghu certu stil partikulari ta’
qdusija u ta’ appostolat u johloq it-tradizzjonijiet partikulari tieghu”.
Imbaghad fin-n.12 id-dokumentjaghti I-kriterji biex niddixxernu karizma
awtentiku. Zgur li ssibuh interessanti taqraw il-paragrafi kollha nn.11
u 12 ta’ dan id-dokument importanti. Izda nahseb xieraq nosservaw
l-ewwel kelmiet tan-n.12, fejn naqraw: “Kull karizma awtentika ggib
maghha l-qawwa ta’ ¢erta originalita genwina fil-hajja spiritwali tal-
Knisja kif ukoll ta’ dedikazzjoni partikulari ghax-xoghol li, xi minn
daqqiet, tidher skomda u tista’ tqajjem ukoll xi diffikultajiet”. Bhala
ezempjunahseb bizzejjed insemmi I-kaz taz-zewg fundaturi kbar Maltin,
li sabu mhux ftit oppozizzjoni min-naha tal-gerarkija: San Gorg Preca
u Mons. Guzeppi Depiro.

Dan li ghedt sa issa jurina t-tielet mod kif, fl-ideja tieghi, il-hajja
religjuza hi profezija ghall-Knisja, sewwasew permezz tal-karizmi
tal-fundaturi, 1i kienu, u ghadhom (grazzi ghall-istituti li waqqfu u li
ghadhom hajjin sal-lum), doni ghall-Knisja kollha. Dawn il-karizmi
ghamlu lill-Knisja aktar sensibbli dwar certi urgenzi jew ezigenzi fi
hdanha. Min jista’ jichad li I-karizma Agostinjana u dik Karmelitana
fethu ghajnejn il-Knisja ghall-gmiel tal-komunjoni ekklezjali u ghall-
ghatx ghal Alla li hemm fil-bniedem? li I-karizma Frangiskana u dik
Dumnikana fethulha ghajnejha dwar il-valur tal-faqar evangeliku u
|-htiega tax-xandir tal-Kelma? li 1-karizmi Injazjani, Salezjani, Lasalljani
u dik ta” Mons. Depiro fethu ghajnejn il-Knisja fil-missjoni taghha
missjunarja u edukattiva?

Immajkun zball kbir jekk nedhew noghxew fuq il-glorji tal-imghoddi
unaghalqu ghajnejna ghall-prezent ul-gejjieni. Nafu bizzejjed kemm id-
dokumenti kollhakon¢iljari u post-koné¢iljari jishqu fuq ritorn ghall-ispirtu
tal-fundaturi u fedelta ghall-karizma tal-istitut. Id-dokument Optiones

urgenti l-htiega ta’ “fedelta shiha kapaci terga’ tqajjem illum, fil-hajja
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u I-missjoni ta’ kull istitut religjuz, dik il-hegga li biha kienu mqanqlin
u mheggin mill-Ispirtu s-Santu fil-bidunett il-fundaturi taghhom”.

Izda diga alludejt ghat-test fil-Vita Consacrata fejn Gwanni Pawlu
IT jithaddet fuq “fedelta kreattiva”. Mela titlob harsa profetika lejn il-
prezent u l-gejjieni. Religjuzi li jhallu lilhom infushom jigu paralizzati
mill-biza’ jkunu qed johonqu I-Ispirtu profetiku. Superjuri li jibzghu
jiehdu riskji jkunu ged iqeghdu l-karizma fondazzjonali go vetrina
f’muzew fejn titpaxxa thares lejha, izda ma tistax tuzaha.

Fdiskors kuragguz li 1-General tal-Gizwiti Pedro Arrupe kien ghamel
f’Jannar 1979 lill-membri tas-socjeta huwa pprezenta diversi figuri ta’
religjuzi 1i jaghmlu karikatura mill-missjoni taghhom, fosthom it-tip
tradizzjonalista 1i Arrupe jiddeskrivih b’dawn il-kelmiet: “He flaunts
conspicuously the external trappings and symbols of a bygone age... He
may well be unhappy about empty churches and fewer people coming to
him for spiritual guidance, but he is unlikely to wonder if this is partly
due to his spiritual narrowness of view or to his refusal to keep up with
changing ideas” (The Jesuits, p. 170).

“To keep up with changing ideas”. Mhuwiex il-kaz li “nimxu max-
xejra ta’ din id-dinja”, imma l-kaz li nkunu miftuha ghas-sinjali taz-
zminijiet. [1-hajja religjuza, u b’mod aktar specifiku il-fundaturi taghna,
huma maghrufin ghad-dehen taghhom biex qraw is-sinjali taz-zminijiet.
Jehtieg inkunu konvinti li, mill-mument tad-dahla tal-Verb ta’ Alla fl-
istorja, kull aspett tal-kundizzjoni umana jista’ jsir veikulu tas-sinjali
tal-prezenza tieghu fid-dinja, kwazi locus theologicus. Nissuggerilkom
taqraw bil-kwiet in-n.10 tal-EZortazzjoni Appostolika Pastores Dabo
Vobis, fejn Gwanni Pawlu 11 jaghti ¢erti principji ermenewtici tassew
interessanti ghall-qari tas-sinjali taz-zminijiet.

Dan il-qari dejjem irid isir fid-dawl tal-fidi. Ma rridx intawwal
izzejjed, pero ppermettuli naghti ezempju li nahseb idawwalna. Huwa
ezempju li nhobb naghti hafna meta nithaddet fuq dan is-suggett.
Gwanni, id-dixxiplu l-mahbub, dahal fil-qabar vojt li ftit qabel kien
laga’ fih il-kadavru ta’ Gest. Qabel Gwanni kienu dahlu hafna nisa, li
hargu dizappuntati. Il-qabar vojt, minnu nnifsu, ma kienx prova li Gesu
kien irxoxta. Madanakollu dwar Gwanni, u dwaru biss, jinghad li “ra
u emmen”. Il-qabar vojt kien ghalih sinjal ta’ Gesu rxuxtat. Imma dan
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kien id-dixxiplu I-mahbub, 1i hu wkoll id-dixxiplu ideali, dak li ghandna
nkunu jien u int, id-dixxiplu li fl-ahhar ¢ena kien qrib qalb Gesu. Meta
ahna wkoll nistriehu hdejn qalb Gest nkunu kapaéi nilmhu s-sinjali tal-
prezenza tieghu anki f"gabar! Anki f’so¢jeta ttimbrata b’kull xorta ta’
“izmu”, ahna, werrieta tal-karizmi tal-fundaturi taghna, jehtieg naraw
is-sinjali tal-prezenza tal-Mulej. Ghax, kifittenni I-Pastores Dabo Vobis,
anki f’sinjali negattivi jista’ jkun hemm mistohbi xi valur li jkun qed
jistenna l-helsien tieghu.

Fil-Knisja Lokali ghall-Knisja Universali

mill-gurisdizzjoni tal-ordinarju tal-post. Tista’ tigi interpretata bhala
kundizzjoni importanti b’risq il-missjoni tal-istitut ghall-Knisja universali
b’mod li nongsu li naraw l-impenn pastorali tal-istitut fil-knisja lokali.

Dwar il-post u l-inseriment tal-hajja religjuza fil-knisja lokali jidhirli
li tkellmu tajjeb hafna zewg teologi kbar u maghrufa tal-hajja religjuza:
id-Dumnikan Kanadiz Jean Marie Tillard u 1-Karmelitan Taljan Bruno
Secondin f’diversi kitbiet taghhom. U dan fid-dawl tal-ekklezjologija
zviluppata mal-Kon¢ilju Vatikan II. Jghid Tillard li vizjoni gdida tal-
potrebbero la Compagnia di Gesu o [’Ordine dei frati Predicatori
ritenersi fedeli a Ignazio di Loyola o a Domenico se si ostinassero a
rifiutare tutto cio che, nelle prospettive dell attuale ecclesiologia, non
concorda piu con le concezioni della controriforma o della teologia
medioevale? Per cio stesso essi si porrebbero ai margini dell’azione
dello Spirito, confondendo fedelta e conservatorismo” (Per una Nuova
Primavera, p. 36).

Nafu bizzejjed 1i 1-ekklezjologija tal-Kon¢ilju Vatikan II ghamlet
qabza kbira minn diskors fuq il-knisja universali li ssir prezenti fil-
knejjes lokali ghal diskors fuq il-knejjes lokali li flimkien jikkostitwixxu
l-knisja universali. II-hajja religjuza hi necessarjament forma konkreta
ta’ hajja, u hi fil-knisja sewwasew ghax hi fi knisja lokali, f’kultura u
f’missjoni determinati (anki jekk hi komunita klawstrali kontemplattiva).
Nerga’ nikkwota lil Tillard: “Questa visione della Chiesa .... obbliga
gli ordini o congregazioni apostoliche a rileggere il progetto originario
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in funzione di cio che si ¢ definito ‘la strategia apostolica della chiesa
locale’; e cio anche se esenti e (cosa che ci pare si imponga sempre
pin) devono restarlo”. U Secondin: “La comunita religiosa dovrebbe
essere come un perno di congiunzione nella Chiesa locale, deve vivere
in osmosi con il cammino della comunita, sollecitando nuove forme di
solidarieta e di partecipazione” (p. 114).

Ghalhekk kull pjan pastorali ta’ djocesi jehtieg necessarjament

l-aktar fil-kuntest tal-pjan pastorali tad-djocesi.” Izda immedjatament
wara dawn il-kelmiet izid jghid: “Huwa importanti li filwaqt li ssir din
il-kollaborazzjoni, tibqa’ tidher, tinhass u tinghex il-karizma proprja
tal-familji religjuzi differenti” (loc. cit.). La l-knisja lokali ma tista’
tinjora l-prezenza u l-ministeru kif ukoll il-karizmi specifi¢i tal-istituti
d-dmirijiet li ghandhom fi hdan il-knisja lokali. Mutuae Relationes
bosta drabi jirriferixxi ghar-relazzjoni bejn il-knisja lokali u l-istituti
u promozzjoni ta’ inizjattivi godda: huma inkluzi fil-mixja tal-knisja
lokali, fedelment lejn il-karizma taghhom.

Dokument iehor 1i jittratta dan il-punt importanti hu Optiones
Evangelicae, promulgat sentejn wara 1-Mutuae Relationes. F’dan id-
dokument naqraw: “Fil-Knisja, miftuha ghal kull sura ta’ ministeri,
jistghu jsibu suriet godda ta’ parte¢ipazzjoni attiva, waqt li jinvolvu
dejjem aktar il-komunita nisranija fl-inizjattivi u l-opri taghhom. B hekk
ikunu jistghu juru x’ghajnuna tista’ taghti I-karizma partikulari taghhom
biex iggib ’il quddiem il-ministeri li jagblu ma’ I-ghanijiet appostolici
u soc¢jali tal-istitut taghhom” (6c).

Fiz-zewg dokumenti li semmejt hemm enfasi kbira li I-inseriment fil-
pastorali tal-knisja lokali ghandu jsir dejjem fid-dawl tal-, u f’konformita
mal-karizma partikulari tal-Istitut. Meta fl-Albanija kienet se tigi xi

dejjem kont naghtihom il-parir li mhux biss jitkellmu bi¢-car mal-



KNISJA 2000 n 157 115

isqof dwar il-karizma tal-istitut, izda wkoll possibbilment jaghtuh
kopja tal-kostituzzjonijiet. (Bis-sahha ta’ hekk ma nghidilkomx
Diskors ¢ar dwar dan jevita hafna malintizi. Tillard jitkellem fuq
“pastorale d’insieme”, li biha qed jithem “coesione e complementarieta
dei diversi carismi in vista dell’opera comune. Né cacofonia, né coro
a una sola voce, anche se proposto dalla gerarchia” (p. 39). U jzid:
“Compito del carisma episcopale é quello di promuovere e coordinare
gli altri carismi, non di ridurre tutti al comune denominatore dei propri
progetti” (p. 43).

Gheluq

Niftakar zminijiet ta’ tensjoni li ghaddiet minnhom il-hajja religjuza
fl-ahhar tas-sittinijiet u fl-ewwel nofs tas-sebghinijiet. Kien Zmien
ta’ vokazzjonijiet. Izda kien zmien meta ma konniex nafu fejn ahna,
meta kienet qed tigi kwestjonata l-istess identita taghna. Kien ghal din
ir-raguni li Pawlu VI, fI-1971, ippubblika 1-EZortazzjoni Appostolika
Evangelica Testificatio.

[llum ma nahsibx li ghadna nistghu nghidu li ghandna krizi ta’
identita. Izda nafu fejn sejrin? Ejjew ingibu quddiem ghajnejna x-xena
tal-ahhar ¢ena. Gesu qed iqgawwi qalb l-appostli ghax sejjer ihejjilhom
fejnjoqoghdu, “ut-triq ghall-post fejn sejjer—qalilhom —intom tafuha”.
Jagbez Tumas, l-appostlu post-modern, pessimista, ¢iniku, li dejjem
ihassar il-festi, u jghidlu: “Ahna lanqas biss nafu fejn inti sejjer, ahseb
u ara kemm nistghu nkunu nafu t-triq!” U t-twegiba ta’ Gesu: “Jiena
hu t-triq”. U Tumas, nimmagina jien, qal bejnu u bejn ruhu: “Hmir
konna u mija bqajna!” L-appostli jridu direzzjonijiet ¢ari: Ghidilna
fejn sejjer, urina t-triq! U Gesu jwiegeb: “It-triq hija persuna, hija jien.
Afdaw fija!”

Meta ftit sighat wara rawh imbengel u msallab, forsi qalu:
“L-imghallem ma kien triq xejn. Kien sempli¢isqaq!” Forsi wkoll ftakru
f>dawk il-kelmiet ta’ Gesu: “Afdaw fija, jiena rbahtha d-dinja”. U allura
qalu: “X’wahda mar zmer¢!” Izda r-rizurrezzjoni kienet it-twegiba
ghall-imbecillita u x-xetticizmu taghhom.
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Forsiahna wkoll ghandna ftit jew wisq mill-imbec¢illita u x-xetti¢cizmu
tal-appostli. Ahna wkoll, bhall-appostli, irridu direzzjonijiet ¢ari. Ahna
wkoll, bhan-nisa twajba, nimmaginaw li se nsibu u naraw il-kadavru
ta’ Gesu. U f’dan il-mument ghandna bzonn nergghu nisimghu dawk
il-kelmiet ta’ Gesu lill-appostli: “Afdaw fija!” Jew il-kliem tieghu
lil Marta: “Jien hu l-qawmien u l-hajja. Temmnu inti dan?” U ahna
nwiegbu: “Iva Mulej, jiena nemmen. Izda int ghinni fin-nuqqas ta’
fidi tieghi!”

Paul Tillich (The Shaking of the Foundations, p. 166) jirrakkonta li
wagqtit-Tieni Gwerra Dinjijaf”Wilna, fil-Polonja, il-Lhud, biex jiskansaw
mill-qilla tan-nazisti, marru jistahbew fl-ogbra ta¢-¢imiterju ta’ dik
il-belt. Wahda mara tqila, f"wiehed minn dawn l-ogbra wildet tifel.
Xwejjah ta’ tmenin sena, li ra dan kollu, infexx jghajjat: “Kbir Alla,
jaqaw fl-ahhar bghattilna 1-Messija? Ghax min jekk mhux il-Messija
jista’jitwieled f’qabar?” Effettivament it-tifel, li ma kellux x’jerda’ ghajr
id-dmugh li gelben ma haddejn ommu, miet wara tlitt ijiem. Izda, jghid
Tillich, 1-ghajta ta’ dak ix-xwejjah fissret verita kbira: Min jekk mhux
il-Messija jista’ jitwieled f’qabar? U ahna? Ahna kapaci nitwieldu u
nwelldu f’qabar? Gwanni Pawlu II bosta drabi tkellem fuq il-kultura
ta’ zminijietna bhala “kultura tal-mewt”. Jalla ahna, imdawlin bil-fidi
u mqawwijin fit-tama, inkunu kapaci nilmhu sinjali tal-hajja anki fil-
“kultura tal-mewt”!
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KONTRIBUTURI KNISJA 2000

Harga Numru 157

Fr Prof. Joseph Agius OP twieled ir-Rabat fit-2 ta’ Gunju tal-1943. Dahal
mal-Patrijiet Dumnikani fl-1960 u ghamel l-istudju fil-Pontificia Universita
San Tommaso d’Aquino (Angelicum) f’Ruma fejn ordna sacerdot f1-1968.
FI-1969 huwa ntbaghat jistudja fl-Ecole Biblique ta’ Gerusalemm fejn kiseb
id-Dottorat fit-teologija. F1-1972 huwa kiseb il-Li¢enzjat fl-Iskrittura Mqaddsa
mill-Kummissjoni Pontifi¢ja Biblika. Huwa ghallem ghal hafna snin I-Iskrittura
fil-Pontificia Universita San Tommaso (1974-2015) u f’istituzzjonijiet
ekklezjastic¢i ohra kemm f’Malta u anki barra. Kien darbtejn Dekan tal-Fakulta
tat-Teologija tal-Angelicum u Rettur tal-istess Universita bejn is-snin 2005-09.
Huwa ttraduca l-kotba ta’ Esdra, Nehemija u Bin Sirak ghall-Bibbja bil-Malti
ppubblikata mill-Ghaqda Biblika Maltija. Kiteb diversi artikli fuq temi bibli¢i
f’rivisti Maltin u internazzjonali. Bhala rikonoxximent tal-hidma akkademika
tieghu, 1-Ordni Dumnikan tah it-titlu ta’ Magister in Sacra Theologia f1-2019.

Fr Dr Sinclair Bugeja huwa sacerdot tal-Arcidjocesi ta’ Malta. Huwa kiseb
il-Bacellerat fit-Teologija u 1-Licenzjat fil-Pastorali mill-Universita ta’ Malta.
Huwakompla l-istudji fl-Istitut Pontifi¢ju Bibliku ta’ Ruma fejn kiseb il-Li¢enzjat
u mbaghad id-Dottorat fl-Iskrittura Mqaddsa f1-2025. Huwa ¢-Chairman tal-
Fondazzjoni Biblika Maltijau jservi bhala sacerdot fil-Paro¢¢a ta’ Santa Marija
f’Birkirkara.

L-ET Mons. Gorg Frendo OP twicled Hal Qormi fl-1946 u nghagad mad-
Dumnikani fl-1962. Huwa ghamel l-istudji tieghu ta’ formazzjoni fil-Kullegg
San Tumast’ Akwinu fir-Rabatu ordna sacerdot f1-1969. F1-1970 kompla l-istudji
tieghu fid-Dritt Kanoniku fil-Pontificia Universita San Tommaso d’Aquino
(Angelicum) fejn kiseb id-Dottorat fI-1973 b’tezi bl-isem ‘Indissolubility and
Divorce in the Thirteenth Century Theologians’. Huwa qeda diversi uffic¢ji
kemm fl-Ordni Dumnikan u anki fl-Ar¢idjocesi ta’ Malta. F1-1997 huwa beda
1-hidma pastorali tieghu bhala missjunarju fl-Albanija. F1-2006 gie kkonsagrat
Isqof Awziljarju tal-Arc¢idjocesi Tirana-Durres filwaqt i fl-2016 inhatar Aréisqof
tal-istess Arcidjocesi. F1-2021 irritorna Malta u qed jghix fil-Kunvent tad-
Dumnikani fir-Rabat.
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Fr Raymond Gatt OP twieled fil-Belt Valletta f1-1966. Dahal fl-Ordni tal-
Predikaturi f1-1983 u gie ordnat presbiteru fl-1993. Huwa studja 1-Filosofija,
is-Soc¢jologija u I-Psikologija (1986-89) u t-Teologija (1989-92) fl-Universita
ta’ Malta u wara kompla I-istudju tieghu fl-/nstitute Catholique de Toulouse
fi Franza fejn kiseb il-Lic¢enzjat fit-Teologija f1-1994. Huwa serva f’diversi
ufficéji tal-Ordni Dumnikan kemm f”Malta u anki ghal xi zmien fl-Albanija.
Huwa ilu editur tar-rivista Dumnikana Knisja 2000 sa mill-1994. Bhalissa
huwa qieghed iwettaq il-hidma pastorali tieghu fil-knisja ta’ Sidtna Marija
tal-Ghar u ta’ San Duminku fir-Rabat u huwa membru tal-Kunsill Presbiterali
tal-Arcidjocesi ta’ Malta.

Fr Prof. Martin Micallef kien ordnat presbiteru fl-1993 u huwa Professur u
Lettur fid-Dipartiment tal-Iskrittura fil-Fakulta tat-Teologija fl-Universita ta’
Malta. Huwa specjalizza fix-Xjenzi Bibli¢i permezz ta’ Masters mill-Universita
ta’ Oxford u Dottorat mill-Universita ta’ Malta. Huwa l-editur tal-Melita
Theologica pubblikata mill-istess Fakulta tat-Teologija u hu awtur ta’ diversi
kotba u artikli. Huwa wkoll membru tal-Bord Akkademiku tal-Malta Bible
Foundation.

Mons. Prof. Hector Scerri minn Santa Venera, twieled H’Attard fl-1965.
Kien ordnat presbiteru fl-1993. Kiseb id-Dottorat fit-Teologija mill-Pontificia
Universita Gregorianafl-1998. Hu ghallem it-Teologija Dommatika fil-Fakulta
tat-Teologijatal-Universita ta’ Malta samill-1998, fejn kien Kap tad-Dipartiment
(2001-16) u Vici-Dekan (2015-19). Huwa jghallem ukoll fis-Seminarju ta’
Ghawdex sa mill-2008. Hu President tal-Kummissjoni Ekumenika Djoc¢esana
tal-Arc¢idjocesita’ Malta, u President tal-Kummissjoni Duttrinali tal-Konferenza
Episkopali Maltija. Huwa Direttur tal-Fondazzjoni ghall-Istudji Teologi¢i u
Assistent Ekklezjastiku ta’ Aid to the Church in Need (Malta). Kien mahtur
mill-Papa Frangisku Konsultur tad-Dikasteru ghall-Ghaqda fost 1-Insara fl-
2014. Is-Santa Sede hatritu fl-2024, membru tal-Kummissjoni Internazzjonali
Kongunta ghad-Djalogu Teologiku bejn il-Knisja Kattolika u I-Knisja Ortodossa.
Huwa I-President-Fundatur tas-Soc¢jeta Patristika Maltija mill-2015.

Fr Dr Justin Schembri OP dahal fl-Ordni tal-Predikaturi fl-1997. Wara
n-novizzjat (2000) u I-professjoni semplici (2001), huwa studja 1-Filosofija u
1-Psikologija fl-Universita ta’ Malta. F1-2004 huwa beda l-istudju tat-Teologija
fil-Faculta di Teologia dell’Emilia Romagna (FTER) f’Bologna. FI-1 ta’ Lulju
2007 huwa gie ordnat presbiteru. F1-2008 kompla l-istudji tieghu fil-Pontificio
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Istituto Biblico (PIB) f’Ruma fejn kiseb il-Licenzjat fl-Iskrittura Mqaddsa
(2012). Imbaghad huwa ghadda biex ikompli I-istudji ghad-Dottorat fit-Teologija
Biblika fejn fl-2018 huwa kiseb id-Dottorat mill-Pontificia Universita San
Tommaso d’Aquino (Angelicum), fejn issa gieghed jghallem full-time it-
Teologija Biblika.

Mons. Joseph Sultana twiceled fil-21 ta’ Mejju 1976 fir-Rabat Ghawdex. Gie
ordnat sa¢erdot f-20 ta’ Gunju 2001. Wara li ha 1-Baécellerat fit-Teologija
mis-Seminarju tal-Qalb ta’ Gesu f’Ghawdex, huwa kompla I-istudji teologiéi
fl-Istitut Pontificju Bibliku gewwa Ruma fejn kiseb il-Licenzjat fix-Xjenza
Biblika. Wara ghamel it-thejjija ghad-Dottorat fit-Teologija Biblika fl-Universita
Pontifi¢ja Gregoriana. Huwa wettaq hidma pastorali fil-Parroc¢a tan-Nativita
f’Ruma, kien Ar¢ipriet fl-Gharb u tal-Katidral fil-Belt Victoria f’Ghawdex. Huwa
lettur fis-Seminarju ta’ Ghawdex kif ukoll jaghti korsijiet f’kollaborazzjoni
mal-IPM tad-Djoc¢esi t’Ghawdex u mal-Kummissarjat tal-Art Imqaddsa
f’Malta. Bhalissa huwa qed jaqdi [-uffic¢ju ta’ Segretarju Pastorali tad-Djocesi
ta’ Ghawdex.
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[1-Bniedem u I-Isport
L-Eskatologija: I1-Hajja Futura
L-Angli: Simboli jew Realta
L-Abort: il-Qtil tal-Innoc¢enti
It-Taghlim Soc¢jali tal-Knisja
L-Ekumenizmu

L-Ewtanasja

[1-Parroc¢a: I1-Komunita li Temmen
San Tumas ta’ Akwinu:

Ilbierah u Llum
[1-Globalizzazzjoni:

Vantaggi u Zvantaggi

Sejha — Dixxerniment — Missjoni
New Age u Movimenti ohra
[1-Kon¢ilju Vat. II: Fejn Wasalna?
[1-Kloning: il-Qerda tal-Bniedem
L-Annimali fuq 1-Agenda Nisranija
Sahha — Mard — Fejqan

Id-Droga: il-Pjaga ta’ Zmienna
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L-Islam: Fidi u Ghajxien
L-Omosesswalita mil-Lenti
Kristjana

Santu Wistin: Hajtu u Hidmietu
Alkoholizmu u Loghob tal-Azzard
Knisja u Edukazzjoni

It-Tifsira taz-Zmien

San Pawl: I-Appostlu tal-Gnus
Dnubiet Soc¢jali

Il-Prietka tal-Muntanja (Mt 5-7)
L-Istudju tat-Teologija

[1-Kruha tar-Razzizmu

Nistaqsi, Nemmen, Nghix
Gwanni Pawlu 11, il-Kbir
It-Tezor tal-Hbiberija

Religjon u Letteratura
Is-Sagramenti f’Hajjitna
Theddid u Sfidi Dinjija

“Hu... li Halaq is-Sema u 1-Art”
Insahhu I-Familji Taghna
Bioetika: I-Ahhar Zviluppi
Ir-Relazzjoni Fidi u Raguni
Is-Sacerdozju Taht il-Lenti
It-Tmexxija Demokratika Llum
Okkult u Satanizmu:

Fejn jiltagghu?

Marija ta’ Nazaret: Ikona ghal
Hajjitna

L-Ordni Dumnikan: Ilbierah u
Llum

[1-Fenomenu tal-Migrazzjoni
San Gorg Preca: I-Ewwel
Qaddis Malti

IlI-Feminizmu u 1-Mara fis-So¢jeta
I1-Muzika Sagra fil-Mixja
Nisranija

II-Volumi
ppubblikati
s’issa

100
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116

117
118
119
120
121
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Lejn Evangelizzazzjoni Gdida
[1-Memorja tal-Olokawst (1939-45)
Gurnalizmu: Verita tal-Ahbar?
Id-Don u I-Pedagogija tal-Fidi
Post il-Persuni b’Dizabilita
fis-Socjeta

[l-bzonn tal-mistrieh u I-hin liberu
[1-Quddiesa: storja, tifsira, ghajxien
L-Evangelju ta’ Papa Frangisku
Noti fuq il-Poezija Religjuza
Maltija

Nemmen fil-Hajja Eterna

Indi¢i (Mejju 1988 — Dic. 2014)
L-Isqof: Sejha u Missjoni

Oscar Romero

Bibbja u Cinema

I1-Hidma tal-Iskular Bibliku
fil-Knisja

I1-Hniena t'Alla fil-Hajja Nisranija
Id-Dumnikani: ghas-servizz
tal-bniedem

Vjolenza u Terrorizmu: Fejn sejrin?
L-Gherf tal-Papiet fl-Encikliki
Madre Tereza

[1-Kultura Neo-Liberali
[1-Parabboli: Mir-Rakkont
ghall-Azzjoni

Il-Problema tal-Faqar

Luteru u r-Riforma

L-Isfida tal-Multikulturalizmu
Harsa lejn Missirijiet il-Knisja
L-Etika fil-Politika

Wirt Pawlu VI

Hsibijiet fuq id-Divina Commedia
Harsa lejn id-Dutturi tal-Knisja
Fuq I-Era Digitali
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131
132
133
134
135
136
137
138
139
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L-Ghajta ta” Ommna l-Art
[1-Knisja u s-Sette Giugno
Misti¢i Nisa

John Henry Newman

Favur il-Hajja fil-Guf
Is-Sena Liturgika tal-Knisja
Nipprotegu lit-tfal taghna
Perspettivi fuq Mose
Gustizzja — Impenn — Solidarjeta
Dun Karm: Ghadu Rilevanti?
Lejn Knisja Sinodali
Dietrich Bonhoeffer: Profeta
u Martri

[1-Virta tal-Ospitalita
Komunikazzjoni

u Evangelizzazzjoni

Volumi

ppubblikati
s’issa

145
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Teologi Kattoli¢i ta’ Zmienna
Temi f*Tumas t’ Akwinu
Gharfien il-Hajja Umana
1I-Politika u 1-Gid Komuni
11-Mixja tal-Kon¢ilji Ekumenici
L-Ghan tat-Tama

Misti¢i Rgiel Insara

Riflessi fuq Kristu

Oliver Friggieri: Hassieb u
Kittieb

11-Pa¢i: Holma jew Realta?
Niskopru s-Salmi

“Irgha n-naghag tieghi”

Studji f'gich Mons. Gorg Frendo OP
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Inkomplu nibnu

I1-Provin¢ja Dumnikana Maltija fl-1988 bdiet inizjattiva ta’ taghlim nisrani
ghas-socjeta Maltija permezz tal-volumi Knisja 2000. I1-Provinc¢ja ta’ dak
iz-zmien, taht it-tmexxija ta’ Patri Pawl Cremona OP, Eks Ar¢isqof ta’ Malta,
kienet tenniet li dan ghandu jkun strument biex jghin fil-formazzjoni prattika u
attwali tal-persuni kollha bil-ghatx 1i jiskopru aktar kif jistghu jghixu 1-Kelma
ta’ Alla fil-hajja ta’ kuljum quddiem sfidi li jitfaccaw.

Knisja 2000 zammet dan l-appuntament u llum ged nipproponu lilek biex
inti tabbona f’din l-en¢iklopedija ta’ taghlim nisrani maghmula minn volumi li
kull darba jittrattaw suggett ta’ morali, teologija, fidi u issues so¢jali li jfeggu
fis-soc¢jeta Maltija.
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